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PREFACE 


The importance of the Visfistadvaita system of Vedanta 
philosophy, lies in the fact that this system derives 
full support from the Vedic texts. This system has 
successfully maintained both the difference and 
non-difference between the Brahman and the world 
of sentient and non-sentient beings as taught in 
the Vedic texts. The main principles of this system 
are based on the relation between the Brahman and 
the world in the shape of the soul and body. The 
sentient and non-sentient beings constitute the body of 
the Brahman as they are invariably resting on Him, 
and completely controlled by Him. Just as our body is 
sustained, controlled and engaged for his own purpose 
by the indwelling soul, all sentient and non-sentient 
beings also are sustained, controlied and engaged for 
His own purpose by the Inner Ruler Brahman. This 
sort of relationship between the Brahman and the 
world, enables the Vis'istadvaitin to explain the non- 
difference between them. At the same time the 
difference between them is also proved by the clear 
distinction in their essential nature and characteristics. 

Many works have been written on the basis of 
this principle. The VedantakaribSVali of Surapuram 
Bucci VehkatacSrya is one of them. This is a 
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metrical epitome of the principies accepted in the 
V , 'is''istadvaita system of Vedanta philosophy. The 
author Bucci Vehkatacarya was the third son of 
Annayarya of the S'ri S'aila family of Bubkapafctanam, 
near Gutti in Andhrades'a and a protege of Vehkata- 
nSyaka, the chief of Surapuram which is said to be 
between the rivers Krishna and Bhlma in Gulbarga Dt,, 
in the Nizam’s Dominions. The author’s date may 
be fixed between the last part of the 18th century and 
the beginning of the 19th century A.D. 

The work vvas printed and published about 50 years 
ago in Telugu and Devanagari scripts. But these 
publications have not proved to be satisfactory as they 
contained many mistakes. These editions are not 
available now, Hence there is no need for an apology 
for undertaking this edition. In order to faciiitate the 
average readers in understanding the subject correctly, 
an easy gloss in Sanskrit and a translation in English 
have been added. 

The edition is based on the foliowing materials : 

1. A paper MS. of the Adyar Library, written 
in Telugu script. This is indicated by the letter A. 

2. An old edition printed in Telugu character. 
This is indicated by the letter B. 

3. A paper MS. of the Adyar Library, written 
in Grantha script. This is indicated by the letter C. 

4. An old edition printed in Devanagari char- 
acter in the StotraratnSvali, Part II, published by the 

L. Venkatesvara Press, Bombay. This is indicated 
by the letter D. 
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In this connection our hearty thanks are due to: 

1. The Honorary Director and the Honorary 
Curator of the Adyar Library for their kind permission 
to inciude this publication in the issues of the Adyar 
Library Bulletin—Brahmavidya, 

2. Pandit K. Ramachandra Sarma of the 
Adyar Library for his co-operation which proved of 
great value, 

3. Dr. V. Raghavan of the Madras University 
for his generous help rendered by giving a copy of his 
article entitled—“ The Surapuram Chiefs and some 
Sanskrit writers patronised by them ” published in the 
Journal of the Andhra Historical Research Society, 
Rajahmundry, Vol XIII, 1940. His article was of 
immense use in getting information regarding the Chiefs 
of Surapuram and fixing the date of our author and 

4. The Superintendent of the Vasanta Press, 
Adyar for executing the printing of the work very 
neatly and attractively. 


V. Rrishnamacharya 




^Tt^TrT: 


JTFTHt ^fcRWHT^d^T ^rrefNsiM <5teT3*W 
IRRT f^Tf^T: I flftS R^smiT?T fcTft If&FR- 

'O 

grRRR^I: tw^Ribw*ih^«^ g*r- 

ifaRT^ftftTTW^ITgf «Tfafw*T^fM?l UlWft+^ I 
<mr ^15:— 

^t^Nt^w ftffafaRtl irrf^i^HfTtiTg, 1 

5TM 3^?fl4[fa«TftRRT*T:*;&T ?#T B:’ II ” 

I ^TWIKWOT Hm^WgS*TSqfgpTWT^, ^mTKWH^- 
^^SJP^<TT*'RRTRT^, f^f^RifNra^Tf^Tfm R»TWlf^ , 9U- 

sff^nwgf^f^T: 3^: R^rT 

rr 4: Rfmf^ R#55$*ra?RT35TgRf5i: SR^^onf^n Rf^rra- 
faftisrtfr^r aetf: i 


X 


iRT qFTTcq%%T?T<FT ?% FFTflFTqfcFqcT ^ I 

'O -o 

^HTsrlfcr^t »m J ^STcffat qn^ftqiT'RFT^iRfaqj&JT 
crRqr^ ^n#rq. 1 <15 ai^t qqk^sqFTT^HqqFqqqm*ftfci 
JT RTWT ^ I I^TqqTf^TFTFRrftsffqHT ^ GfaWR: 
%ijmt q^terf%?qftg f^t wqwTFrcftfci *m-. \ 

<r|q fqf%iT|rTfqftr q^qtsi: qqq?m:—fqf%?RT 
^RTqf% 3 ;f^f|f%i«? airoT: 3 Tt<rcqq fqftyi|tff*rfci i ar^Nf^- 
fa f gfa g qfqptq TTfqftfcr “ qq^qi%ftq^ ” ^nfs^pMr 1 
ciq fqcTFrfqgi =q ftnrisFRT^tsfq ftftrl- 

?fkFqTf^T% <rq m fq5tq?to?n facftuitqqTftatsft q 

5 g%R?JJTT ijSTFTsFTcffqT g?ff ^T ?ftq|'tjd't n|f%%t 

siprfesiswM q^Twst ftr^q <rq ctftoK sn- 
^^qqr^TFTR 1 <ft =q Www $$ cm asrta- 
<^m qpt g?fi*Tsr n^ffirn: 1 

<r|q s ? 5 pits«Tgsiwsnsn*ra«*rTft!TT sgfqF^rt 5%: 
tr^TcT Fcqr qrqg ^rqfq^cn^q FsrRcfqjFFrK 3 t%j* 
^rftr =qrqt 5 TT%F 5 T%q ^ftr^r qqRUT*F*TFTFcq^ 1 =q jr?K 
TRlt^ra^tftiw 1 tfftci tptt qnf^crqtsqqrr- 


f$ETT: SRft^nWT«l JnJRRTWW I q* § ^ciT: fcFT: ^TT 
& Fimr: ^Scq^TT: 

TTqfq^T >FFcffaFT ?f qnft f%T%: | cTTrl qc!>?qcTcft%T 
fq^RwcHtfli ^T^RT^rqrqfq TTRjncKtqi Rht «ftfgqTFrqFf a iF- 
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qf^«I ^qftfRT^^Rl'Tf^^JT fetqo^T ^ TT? qqrargqr#rci t 
fqgr^«Td^Hiaol?n%#c{ |f^$£N#q 
Tfnm l^1?c|5&Tft$T^ gjqFSntfts ^TOT- 

$3 n f^rjRaggoiTfq q nnHfamTmfq^cRnrfr a**n: 
wfcfrimaPASsr qqn^sst *t ^f^4<qqgq*Tfct i 

fqr3R q5tf^norrm%d%HT^qT qraraflTfg qram 

^fq^rt fmt smrafl nm n^qtemq aNT qnmr fzmR- 
CET5T gspt TRffsraT i «im ^ftjmqTqRfcwft^qf^sRTOTt qf 
g mqiranqqcrasFcraTqrai %qf # nlmwn^nqi- 
fqqfwfiw ftlreicn i wrHfq^qVrqT%qfct fwft^ 
srarercftfci nH i spmsqjnr^ qi?«§ 

qH^nci^fwraasra an'fcwraawratatfo i 
m qqtoiftW qfRRW %fcl |f «TKit I WT RnFT- 
f^qot q^srigqR^f^^r: sw*fiH%fqciT: i <t«n nWfc?i«t 

nnftt: qqitif^fq- 

ctrft i ^fft: q^: qftfratsq w. i 

fqfndratorafmtfraT ftwn^wwpgsin: i m 

WFRqJTM %fr i ct* q«rraf«ra^q^Ri^pj ^ 
qTTT^ I cTfg5m*TT°rat i cl^ f§pT | »■ 

nfr arqfciq^cTfldwq^Tq^ftsTt^tm^f^Tq^oi 
^q: 5 q«tr—$n#pf, s^qf Ifr i mqTRRraraqqmqt 
%mr: i ?r =q f|m—wfqq^:, qfqfqqMf% i 'ftct: sesr 
i uwf^ wftrar^: i ^nvcwwnfe: sk^ t 



Xll 

I fl5TT#rf^faTf^dft 
<jfe?WTcirfTfrf?rftfi *tc ? t«i i t?j#r i cR. i 

m fcwuTcRi q^rfr <?# ?n??i: iRWi^f g *r#rf 

f% g jrwrf afofew i 3*ra* ^3 

*rrarf i *w&f5n^s?n3T«Ti <rc i 
jTrf^FT ^ ft^q^rf^qq ?fci qfqt %fecT*rg i 

?rg fttenrf T^mfH#s f^f%5?F^ra. 
wgHT^JT ^qw^T^qrg i rm ftEm^fcr % wi 
ffiSgFfc w)fq j mRrfR4 l##T Ji^ra^g cn^iftwreHig,, 
sRT^TT^ %®l^2^fTHHig^?fq^^I^ I 

a* w^if qrRgi fefciq^ i m—^ m w, 
frpraigi q^uiqf^qqr nKq q^3 g?wmrm*raT: ttPct i 
« ra: jgxTTprfq ^rfwcqi^ wr ^ q^wif^^ ^icraqr TnfrfJTf% i 
^ g s#q Pr^raPcI | q«IT—wf^T ; 

w^nfcT:, srf^&rrffawici^fd i ^ s 

JTTrfffd Sc^TTfd: 1 3|#q cT^ ^TdtcWc^TTfcT: I 3W^^f cT^ 

JllcfldlR^d fT^TfT: I cl^ q«WT fFTT—siwff:, WTWlTfcl:, 
WfTWra^fd I cT^:— 

“ sTTTOTfl^Tc^lTfTTWlcT: ^TTfcTT*T*TT | 
cmf#q^rf%f^cT^rf^q5^ [i ” 

?f% l 

rr^TfB: qTJTI^lUligi rf itW§:—^ ^frfc*T3T 

vwr i ^§;rffi$E§fPTfw i ^afR^mmd 
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?g ^sraftfci ?R I ^ ^ ^THg^Uf^qil^ *TFT- 

f^TWfclf^ 2 ^ I 

R. aTOWITft%Tfa$WT*i I TRW'cRSPn *TPT- 

W^IVIlfcl: I 3%: WflTi mWsWIWftffcrf: I 

\. ^rawMi^fsRT ^Ttm^RFTR 1 ^TTOSgt 
i g|: r^nw^n i t % 

fFTT^i ^ifaTJrsftf^ agpRifH 3 ^ i 

^T Htf *3raft<TO ^TT’PN ^ScTCT *!Hfan5*IT?*TTfclf^ | 

». SRR^TTfrT: TT^^TSTf^lt HT«lfo- 

I t f| 3?FT$*N cR^ I *#Sc?T*lf: Sf$N TFcT 

*nfl5& 1 ci«n *mi*mw qgFif: *r ^t^t:, sjrefqqsraig; i 

*TF?RRT:, qcfftHFRST^ I ^Tlfq ^tSTFrf*?. STn^rl: | »TTft 
sft3$Fn 3RiflE55«pan*r, i f% a sgsfgsw ?fa ggftr i 
htT %i ^Rrftc^ egflfg^of nma i 

cTgTf:—“ cRq JTT^fH^I T% ” ?% | 

'A. ^f^#?^HTRTHf?TFT?l|raHH; I t f| 4MN 

TTHT^, |*i^*!i L l 4 f^5<ltsfq HM^HRTHTHH^ ?TH^- 

^—stfMmfaf^ s&a ptotrt i tt ^ H'rat h tt^, 
^Fng; i tttwrt^, r^thtjtc€R i ?nfq sgti^:, ^t^: i ^Tft 
TTgfr^pji:, ansafc i mi^ w$& m ^th^h m ^thfhht 
fi ®T 3 *twrt fT ^rf^gJT^m fcHPi^fN f?*tFrc$ i 

qgfaft f^fwrwfcl %^HFHfH%^RIHt 

HFT^ I ^TT—raf^Tf^cT€g^I^ fTO^^g&TftfcT | 
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f^RtjftzR,—^clfftfcr 
gpWW^ ^TOteft^qTWTl^l | cT^T 

^ftir stw^Tf^sfq ^h^^t ^rafftrq- 

jqWTTtrftq q&rcn^ ( m gftft af^^qrMsfq 
«ffe?[f|sn ^srwt »n^w*wre*ira^Pr ■niwR^ i q^f^&raft- 
q^TOFlft «S«Rft«hsfof ^lcfR^^rc^qTcTT^ 

<r^?n?ra, i swp^sft ftftTO^ifiw$l»Ri qq %?n: g*r ?w 
wcffapniwaft* q^TH^. i wn *te wsrccT^rftft*- 
SR^l^TfiflRF qq WS: I TT fadsKHpJTTfcW^ ^T^ 
fq«m i cratTl%— fgcftft 3W«n^nfo# sy^ ^cTtWPti^s^tct <£T 
snf^sTWcft^^nf^ ^ 1 ctctt <jcftft 3 n^^ ; -TTftr#sfq 
W( fHT^Wsfo ^cTftfcT qcftfcfsqqfKT^fcT ^T^rsqrfft- 
>q mrnim^ inm 

sjRfKHcftcft ffft q4q«Tfft 1 qjf ^fMftrcfto- 

^Tfftq^ srfM^ftq r^Tcftrq *rr*rt 1 

q^Tsfq l 3Rf5^STT^Tlfftq«TT^T^?TTft5 t # 
m\w.$ ffci t cTSfi $3 frrft JT»rr4fftf?i <r$sfq ^ qrarr- 
T^qiqf ^cTRP^T^I»n?rqgTR ^fft q^sqq; I qft =q ^cTRFT^fta- 
vU^lRft=i ^rrft i^fcr ^rcrcftfcr 1 g«iHTf:— 

“ #^wnfcr jKq ^T g #K ft 1 
crgTf^HT^T^cqr^Hfs^T^nfcT^T^q^ li 
www^TOrawrofl fftw^ 1 
?fa dircig w ^r cRgwa^ 1 
*T?iTqgf|'ftf«n^^«nWTTft«TSR^ 1 
sgiq^rcnddM %%Nft 11 ” 
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ffa i f^Ksnsgs^r: t 

\<bm\ ?T«nfeTRwi^pftfr{ &T 

Wf^3J^T%T^Tt f^^FcT^mfe Sra^Tl I 

49n^C THTtJTfi^gq-W^^T^T^T: 


“ f^sgimrnnrcsniTT^ ffemFrrg, i 

3T3WTOSf^T^ ftmn II ” 


fW^HqWt^lPi.H: qf^l^prf | %<Tm »TR:—q|rT ^T 
*f|*Tgfa8fM qgsq;—^TTqtcffqqHqgffRefe, 31 lf|- 
TTFTPTfFfcl 1 IFJ: ^5?:, WHcTilfcRt q|Tgfttl: (^IT- 
gn^ri if%$f^Tft|fn^qiTTi i *rm:, gjTTf^^r if§- 
RiTTmR^ 5?}Tfe5Tf^TlT^q ^TrT^Tl ffT^NlT^giTHTq^: I 
iRTiginiTqfif^ftfi i qi qsfs^rqTl^qmTqTteiFHT- 
fifi IgpnftoTgiTFmNq q^Tgfiifcii zfh s^itft ?qr^T- 
qftgftr^s^fi $i imif^ii i 

^gg-ini $ smTtrn^NiWfo qrgi: qswmmri 
FTF^giffi, 1 g ^*mcfffW^«*Tg*ni llTfwrT%- 
irm#Ti^frT ^mimffiTiTfiw siT^qflTw^JTfwTfw 
^^T^rTTO: t l§ii RTlfagW—“ lRmrq>ifteKTgtT tlfin%l 
f% q^jng? i i srafiiimqtnmj; ; srgtn^W nfiqg i 
tmmR. qfi iTftcR*RTfT c qTqif%ifi hc^ttwtt^ i qrqfqfi t 
3T?f Rfiqnif&i^fsfn i Wtqfonm t smm i 

—q?r4 ira? nsTHf^ctTqnif?:, am qfw>rfMw- 
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srfr i 5?nftjTt =* 

RRsqffaft %qWH*ft %ft f|fK T g %q^fft%t 
tstfqqTHfWrf: | ^ 3T^f^5»TRn stg^^TrT ; q?g»TT5% 
qqi rc |<*n^kRTft^t fiTH: i ^ WNn 
3Tg*TH HTqqTR%^T I^T fkwm fgcfk nk^lt^l^'T^T^- 
iHHT^qHt q^RiqqqqHT *T«t?t I *fkt«qn^—33T?*- 
'fTRT TRTfe 31 ^f kfaTSST I ^TcTT^— 

5Kl^T%t gq% I fr^fcMT 3 I T^RT^- 

fnt qiqg%fk dTqgrqf^qfrfr %<h; i 

jfltT^rr *m tm^n^krk^qTTTJn^r qjTFn- 
HHrfrg^ ^Tk^T: i 313 ^ 3*1 «*4tMdki <ra frq%#>HH 
%WH qqfrlFdTfrfl fl^TfcH: I 

a^qfq %f%^ ltfqqmHsgnT^s?a*rkq^r i ?T| ms^- 
3t% 5qi%5T?rkktTKHTg»Tqfq^[KKRraf%f3 fr^Tffn: i 

i^qgmt: ^^r^sfcirc^: th^t ffn ikTfiqn: r <n?r<K%q 
?r |k srifgqn: i fr^HT 5 <h ^qfaqHHifrftrii: trq^t 
1 ^f^nfrqHrfrfldP^Tq^^t: 'jqfmqigq: frrgTfd- 
3R) qrsd^r«rafq q&stfiTt q qrrfa srfifH3TT%i q^rg% 1 
fTfqtfqsHHTftdr Kfkcrrfark nqrz qqcitfct n?rftH% I: 1 
w qft^s^t ntKrHqfq dltfiSK^t htrt: qknrfr, g 1 
jjtKqk mTHfcr, m f&fa&fm-. srsgrH^qk- 
sqkwtH^dfgfrq qf snnfKdfi i fqqq%??iR?fdf<fKR 1 
Hdt fr^^lfdf^Tq^qfw^fq^qaiqTf^q^qT fRFqqk- 
g?TH ^^fr^Hra; ^kqi^^Ht ^qrftsi^Hf ^tfqmk 
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flq “ gq m ” “ “ rwrt 

m ” “ 3TfTTf% ” “ 3 5TST « ftra: ” |RTfaTWHTft- 

q^°4 rf^q'hKli^ t R^ f T §%iTcT tf^cIR^ j 

*i«<Ri mv^ wi :, 3TqmFq qjct ffn tefrrc: i 
Wf^T^ qfnfqqT<f^^3^5 5R?TRf W: 

STHT'H «Pr^ I <m %^T f%HRTWmfof% ! araf 

'O 

%^T: t n^TT^T%^R5? %<!%'3J: J3TT: SRFPJjTT: | 

33 qTg^T^taraf %fan*TfeH*^fwRT3 %?- 
%5 qm^^rfcf %n., ^WR5R*Hf%? %PJ I cHTlt— 
“ 3RTC*THT q^T f%3TR% ” “ #TR ’JRH,”, 

“ qsnqfcj: q^r ^t^h ” irt^ tostoI %rr ^Rwrriti, 
qRWRlfcT^mHm l<T3Tf%f% f%t§ *1: TRlf%:, TI <RT- 
^fcT ?T RRTRf%RRf?TRf% <R ^RTf 

qTOTf^f%qf^RR^Tf:; TTTO 3 qfotaftHfarfr, 
»r f^nfq ci^Rcrfcf n ci«n ftrisHOTtfci , ?rfts- 
*req«raFri %f^ i mm <r, “« wito<i«i wrifa 

V 3 

f?rfkcT: ” |RlR«WHWi srg^Tf I 

fwt^qr Tj^q^frifHjg-qRorrfJi^rr i I 

^5STfifcrRTqW: 'J^SKf^^Tf^^cRf^nfjcRfsqjSTT: SWTur- 
f^T: | ^TRTtH^RT 5<JRUR*T<aR$2 a<^RTRRT«TcR*wfe- 
iRRtT^Rq^Tt^T^ I *T 3 %cT3*TR, cTR cRf%f%R^%fqRR- 
HHriTR I 3R: et qjg^rra f%<f%TTHqiftfcI f%<TH: 1 cRT? 
tostc:—“ qmrf^ ft%HH gi f%<f%<r m^” ffci i ctrt- 
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csrgrret ft»T^ rW: | c R I TW?ffk- 

cKTTft *RT k&Tfc 5 R 4 cF?f vT*T: | ^ g^fcfa 

^gft^rf%: RT^cmT^Tkf ^kcT I ffaKTKUT>&: 
qKFlfl^: | fHlPf ^ ctx^TR ^ 

Stft^TqJTmKT I *re*T %cKK*T ?T? ^5?T €*lfaKTT KTTC ft*K§ 
fKfli f m?, TIvlKI SK'kftfcI fw 5I?K^q^ | fT?cT- 
33Kfa ^sql^TKff^cT kfft “fKTTtm 
^fcTfSR^s^l cTKn^^fTKTTf^^fk? <K cTx^klfcI 

fKrfKSK^: I 

fT5*Rf*Kl*f: I Sf^TTig?^^ 

i kkkN ^fo£TKi?KOTi|gvi ?Tf^g i 
fTWT ^Tf^T: ^^TSISJ I cKf gif^TSfq 3HTSKKT f Sffcl- 
TWfcwmclfosg. I K*$8 5131^5^ fff^ qvTT- 
TW^SffT^fTf^t | 9f%^R f ft'KTKKTTfl | fq^T^Tf 
g ^fci M'. I tffqfTfTffq sftTTft ?tf Ifg 

krrw f Kff^ i <k g f^Tfwnqf cTvthWt k§> f*ra ^ 
?l^qiqnTf| I STinq^iT^f g Klqrfofq^TcKffM K^tqKTfl 
Kqfa I 3KK3 ^T fl#lt -TTH q^raTWT cRSPTKT SKRT- 
*TKT: I 3T«^?qt •?T I T clKT WT fRR; j WlH 

^ ^ ^IH ?ra 3?q ff 

^tsft f^ff^: | 2TRT 3 KT^Ilck#q%T^ snRTSTT^T^, cI^TPl- 
cq^PiCTSftf^ =q i ^4 ^mf *tei*tS5i^ civrKiq^tfqqnsi ^ gfq[- 
^wfer: i ■tf M %*tfaonsftqsHi “qgfq 
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wHSPnaror:—nfcpfrcflrfa jttwr, M <i^n^i ^4n?- 
qTqrcr^wqflR^s i f%3 cn^qiqw^qrq^qllfct qsfcr ” 
ig^THT, “sfrl %q W «T^gRJlfq sqjfqfqqirasrTfe ^ 
$m %fci affnMHci ^f^rcwr * fV^V’ ?ra 3ttorc, 
^rcrlqfq fqfggTl^qfq;qR?^T^%NfV^rfHm i 
g rlTqf%^f%'^tl^'t) slsifrfi qsN kh ij hH- 

5T^55^f|qrr I 5T g q>qifV HPlWfaflt*^! qmf|cI%!T qi 
^f^TcI^T 1«?: qrm^afsrR finRI*Jct«? t *T ^q Qgqf^- 

^ra sqi^raqnrV *3*iwftsh*nftffe€t f%fV- 
qri^T, ^reiftsH: otiI^rrot %wflratqra^flfcnft*rc»Rq 
cl^>fct >fe?cl: l m el^Rfft^rsfq c^rT^qTTfmH TOf- 
^ppqterflrra “ »i ^?Tq%sfq q^t^Rf^ ” fsrrat 

snfto* i qfaqqfawrpmiflra: ?r %qi% jtpr: qrsfltfcr 
qrqfeFci “%5 t? 3% j^q' s^raV’ ^qq^q, “ st^t: q^rr 
toft Ikvb ” ffij srflr^T? t q% qrf%r% ^ l^iflcrqn: 
qqpp^n %qqT srflq^ *p% ^tVt qflmfon: 1 

jnRqj-rf faOTi& f f% fcgqrcrcrr qflt% pqfmfVrw 
^rsqq^u^qq^sqsw^f fqg^a^rpwwT fcffq^p^qr 1 ®r4 
m^tqnrf p4^iTriT^«ii5fq ^<^if%q*T qrqqiTirn qtfqqR^n- 
^f^cr: grgrqrncq ?rcq ?ww@f§ 13 ^ smTqiq ffcr 
qsricqsngqq^: 1 q«JR a&qi srjf fqsirr |RrsTfr?rT 
apgraj sroiqpr TOm?rcwq*? ?r: ftrcggrarc 

|fcl f^offcl: I qflRR^ rT^q: *RT: 1 

?RRcRTPrat fenqqr: gQnflnra^sw %qfsww^ 
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f^TT ^T^ftl I ^Fd^Tf^T^- 

^nfq^j %ZT^fa ^T^5T: f^^J^^^RFTRSK 5 ?!^ 3194^1 
cRjTq qr?TTK4^fq^q qqqqT?T^f3fq^T q^qfqfcT 
i l 

mt MOlkT q??T JF«JT ST^g^q^ | rRTft- 

^t q^rq^qqqq 1 ^— 


\ . I ^.^protqrqw: I 



<\. ^4£Ml4: II 3PJWqi4: II \9. 8ftPMw(-4l4: II 


^ sfrfaqraMiq:III 4q£Ni4: m .^Nsrqi^: IV 

4. <A. II. rn qsjq^^ST^T^q $[<*!: I 

u,d^ar 5pn:— 

\. ^K^dKd^qv^vjf^ Madras Govt. Library. R. 5094. 

5jrjf5qTt2TT^gcr^p^ Adyar Library. 22-D. 83. 

\. ^'<i»xl^fe'i'hc\U'€'fW s Madras Govt. Library D. 10597. 

8. ^i^fei'hieHWd^q^Jtqq; Adyar Library. 30 E. 49. 

V fe?*.W<«TH0T Madras Govt. Library. D. 5063. 

• „ „ „ D. 5007. 

1 For further details on the Chiefs and Sanskrit authors of 
Surapuram, see Dr. V. Raghavan’s article entitled—‘ The Surapuram 
Chiefs and some Sanskrit writers patronised by them ’ published in 
the Joumal of ihe Andhra Historical Research Society, Rajah- 
mondry, Vol. XIII, 19+0. 
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S. 5.. spJiqpnq: II. %f|q- 

q^iqi^ =q fcw: i q^:— 

?. 3TT^Hf%f%: Madras Govt. Library. D. 10600. 

R. 1294. 
D.12295, 
12296. 
R. 6089. 

<\. iyKKqffl: Mysore Govt. Library list, P. 151, Vol I. 

sftPwreR^Rl: „ „ „ Des. Cat. No. 69. 1 

V9. „ „ „ „ „ „ 71. 

fl. ^3. II. 3f4 ^f&^ssfffqqr^Tqi^Pf 

flcffqpoiqiqTqfq =q ft*q: i H3*$<it jpqi:— 


V d^ijorK^: ^isqrtsq: 


X’ 



Madras Govt. Library D. 4866. 




\. oripwfW^qiT, 


<\. 



vs. qwiraV^: 

<G swq3?k: 

JWHnRid^q'q*. 
\o. ^igHpi:, ^tftqq ^ 
\\. 

\\. te f R Rtq: or 


n 


1 1 


D. 4869. 
D. 4871. 
D. 4883. 
D. 4886. 
D. 4888. 
D. 4894. 
D. 4932. 
R. 1304. 
R. 1287. 
D, 4929. 
D. 4980. 
D. 4996. 


1 Published in the Mysore Sanskrit College Joumal. 
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$ 8. Madras Govt. Library. D. 4998. 

?<\. ^S^qJT: „ „ „ D. 5054. 


fe'-dfa^flf&T: or sqT- 

_ f' __ 

?«. ?Wq5flf4^ 

\<C. ^lfiRra^ 

\<=>. 


R. 2120. 
D. 15636. 
D. 12053. 
D. 12132. 
R. 6038. 


*T. *. 3^JNT& 111. api sftRRWNT^T: 

ftwi:, 3^41 fef4l4 ffir ^RNT^ |Rj =* qfog: I 
9*3* 3^4TTD WQ ftf5.S: I 

Jf^n:— 


?. 3H«lcH'aimRuWii Madras Govt. Library. R, 41 

Telugu. 
„ „ R. 369. 

„ „ D. 9901. 

„ „ D. 1520. 

Adyar Library. 9 H. 76. 
V Madras Govt. Library. R.5439. 

« ? o. IV. apj |f% feNT? |Rl qfeg: I 

tfdTfclT JRfT:— 

?. Madras Govt. Library. D. 10352. 

^f* = d e S(R«iiiq<s?l Now edited and published. 

Telugu Academy, Cocanada. 
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\* I ♦ 
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qfetyuK i ^sq^PH. i 3Rfnwftf*nn: l 
^*Kl: I ^lRyf&TW: I S&wPKRMtfHU 
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ytfa pMlPwRq pi: I yy^H^WR I 

—'fcwPH'RRq t • 
ejii<s+)^r. I 

vbvR^H :— i 
i d^R^liHT: I 

qoR l I 

yHTtvR -0 ^'?:—^^^hRh^Wi 1 

aRawlHPNiifl I gl: I 

fH jpra I l %t t t»K J Ii^ 

vrfrTsrc^t i ^fPWfeqHRi ^’RI 
jr^twiRt I 

^sq q fr 5 ^:—^ft^ROR i 

aftassePR I l ViWpRjHnp^ | 

^rtvHi’ttfl^K^sj: i ^fthJ| t lv i fi<.Ri t fiiR- 

toi: i q*wPdH$«wfcififlTn: l gw- 
^frRiwri 

JTWtR^:—I wPnsvuiq. I . 

Imswu ^^vmKHPiPixiif^w- 
otPKiHOR l Sgai^jllKWi 

SJTRqfa^qoR l 


3H$T: 

^-V9o 

\°\-m 



ZZVll 


g^TfT: 

SRSIlftgprftS'm. I ^Kl^M^PiV 
ml 5l5?r^wm: 1 ^lfa^WJ 
^RhPl^HJ S^SF^IT McglN^r- 
sfe: l WI: I 

?nR l 

?J3?sm%NkPTg^rPl+l—Appendix I \^ 
^T^H^TfdUH RM :—Appendix II ^«-^«'9 

Abbreviation used in the Appendix II 







JFPRHT M # ftcqof || 


| t$m: f^PT: qfa:, 3Wf n*w3$f *m\: *n, cTHj 
‘^WWR 55 ^TTf^n g TT^q ^T 1 “ ^T a«M 

toiRt ^ qt I H^ujiRi cr^ 5 ’ 
mri *Ti<iMGT^igny<^4^w<Jtw *r»m 




^TOtT; 


1 ti A. 
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^ T hRpWWR I ;! THlRhfrr ^WFrl^R I SSrJFOTftRJRT: 

if N*l«WH^fegl^l :, ^ MRWI^T, m, I ‘hlR^W^Rf 
tp=*Rm i ' 

1. After bowing doWn in salutation to the line of 
spiritual teachers beginning with the Lord of S'rl 
{BhagavSn NarSyana) I write the work Karilravall on 
the principles of the doctrine expounded by S'ri R3m5- 
nuja. 

*?T«3 mx I 

?TH SWWI^HW^H f^T II H II 

|trl; t T 3 n*l ?lrl -whViiRi^ d<rtf 3 » 2 ?^ I 

qjEfJ, HHfatKF: ' ^ ^ j 

*TR SRm. 1 ^T 1frtfcT 


u n fof^nrm i 

$dEHMdfrN*H<t iWIUIlRl l IdRig^HMI-OHM- 

%«VdH?«4:; *WT 3WTTqfqr%gm, sqgq^: I uhftt: 


wf mmftRT 




2. The entire PadSrthas or entities are of two 
kinds—Mana (Means of valid knowledge) and Meya 
(The objeot of such knowledge). The M5na is again of 




three divisions—Pratyaksa (Perception), Anumana 
(Inference) and S'abda (Verbal testimony). 

sm felM sfcfe I 

ii ^ n 

dfciPl. i 'TOT ^ TO W 

^TJT^ 1 W fRlf^ I 3ra TORTS^r iT Sfijfaf- 

JTtTO: I ftg 1 w fpwfera: M |frf dfMghif^lh l 

3TRRfeH ^ “sq^m^gnq^r: iWiWWK:ffrt l ^ ^ 

?fm i ara “ srft^T: wt:; 

R fH^:—JTRfmSKTd;” ?fcf H 

^Tff^rRt #R:, ^ri tfcT 3PTRFT *TH1*<R5JR%5T rPTT ftwiT^T^I 
ftqt fa^%<W i ft gr f^r^TT f^ ^FT: I *m IW TTRFdWN 
TJ^f^TTWf^ I NdlHMWH’W 
^3Wi ^ l Nlii«w?iftft«TT*Rg * i \ 


3. The Meya is of two kinds—Dravya (Subs* 
tance) and Adravya (Non-Substance). Aroong these 
two divisions, the Dravya is of two kinds—JatJa and 
Aja<Ja. The Ja<Ja is of two kinds. 

[Note. The Ja<Ja is that which can be cognized 
only with the aid of externaJ means. For instance the 
pot can be cognized only with the aid of our knowledge. 
If the knowledge ceases to function, the pot cannot 
be cognized. But the case of Aja<Ja is different It is 
cognizable even without the aid of external means. 
For instance the Atman is cognizable by self even with 
out the aid of the knowledge. Likewise the cognition 





v 


wbich is an attribute of the Atraan is cognizable by him 
even without the aid of external means i.e. another 
bnowledge, when it operates with an object.] 

fcwr m i 

n g n 


nffe: *RI5 ^oiRqq: I srffcrfwPl. I 

-M'ARmT *TrT, q feTSif^MR, i 3TOT 5 TJffcTfcw: I 
=qgfl:?rfc&fcT—nffafi&s+Ri W:, qqrafff^mf&i, 'W ?f>tr#t, 
qa ip%ir55T 1 sqifa: I fafqsr 

?ftr; .«*k4|“W8I I » 

4. The two kinds of Jadadravya are Prakrti 
(The Primary Matter) and Kala (Tirae). The forrner 
i.e., Prabjti is of twenty-four kinds. The Kala is said 
to be of three divisions due to its Upadhis (Limiting 
adjuncts). 

3 T mi 5 fm ferm 2 1 

9*T^fcRcM II H II 

3tst^i 1 sp*f- 

1 arat qn^ i a?rRis:— 


“Ist ^sTjRcTCT JTSmrferoPnft qr srs^rtT t 


qtsr 





?ftl I ^ WmA I qt^TT ^ RTCRFi qjj^ | ^ 

^T^qsirft^of m ?tt% |dt 

|PT: I fr?rfoifcr: a<tkd*i4) ^«HScK*-ddcil^ t f^fcFTTR ?qrfcf- 


l €rffcr. 


mn. 


t 



f^rTSq ^ i '*%PTfd: ; WFK I fljj' 

"^kNHKh Jlfe: I sfl^^qi^fHOiKf^l bTW'-^H^PT STTHlf&I^f^Tc^ 
dS«rHW<) srfrjj&fa I W*T rrfdfdflDqf^dPT- 

5cflfcT: ?*TTftfcI d^i^Tli *JcTT?q%T: 1 

5. The Ajada is held to bc of two kinds—Parak 
and Pratyak. The Parak are—Nityavibhuti (The 
eternal world) and Dharmabhutajnana (The attributive 
knowledge). 

[The Parak is that which is not Self-aware. The 
Pratyak is that which is Self-aware. These two may 
be equalized with Inanimate and Animate respectiveiy.] 

5^ir i 

^ g€i fem\ n ^ ii 

qEqfMFW^—| TdKT IT^RTHH ^fq 

I 3EJ: I gTTi: TfdcdiK’i '*|C^T ar^Fcf? JTfe- 

IDc^T^dTlj'TcfKiT^Kntd f^th: I feT: ^RT 

6^7 1 ^ 

6. The Pratyak is of two kinds—Jlva (Individual 
SouJs) and Is'vara (The Ruiing Supreme Soul). The 
Jlva is again of three kinds—Baddha (Bound in 
Samsara), Mukta (Freed from Samsara) and Nitya 
(Eternally freed from Samsara or never bound in 
Samsara). The Baddha is of two kinds. 

igpr §gia-fgi«r 5pfetr i 

erfo^fct W5)WT. || « || 



* 




i^lR+W^gd —55#fci I ggg: UI$rW)i)'Jg: i 

gg^: twrcftiW^CTfKWt^: I « 


7. They are—Bubhuksu (Desirous of worldly 
enjoyments) and Mumuksu (Desirous of freedom from 
SamsSra and divine bliss.) The Bubhuksu is again of 
two kinds—Arthakamapara (Addicted to worldly wealth 
and pleasure) and Dharmapara (Addicted to Dharma). 


fksi i 

93fcft fk^T *Tcf: U ^ li 


r*n3*Wfa3Tft I 


5—3Fq^fci; ^TcTT- 



8. The Dharmapara is of two kinds—Anyadeva- 
para (Addicted to the deities other than Visnu) and 
Vistiupara (Addicted to Visnu alone). And the Mumu- 
ksu is of two kinds—Kaivalyapara (Addicted to Kai- 
valya) and Moksapara (Addicted to Moksa). 

[There is vast difference between Kaivalya and 
Moksa. The former is the Self-realization and the 
latter is the enjoyments of extreme bliss of Para- 
matman in his eternal abode.) 

y a g qteml fen | 

fesr sn»T ^>lfcl4$<fclRrl*l<{rl: II <*. II 


1 VRR: I 





9. The Moksapara is of two kinds—Bhakta 
(Resorting to Bhaktiyoga) and Prapanna (Resorting to 
Prapattiyoga). The Prapanna is of two kinds— 
Ekantin and Paramaikantin. 

[He is Ekantin who seeks the Moksa along with 
other worldly enjoyments from BhagavSn alone. The 
Paramaikantin does not desire any other enjoyments 
except the BhagavSn. Or he is Ekantin who is resolved 
to attain Moksa by Prapatti'alone taking it as a means. 
But he is Paramaiklntin who is resolved to attain 
Moksa by the means of Bhagavan alone. That is—for 
him Bhagavan alone is Upaya and Upeya.] 

m 3^ sfci tw i 

fW: IM • II 

f?? i srra: wfa 

i ^ 

I ^ Qjt; d*T?fa d M! 

fffrl I f^RT^tdf^T srrftq^ISTl: | 

10. The Paramaikantin is told to be of two 
kinds—Drpta (Patient of delay) and 5rta (Impatient 
of delay). Isfvara is known to be in five-fold forms— 
Para, Vyuha and so on. 

[The five-fold forms are—Para, Vyuha, Vibhava, 
Antaryamin and ArcS.] 

^cTs II H || 



^fcf s^q^OH %qff^ I \ \ 

II. Para is only one. But Vyuhas are four- 
fold, namely—Vasudeva, Sarhkarsana, Pradyumna and 
Aniruddha. 


g TOR srfcl^T^cU II h II 




12. Vibhava forms are told as innumerable consti- 
tuting Matsya (Fish) and so on. Is'vara abldes in 
every things else as Antaryamin (Inner Ruler). 

, K: facT: I 

*mfc 5 || || 


1 spqf - qfTO^rni 

Wu<0fa ; qrcmqpHKq ^nl^RTnur: i 



13. Arc3s or Images are His avatiaras or incar- 
nations enshrined in sacred temples such as S’rl- 
Rangam, Venkatadri etc. The Kes'ava and other forms 
are mentioned by the wise as difFerent Vyuhas. 

RRR: ^^^HRrp-Tr I 


3133q Pi«q«|R|—I cTSiftfrr; I 

I ? o 





14. The Sattva (Goodness), Rajas (Motivity), 
Tamas (Darkness or Dullness), S'abda (sound), Spars'a 
(touch), Rupa (colour), Rasa (taste),’ Gandha (odour), 
Samyoga (union) and S'akti (Potency) are the ten 
kinds of Adravya (NomSubstance). 

WT: m 5WT0I qMfem. | 

m ii ih ii 


-TOT ^ | JFTTWt tPTFiftfcl 5TWTOWRT' 
3^1 WT ^TT?—qqiqfwffcl 1 q^lkfrl^vfT^ I 

ST^-ra ^ctvWfcSFT ^-TNNcT^ 1 W^Tci ^ cl^HJ 

m sqq^ 3TS^T s: 3^: q*qr: m I w&mi sfa 

^KO'loHId, fTMR^cR^ ?fcT sq^Kig^ JPTM: I 

OTTf^TntT^ ^TqferftfcI l JpTPT^t 
?T#M^T WW ^ I \\ 


15. The Pramapa is that which is an instrument 
or means for the PramS (Valid knovvledge). The PramS 
is the knowledge from which proceeds the verbal usage 
of a thing in its true and essential nature. 


FfT 5T f| I 

^ I) n 


sqnfvi^ fawrfct— I * f|; 

f 5 r^r» 4 :1 wwit ^— 1 1 m- 

fr?T*T: l m ‘ m Wigsrf S^t m ? a<N(cl44l4ft^4iRWI- 



^TR <rft: I 




2 



16. The Prama is distinct from Sams'aya (doubt) 
Anyathajhana (error) and Viparitadhl (error in reverse 
nature). Sams'aya is the knowledge of a thing with 
various contrary attributes. 

[For instance—Is this a post or a man ?] 



m i ta: ^fci l m ^rf wiK l 

^rqfcT— Itqfcf i m ^ 3 ^; *r*n gfo sfr 

w<fr: i 8RMi?i3r ^ifr ira: I wfw fm, i 

g gft?? frar; % fMta: i 

qpr srftf&r frtt ^ 

5 PW. I se ^r i q?n 'fter: 51^1 1 

ERift ^t^Fmfrwra: l m g ^i^fi^ri^sf^ «rfii- 
dq#nrH?f<ri ^ 

17. The Anyathajfiana (error) is the knowledge 
of a thing with a false attribute. The Viparitadhi 
(error in revese nature) is the knowledge mistaking a 
thing itseJf for another thing. 

[Anyathajfiana is—The conch is yellow. Vipari- 
tadhi is—This (shell) is silver.] 

qwflftaq 1 

ftsflf ^ || u || 





l *TPaic«filWTT ^^«=±ir 37 
sttjTj ?tftt ^gfer^: i 5 tt^ fq*ra3— 53 ^ 3*7335 ^r [ ewftt: 
TWfURq =3 U^Mt sq^TCFd^r d3 qftsqct I \£ 

18. The Pratyaksapramana is that which causes 
the perceptive and valid congnition. The perception is 
of two kinds—Savikalpa and Nirvikalpa. 

2^: smfq^ fafcqq; i 

ftfeqqi wfo—- jt? ! rrnftoq qrqq^mft^ 

qqi^: i qq ^ f^q^qq^ &ch=iw7o4J kpt f»rf^qv?'Tq?i v i 

cicditcl I riFT iq?E<SWcftqcPTT 

ipw*i1 dfafWqqiftra^qcT | ftcftqfqtHir^ g dPT 

^?W3ricteTT qwHtils^'tfct cict y^^q+iRTc^-oHcl I t#r 
ftfc?q% f^rqr^cTFT n^ifafci m y sTi-qicOdi 
q^iftfci ^ JTci ^rqfci i K 

19. The Nirvikalpaka is the cognition of a first 
thing perceived for the first time. The Savikalpaka is the 
cognition obtained by the perception of another thing 
of the same kind that was perceived once before with a 
recollection on it. 

fai %fci fi?n m*i || ^ «> II 

WvqKl ^f^Tfci; qrfcHT#^M: l 
d^f^5i^wfh^n?%3 §q%sftfcr ci^t c*h- 
hs^gqwifd—^ejftfci l sm: fta,; *qqqcJ*r 
fespu' f^q ?qqq^Hh^r ^sTHKict?rcraiftd<i 





fseairtaECT 




[ pepp Hn’WM*M< i ^gTfilH^TRT 

| f^sqpR^Wft f^TSM^J I 

£ f^sq ^ ^ I 

cR^f '^qbT q^MHHWVTfe II ” 


20. This perception is also of another two kinds : 
Indriyapeksa (Dependent on senses) and Indriyanapeksa 
(Independent on senses). The latter is also of two 
kinds: Svatassiddha (Self-acquired) and Divya (Divine). 


g m: fa^^TTftsiflTW I 

f^FIT: II ^ 3 II 





21. Svatassiddha is a perception acquired through 
the power of yoga and the other i.e. Divya is obtained 
by the grace of the Lord Bhagavan. The wise men 
call all these as recent. 



ife ff *?I || ** || 


I grKRT gfrRPTFq^njt £g fR 
tftrn: 1 %trte3R sqjiRf^T; d^rqidfcT— 

Rfrii i ?r tgrrnr—trr^rfe i ^ 

22. The perception of the Nityas, Muktas and 
Is'vara is called ancient. The Smrti (Recollection) 
also is Prama (Valid Cognition) since it is produced 
by the previous apprehension (Anubhava). 








^mm gpNft i sfqftfiT ; srsq ^if^m i \\ 

23. The Smrti is produced when the Samskara 
(Reminiscent impression) is aroused by seeing a simiiar 
thing, Adrsta (Invisible effect o£ Karman) and Cinta 
(Deep thinking) etc. Like recollection, Pratyabhijna 
(Recognition) also is included under Perception. 

II II 


srfcivn; “gflNNlNwfNt CifcWT rHT” 
aN; ^ l NfdfWK.; qN'4T’4dq!*-^qMci 

!TPiy: I 3T1% m- 

I (?q[ ^fNdqwD t'STdhFil f^mPTcqid; 


t'jfdddN ^Hr'Hcdif^ qdK$ l 'Kdtd^ t^fdfT'i 4 | 3 WdWlSRqi- 
SKqi3*3Wfo i df| rR4 fPTftfrT N;, 

i to:—NN rnNr qfa g&iw'r TNsfq 

qq JR*rtJJTT dNq sqq^K: i g 

^ TT5RI v&qsRTQ: ^fcf d^fRFT *&m- 

sqq^K ^T | qq TPRq 1 dWc^W%N 

dxfc^TfNH ’KptN ^qq q<qytjN: <A4cflRi 


fedl-dlrt. I 




24. Pratibha (The intuitive faculty of Mind) 
seen in blessed persons also is included under Percep- 
tion. It is said by S'rl Ygmunacarya that all know- 
ledge is real. 



^ MfiwHi zmm w *h w 

snrprcq q^prt^w^ ftciwtfa—^cr^ ?fcr I sEprrqt *jeR%q 
qq I em nrnim ^|q qq i qq q^i: qiW$q q^??4: i ^ 

25. The Non-existence of a pot on the earth is 
nothing faut the surface of the earth. The Pragabhava 
(Antecedent non-existence) of a pot is nothing but the 
clay. And the Pradhvamsa (destruction) of a pot is 
nothing but the kapala (the pot-sherds). 

wtw sim4tpi^ v 4i: fcrr ii n w 


qp-M taifrfii—^i^imurfci i %zm 
qzr^t m qq l crff erjcqtei ?r qji^i^n, faq 

3 qnrr^fci nfciqHqi^i^yr fq ^tmis— \ 
^•w+twM^qr sqq^^fci *ih: I ^ 


26. The peculiar or uncommon quality of a 
thing is mentioned by the term Bheda. That the word 
Bheda invariably requires the Pratiyogin (The counter 
correlate) is due to the nature of that word. 

3F^:«t* u Aci«^ fW<xf ^ j 

^rPT TOTPra H^PR^T^tTfpT II ^ li 

ffTFFT *FT 3 m snsj ^WrT: |J ^ jj 



m cw ^srwftwfcR?— i 

-^cff'WlcMlftR af|3[ 1 : 3ci"M^Hlf’=r^'5lct. fa<?T; IWicj^d*^*!,, 
vWloAl*-^, SJ^q%pq %fcf 1 cPT q^T tct*WK^: *h<U|HlV^‘ 
‘*^1cl, cF?T cW OTcJc^q^rt; | q^ps^wftcf JPTlcl | qRflj 
JRTcic^ a^Mp^ ^iracT 1 W %PWcT:WTf^T- 

mP^ *wtct, cttt cR iwicrfrM=>HM^K: I «ttt g qaTf^fqraqraf^f 
‘*T3Bj cT^T E^Tr^q^TT g^T: | ^cictf^J ^TR eJTcW, 1 cP?T flWI^- 
«%fWfc3WK4i: qsrmf: q iWT^Wfrqr:, ^lg^MH Iirwfaw; I 
cmf|—? twf4 'Tth <fciu WHf^sqqc^iprfqsw 

^ I mqisft ^rh^MOT^, | f^fWsft 

d^<iqf?TTWT(qWiqf^fTfHR , 5q^ ] ^ ^ 


27. “ The consciousness limited by Antahkarana 
(The internal organ) vvhen becomes closeiy joined with 
and non-different from its two other manifestations 
due to the connection with Vrtti (activity) and Visaya 
(the object) brings forth the perceptual consciousness.” 

28. These and other similar sayings of the 
philosophers of other schools are not acceptable to us. 
The SSmanya (generality), Samavaya (Inherent contact) 
and Vis'esa (particularity) are not acceptable to us. 



£ ii ii 




^eMl^lfcl I ^qwR- 
TcftefilfcT clcfl^ iTI^- 




29. The enurneration of Samkhya (number) etc. 
as separate gunas (qualities) as distinct from our ten 
gunas is contradicted by the Sutrakara himself and 
therefore is rejected. 


Tf jpw | 



m n ^ n 


fa^qqfct—«igpRftfe l rrtr: 
^I^HC l RjftfcT^ fl% <wn*yflwfafl$: i srg^ SH§IR 
HHH^HMH, I H^HRc^gHR wfo | cT^T? 

^THHM^K:—dc^WyHHftfcl I qlnSS 3TcT: Rfci- 

VwMl: Wl^llftc^fo fTgHRcRl l 

|at: 1W: ^TSqsqiTaraqy TTgj^prr 


^ fafRT *MlWh I 5qT^Tf^TSW%MH wl ffcT T$=T- 

fecTHT.1 C%:; wwtg: 1 wM:; «yfofe 

MfcT sqifttfPT WT.I »qmK<Mi3K<TOi<ui i toh# 
*mK rfcl m: ! R RRI 5RTKWT H 

Wl^mfif^ l «r% ^FTHfficR wftc^ TO#Wt' 

RRI 3T#ffici sqiftTfTH g WT qfci gici WfacMM$|ftlS[foSHg: | ct^ 

rt^toq5ir f^wrwrm Roj^tfcT:: i ^ 


1. Anumana (Inference) is the instrument of 
Anumiti (Inferential cognition). The Anumana is 
defined as Linga-ParSmars'a (Consideration of middle 
term). Vyapti-jBana (Apprehension of invariable con- 
comitance) is said to be the cause of Paramars'a 
(consideration). 





i 

q$TfTrft^ft: qTfW^WTTf 11 ^ 


H 


m^Rmt sqiRrRRf ^2jnt 515^Rcl=ll*<to 

fcfedfa—^*?pTJ%^ I *Th*R*T ^n^tswm:, 
gdlfrl fe :, ^lfrl^ ^TT^KTcT ^WJT^: I MilW^W— 
^[ C q^ ft | sqj^TPT |^t: T^TT^ q&THoPfh 

I ^ 

2. Vyapti (Invariable concomitance) is that the 
Hetu (Reason) does not exist where S5dhya (The 
property to be established) is not found. ParSmars'a 
(consideration) is the knowledge of Vyapya (the middle 
term) as existing in Paksa (Minor term or the subject). 

ctstt q$ m \ 

ii ^ n 

?T73rr; TO#3rT 1 , ^rrr^ I ^ttstft ^n%: hRt: 

3rgRiM?p4: I ^tiRthricT^ I ^tptt- 

JTTt^o^; ^jRiw si^fi^to, 1 \ 

3. Anumiti is the Cognition produced by Para- 
tnars'a, with reference to the fact that Sadhya is 
existant in Paksa (the subject). Vyapti-jBana (Appre* 
hension of invariable concomitance) springs from 
frequent observation of Sadhya and Reason as invarn 
ably concomitant each other. 

$ f^rmcraT^: t 

^T^TTO: # II « n 





cHi fatarpmH ?w:, w # 

er% nfRsrft:: t gf^mmH^h *wi ^ vknfZ: i ftfecr- 
’Tsri c&r S5T&: I 8 

4. That observation should be held in Sapaksa 
{Definite instance). The Sapaksa is that in which the 
Sadhya is definitely known to have existed. The 
Paksa (the minor term or the subject) is that in which 
the existence of Sadhya is douhtful. The Vipaksa 
(the nagative instance) is that in which Sadhya is 
known definitely non-existent. 

sqfrRlfl ll \ II 

t^mrerr * w&> t: i 

q# f^foi: II * ii 

li f^3I%—3T«Htfc! l mmf 5JW ^TcTTrk qcfcMfod- 
teq: I *wr cTSH, fcgcspft- 

1 sqf^r qpr ^T^rpt tus-MMpTMfl: I 

q^n ffiPTR: l ciSH ^rfcfaft 1 f^jtrr: i 

sqrfa: W-Wctr %fcT I 5JT f^ 

|ST WF^Ifo ?T IWTRTT l Ig^TWT >TRRT 

^fcf ^oTPTWT: 1 cTMTf—wiRi-mdft * ^PNR'lSftm: | ^TT- 
sqqr: t d£H I g 

^cK i fcre i ^cg-sq ^-1 *T*jT—*r#r m m 

qf|: c^ ?T5T ^fct ftmr ^ qf|jBTft 

mr^l: l 3raTs?r Mlf^fhHrfr ^ 3 : I f=i^a ?f% 1 ^tphpti^tthT 
Istfi gg: I w—3THT ft?T: qA^qi fcjf: *tpht- 



^ sqraT *wRi i srfas 9 ^ f^rr— 

an«iqife«:, l m st^ w— 

3il4tbPwi:, EK^ffcT l m afft ^ S^TdTS- 

fo g folci sngntf srafir l fefrrT w-iiwr^ gtfSr, 

?m 3rrs«pja 1 #nte^fTq: I w-— 

q%qi£ftsrr sranNr, f^cqgqTfa: I 

qfcT'T^: 5TP*uHMtfig3it ttgfer ^ i 

m SWWT I ^mr—fe, SITO^^i, 5T5?t- 

sfeq: ^TPSTPTT^? ^rrw^: 4il4^ftRi | <\ 

STTfacT ffcT | 3PT^ WimFTfe ^uj-oA^ | 5n«mTTqqc4- 

wb tf#KT: I m ^3™!: ^rsqRfcT l ~m <$ 

3?g^ l c^T qaTft Ic^trtt: tgsRrcraft wf % i 

^ 1 cfWT^^ 5T wxm «TO: I sqgqp^q 

tfauwftitei ^k: jtw: ^pffg m ^eng— 

^qftfcT l ^q RrwrM STfri | qr^Wq?? TJfcT qrp4Kl rf S 


5-6. The Hetu (Reason) is of two kinds—Anvayin 
(Positive) and Vyatirekin (Negative). The faulty 
Reasons are unfit to establish the Sadhya by inference. 
They are five in number, namely —Vyabhicarin (Trans- 
gressing), Viruddha (Adverse), Asiddha (Not-esta- 
blished), Satpratipaksa (Having counter-Reason) and 
Badhita (Contradicted). 

Thus the inference of Svartha (For one’s own) 
has been described in detail. 


gf N r flfa m 3 1 11 « n 


1 q* ^—C. 





f^mfTTC—^rmlc! i ^wtut I 

cra^i: qrm: qW«jfofc[ ^smqfa \ mRi^ikIRi 1 

q%fT, feg:, wpm: i « 


7. In the case of Pararthanumana (Inference for 
other’s sake), the Paramars'a (the consideration of 
Reason) is produced by the Nyaya (syllogism). The 
group of the five argumentative sentences natnely — 
Pratijna (Assertion) etc. is called Nyaya. 


qfcl^T RrH. | 

|| < || 


qfeflT ^t^tPT^T: ; w q%*<iPi[o 1 iqlrn:; 

*pn i wn ?rm ssmcivq qro.; m 

8. Pratijna is mentioning the Ssdhya. Hetu is 
mentioning the Reason. Udaharana is mentioning the 
example with the statement of Vyapti (concomitance). 

m: i 
H ^ ii 

sqTraRq q%^ q&IMcq4)«W^«W: I w—cPTT 

l q% wrei?iwii Rwh. i 
mftfcr i & =q l ^PxrfesRpfMT 

si?tr rti msqKl ^ 

9. Upanaya is the statement of Vyapya (Middle 
term) as existing in Paksa (the subject). Nigamana 
is the statement concluding the syllogism. 


# ^ir<w>i R*fcNrq rIh^mui fejfaf tmwTi; 





3fHlHl^n^T W£c[t[ | 

W#: || i || 


^Rreterrft l '^TrH^-^if^PRaffi m& ^Kii^: 
^tJR; iKMHIui^g; | 

'trMlf^fcS ^TS^RI ^Tf—%^£l I 

JWdP&l ; dWHK<+i *nf: I \ 


1, The sentence which is not uttered by non- 
trustworthy person, is considered as the means of the 
verbal cognition. Becanse there is no any human 
origin for the Veda, this definition is applicable in the 
case of Veda also. 


fas 1 i 

^ ^TcTTH; n r n 


STW FJTII&hK l d . RlffsiaNd l q - 

w ^Kdi'Wwi f?r nrarufftcqT^fsrTf—^fci i 
l 3i^r diri ^ i >^4«h ^t^rtt 

fjnroPmr i # ri^r<i^t q: i 

fesT S?I | dR^; ^T^RrfT^T^;; ^<2[l«-ddKIMlfHfc{ I ^ 


1 fogtffqfh —C. 







2. The Veda can teach us about the Brahman 
which is already in existence, as the words are capable 
of denoting the things already existent. Therefore the 
authoritativeness of the Vedanta passages should not be 
questioned as there is no truth in saying that a word 
can denote only the thing which is to be accomplished. 

#RFT: II 3 II 

KFIiHIHHd! Vfellft. 1 

I q&K: i wsrmt ifa 

I \ 

3. The Veda has two parts—one deaJing with 
the Karman and the other with the Brahman. The 
former part deals with the Karman and the latter with 
the Brahman. 

3 wi ^ 2 snim *r n s n 


q*qh l WT^TT ; 1 

dVp-l l fclcl I 'Nk^MHHH'i: 




H^ H HNI^faw fcsfo ^4lHF«T^Hcdlrf 
cT^l^HHiditRfcI KR: I 


11 «K Wtl I t|*T- 


[: HiHfa^i<Rn$q<: I 


3T<J irffamFFxK ' Z , ^f: WfaKW l’dcdl'Sdl:, d^NldV 


i 5?n^rcr st^rreRTT-—c. 
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c. 



craifiifsspft ?Hcrr frRrai qr g^r: qqfotfr- 

svfBsfi^T wt qr#r^ft q%rT | f^itorr w[»r?#R- 
k wvqf^u^ a a f%rR m$ ^Rr 
4lfMRf H'hl^'+'lR+ttl^telI3c%d ITTJTlftRftfo RTsTFcI: I ^-TT^ 
^d^iRi fc hi'*>K:—“ ^ramiKiifwrfqratsfSiwRfi^: tRffiai 

15wf^T^rf ywiRwPrfiuuiisHnif^w^ichi^ft f^ 3 tm- 
JTfWRr ” ^r i ?t M sntffcqsq toaf^fiTft^ sqqff^mq- 
*tii«iiaawi q qiR^if^qgsiq^qqqRiaq wrftRt 

Rt^ tewra ^ q?M Rrqrq fqsFm:, ^ q 

WMlft*hl*li:, % gd^RRmi 3TRr Sffrisjif q q©ftf% 5T5?T SR$R- 
wm^ I ^ RqdW-^K^ HT-CH^sJfeWtfMxqKRiqHqicq ?frwT- 
qiWjf5ldW*K 5T%lctKTT 5$KITKK% ^%5T#TKWTfvRKK- 
'hcdif^qi^iR'fid I cm K3 j;iRRt: q&q 

glrhqitfdfW^H MRdfdddLl cR gqq^TgqKTRqT:—dfdf l d5% 
KT^'61tJdcd(d.'TWqi dKK q^TdK^H^M: I Mc^d qffifKTqif^mtsRl i 
qnfffrr f% wfa<wig«Nifa$dift i dfqfR cqftsjN^qjrcifeTR# 
'h%H4Ul^l*«d*TyiRd RkKTR. rPTtK ^f^c5TO^tsWT%- 
Kiqsgiqt KT5KRfcT l STd^TfcRTf^ 3^ #TT% %KK TO=q 
qreT^qqfcT: i % gq^Ti# f% | dfrordfe—dtqqrf^fcT i 
sfi%Rqt: 5TOggqi5m%scq^Tfevn% egqq: 5fqqc%q| 3Rfir- 
Sfldq^ftqmqi Rfiqm^ft qtffo: i i %q fo£fl fira iqPi&ui i it . 
qjqffar f RRfi%qdTqTW^ | qm q qqqrcraq^qqTteq KdHC 
'$ww: i 3rraprs5§ 5T %%ro qv qT^ Rp n^m ?Rt g^- 
qi^tra: I fcT5cKt q afeqiWqMqfeWlftfa fRl ^TTTfTm- 
sqRra: i ^cK^qrar^qi sqqfrfccqqj^ ^Rr <jkRct i 3 kr:- 
^fiqRnqr arqrar^g^Roi qRifinRq wqT^ kk?iv?k: 



^Tf—3?®TI^icr I WTTcTl^t^f^rnrM ff f c l f|^> q 
^ Sira^:, cW ‘‘WHf: ^?S3UT^ ?> “sq^ncT: ^4g^m^rt- 
f%rar J ’ ?^r^iffq ^rmr^: eqrftfci qfc^ftftcrr I 8 

4. As the text of entire Veda comes under one 
head (Veda) with its two parts, its explanatory treatise 
also should come under a single head (Mim5rhsa) 
with its two parts (Purva and Uttara). The internal 
difference of the subjects of each of the parts does not 
stands in the way of oneness of Mlmamsa as in the 
case of adhyayas of each part. 

11 H n 

M<fiK F c T fr T ^tecTT?— T ftfa:, 

|fcT fw ftmn I 9c*fti SOTTf—argi^fcT ! 

4«T ^fcf | *pqT “ ^ c4T 7 ’ S«^lR: I \ 

5. It is of three kinds: Vidhi, Arthavada and 
Mantra. Mantra is that which indicates the thing to 
be performed by the agent. The term Arthavada may 
be defined thus: 

S II ^ II 

3i*mt stft 3^Tf^f^5^5 m—' “m# 

^cn” ^fci i “stsd^cf;” 

T^Rl^ l 3^R 5H<k 

f%fiT: i Pw-HfStf^:, hRci^iR ifa^fcJ ] 

“ qalci 5TOW: ” I “ ” 5$ ^fl: l 

“ qg q-g^ ” ^fcl Mfltk^lftfa: I ^sjut 5— 

4 



“ Pm: <nft^r ef% l 

^ ^ s# qRS^fe ^ II ” 

& I * 

6. Arthavada is that which induces the agent 
to perform the action. Vidhi is that which enjoins 
something on the agent Vidhi is of three varieties: 
Apurva, Niyama and ParisambhyS. 

^PRff ?icf & m: \ 

n v» a 

TOl nftqTft f^FM^—f^TT I “ 3^: 5fw?T- 

g<7kta” i “OTOJf iRram;” fft I 

“fci*U >#Tt f^frr 

«wim>3 siicWtPi i ^ f^rt^ 

—« 

7. Again Vidhis are of various kinds: Nitya, 
Naimittika, Kamya and so on. The nature and 
characteristics of these varieties may be understood 
from other works. 

3 * 3 % % terfe m\ i 

3^3 ^fri^ II ^ II 

“ ™ rOTT I 

qsinft n» 


1 l%t?£fi?fa% "SWlf^fl^l —A, c. 





8. Chandas, Kalpa, Siksa, Nirukta, Jyautisa 
and Vjrakarana. Wise men say that these are six 
auxiliary works of the Veda. 

u s, ii 

i 

HTf SRFIcn IM ® 1) 

spuiRfHi Stc^fc 1 STI^- 

! 5TI#; MSfraffctt l % \c 

9. Chandas treats on metre such as anustubh 
etc. Kalpa deals with the rules and regulations on 
the performance of S'rauta and other rites. S'iksS is a 
treatise on phonetics. Nirukta gives a glossary on 
certain important Vedic words. 

10. Jyautisa is a science dealing with the fixation 
of proper time for the performance of Vedic rites etc. 
Vyakarana gives the grammatical rules for correct 
formation of the words. Thus the Veda together with 
its auxiiiaries is to be held authoritative. 

^TT#rt I 

5WTTOi1l II 

; ^RTI ^efrnfofrl; 

q^p$: | ^P l W ; *wr %T^nf^rf^iT 

\ ^TRifftcf; «T ^T I ? I 



H. It is aiso said that the S'mrtis and other works 
which are based on the Veda are held as authoritative. 
The work whichever is opposed to the Veda is not 
authoritative. 

IMR )l 

| ^^ra'PM i PU i fV Kifr i snsg^ftfg; 
sis^f srcfacMwwran^fararafaan^: qfrwRuf 

^rn: I ^ *f ftgar: I \\ 

12. Akariksa (mutual expectancy of words) and so 
on are the means to understand the correct meaning 
of a sentence. They are not explained here for the 
fear of bulkiness of the work, 

fi^rat m: \ 

pqffri: ^ f^R^HrR^ II n II 

fel I 5 ^p-it—| 

^wf^f:: y^Tf*) g^irRq 

^y n ^iqp i i^ sifa: 1 \\ 

13. Words are of two kinds: Mukhya (of primary 
denotation) and Aupacarika (of secondary denotation). 
Mukhya is a word that which denotes its natural 
meaning. Aupacariba is a word other than the Mukhya. 

|| 98 II 







JTO# SFfiSqfcT— 

^iOw'i'hi ijlct 1 f| ^iCk'iN'hi: 5KT: 3i<lR t M*ti 4 $ qwqfcr l 

m^— i^m q atatf:, «rftg stffcwtf 
?fcl I cPTlft ‘ ^t q-sq: J iht^ ^i^kt st 

*R r Kfli3Hl'cA^ fqRtKTKKT *HP=cT 1 f %3 cH*3(Uic4P( q^^Prl I 
rft ^ frlR ^Tf^KtTMIKTcIfT5f I f% 

qifHfaqRUMi^ irqrf^tKT ntc^ ?rai ??rfq faf^K I mft 
c? qqr^Tf^mr ^rft 5t#gqtetn. I chtPt srrfcpq^qK^i- 
fasr?: ftTRK. I srftq ?kt ^qqjq^T ^rft 3$: 

cHTfq gqgfMKgw^ qq f^m. I nwifa wr^is- 
^mijcTf^to^TT: ^ ^KT: M*TRPl mifci gisq^ IxKT 
« ?fel 13 q TO: ^KciMrt I 3RT qq “ 5t^f 
%TT m^TPKTf^T JJ “?T aST B fttq: V^3; ” “d^llfifcdilg: ” 
<£ Mlcffft f^gqqrft f^g: 5 ’ ^r ^r %tcffgdtfci 5 i%g #kt 
rrf^Kr ^fct 5 f'feRft^qi'THSK ^fcim: i U 


14. Words denoting the body, naturalJy denote 
also the thing embodied. Therefore Bhagavan Hari 
is the meaning of every word. This fact will be ex* 
plained clearly later on. 


%fa <J?fW UW41 

MHFTpl^qo? WTTTTq. I 



m. m ^ ftsu \ 

ii 3 n 

q ^ l 'J l Pt^ ' -T JT W^ K yD H P^qaRTWT—qfrfcT | iWlftqqPlpl | 
vm =q s qmr —sRis^q q«R ttist *rr m 

q qt^fRH ,, 3*qT f=p?q psr i m\: forq: qiPmq:, *tqM4 :1 
w$z ^r I sm^r wm: i Heffa 

d ? qPlH4q | ^ft^Pl{cl fHsT I Wm,\ ffctt', felW I 
qqsnsq^—ssqftfo i qftfa; zms q%qfe^: i ^trt- 
^ftt; OTiTRqiTRTfq s^TfqPrfcT s^WTHJ ? 

1. Prameya is that which is the object of Prama 
(Valid Knowledge), Prameya is of two kinds : Dravya 
(Substance) and Adravya (Non-Substance). The 
former (the Dravya) is that which acts as the material 
cause to the effect. 

'jprm st i^r sr^fei u ^ ii 

y^ctipTttiKuigqi^M^i q^R^ci «hi4gfq^iri qfHwPpfiTTqT- 

ftfct =q ^qiftw: qfhn^ i V.iPtir fmiqpT^Tqroft. 

1 «s^«tq fq®HT wra—B. 






d^cf l «Fqi ^T^TT 3T^T- 

^cTCT., ?ratM d<iwwl*w4: I 3T3FTT hFT 

1 ^ MlI^T^W \^m 33 

^e4 l " c, 4'1 i^fcf ^ms,lM ^qfcf I cTSjPTFcWTl'—ti'jTlct I H‘*l il fdlHl«'H- 
*q s^i^i^^tt f^q^f*r%ic3ict *& gqq^i^qg^Jct [ 
sjsr^rt CTT^n^^Ri, «WTJifa: 1 ^ ssqr^qfWH dtsajwr- 

^«T 3 ftM4«hi ft<l«fKi TjTRrq H^iqf ffct #mlH'*> u li HdflWlcl- 

ftfcT %fcTcT*U ‘^ft 33:’ ^fcf w&[, 33 

1 ‘ qs: ^HiRfffST: qqp-TTSHcHict^, h^h ci$m qqT TvTT’ 
"qiq ql^T 1 !, 1 S^T fwsf^-—cf%fcl 1 l^fcl; ^TsT'Ji'SicH- 
%m: l ^ 

2. The material cause is that which undergoes a 
change in its state- Or, it is Dravya which is the 
abode of Gunas (Attributes). Dravya is said to be 
of two kinds : Jada and Ajada. 


srfeu-rKih^q 

^ ^ er 1 


^ a 


cfq '3i'S'5ty u Hl^—srfJgdc! I CjTHTqtWTTf^FTTf^: I t'aiWHl- 
wnqfJtf?Tcf qT efqgw:, cW(|dPw4: I ft^cqqfqftfct g 
c58jof 3 q§; “fil% \ Wt f^ ffFsTRcT 30^- 

Ttd f^m I i^T cRqim^dPf'qRl^clN^ 61R 3WI^ I 3TcT 

<?$—■b Tq% cm «r qn^fcrq % ng: ;? |?tt^% wt*^ \ $ 
!PT<yPic^H u T Sfffcl: 3iTc5 ffcf 'iT'^yq Sf^T T3%sPr £I$d^ 
qf; ^wTgrrm^—^ftfcf I irfci; Jffdcrfew: l scdifcgq^fii; 
d^ifigoyTHT qq qwifirld qg*ftft: l tfc3if^nrs$fci qrs^ 
di$tw ^gcdT?5iq ^T^nqtlsqiM^sq: ! \ 

1 ?cf:—B. 2 g^raqr—C. 






3. The Jada is that which is devoid of non-mixed 
Sattvaguna. Jada is of two kinds : Prakrti and Ka3a. 
Prakrti is that which has the three-fold Guna 
Sattva, Rajas and Tamas. 





ll « n 

"V 

M*RiRKi; yfaifohhHW i sr^tRt 

PRJIXRFTT iw ?fct l 3TW* frK^qm: I %Rr SRicft^ 

i ajWfr 1 sif^ 

^ sqq^y: j^r i m, 

“^swrwniat 5*: ^IcfTRT%cr ^r ” <(% gfc | “$rc: 

’JcTTft 3=ST% 5J ^fcT | 

ftKiRc3ift€ ?rm i h fh^Tfrqr 1 spra PrcTt 

{£ 8dt c^sn TO 3 foTT” $3nfrsft: i ftfcmqBgTOop 

c^ *il^^ I WKW t fc fcmW ' M* HjRlPifhcl^ . 

** cfa CT^^etKI^Uif+Hl l 

^Ft rp gf^m il ” 

cRT I £< ftFtt g TTffcl tef 5; |fcl $fcT*J T T f fc Pm f q 

hwukhi* i %$ mi ^dHiyyiHir^iyi^iTc-Jiyui^ ? 
wtf «r Rpn Sciclf^FTT J; “sWRg^C^qt: ” ^ l fceHHIc^ I 
Mflci^u^H.iH'XI 3Tsq%?^=3q^ | STT STfifcFi^l 

^vejiqq^irtK^gij^ ^Tfrfi^qw^cl ' CITT g ^q r hR l c^K ci I 
cict: ^ciHWWkcHiuimfh i cP-rr%— 

^-•Jctiqc^T 3Tsq^jq^%^sq% | ^ fcterT5SR*TT: j 

cP S&RT ^T^TTKcRtS^TT, *TPTf 5TI ^KPlf^H^Hc^ ^ qi l ^Tgq - 
1 ^RRC—B. 



Tferr f^rd^r- 

jJTRPRT 4<Hlc^'KI ^rHRfcJScr I cffit ffefcTT f^cTOIS^TT, 
m m ^^cidFr^ wiwimfgrS^fl *T*rfo I ^foreqg q i g ft 
5Wt fasv^ 5T l ctcRxJcfrqr 3TWe% W 5TT 

??RcrN*TT ^ | 

cf^T H! ara&fcl ^ | ?RRg- 

^tt ^t^i^tt, m «r 

#sg# *rcfct i ^ 5q#!i q^iw-iwi *w?rr- 

TO^ | ^n^BTT: “3TS*TW* cfacT, 3?^ dJTfe #T%, cW: 

^r ^St ffci a«wtoisink TT^rrfen: i « 

4. Prakrti is also named as Ksara, Avidya and 
Maya. It is also called Avyakta when it assumes the 
kinetic state of becoming manifest. 





^8?% I ctl 3T^<WW^MWHcdl*T SOT l 3 ‘ 

^fct I d. s^-^ct, cl^I dT^- 

d diq ^ q ^Ricqiqid^ I T^ctlf^sqnTf—HTfrg^c^Ri i ehRwj^r- 
ddl+ffl^ fstRkft ^iPi^: I H^ctWF^T ?wg»im3l*i^i< 

m\ c^tt sqq^r ?fti ?m: i ^di^k^is —& i m ; 

q^d ^FT: I 3T5^R5®|lf^ tfa»Wl5—^fd 1 dife e h<i*iticii*iti^dr 


1 enpqi: t d*iftmRWic*ra$- 

f#r# |rh.i •srftwwt^H ^fff^wR^sqq^TT ^r 
*iqg i vm&mzz&r^ PRfH 3 wiwft 
?T 3 ^lPMipw^J^ I ?1TOJ?4t t MKWIcfll, 5T 3 JTffewClS- 
vm I s?ff ^rqRi: i 

si?ftfe: i ser^qt sge^ ^'^i< fa«e«g?qrc flto i 

3T^?T 3 Nq?W ftWT 3 T^Mi SEftfe^qjR: ?fcT 1 cWlt&K^ 

^TTT 3TF?qw*TOJf toflqi^cq^ l £hK3K l 4 j|fi^ I “ «^5- 




tr^uH 




ftfcn: I 3T«w<ii^R« aipftfc nmTf^t: l <\ 

5. The Mahat comes forth from the Avyakta 
with three divisions:—Sattvika, Rajasa and Tamasa. 
The Ahamkara comes forth from Mahat with three 
divisions:—Sattvika, Rajasa and TSmasa. 

apf^ftft fe: I 

^^H^KIcHHf BcfT^ !( II 

f^HT^romi ^wi^Kio’-ni—%f^ ^rrfc i 

^i^KP-i' ff?t, rrsrar^RW thro drosnt*fiRw 

JJ3lf^ftfrl ^ JTTC | ^aiKlcfMl Sdlfl'Ti t'tilfawf^tWMtlftl 
I ^ 

6. For these three AhamkSras there are three 
other names—rVaikarika, Taijasa and Bhutadi respec- 
tively. 

n va n 


c. 


9 c. 


%Ri'fi5iiq<MiT«hicT. i ?nRr ^ ti^^i f &t 

%Rr fem i \s 

7. Among these, from the Sattvikahamkara alias 
Vaikarika, assisted by the Taijasa, the eleven Indriyas 
(Organs) come forth with two divisions Organs of 
sense and those of action. 

*\m li d II 


mmw i «i i^mmi ^m n * w 

ih^ cssrafi—iFTfci i Rrara; i imrt 

HU'lfl'+iKRI v ^ ^THtTTI. I mHFT 

dfosraljMtHPI I d^T I rt^ft 

^r^rFddWr jr: smnfa g ?ren<Cift ^Pr 

Kl^^ioflfd |r£P?.] ^Tf^qHH—5%T?^fRf RT:^sfic^Tct.iH: 
f^WfffcT I — 

“g^f^TTfin IHeRlfa 1 

WTTf&M^T^fP4 §m: || 

zm&m* jr: il ” 

; CP5T, cTRpT rp# *l«ikm<Hilt«l ^%3c^ftfct 

RcRl ^T^rf I ^md^WKcl^ fftitsiT: l 

5TtI RqMf^afMf *m f^Tc^ STKgqT^cT, *m 5Tfw: 
<£ RiRi'dU'-c1: { tii,uI*l ;) |f% 'K« J cfl cKR :, 

8. Those are the sense-organs which have the 
power of spreading the knowledge. They are considered 



to be Manas (mind), S'rotra (organ of hearing) Cabsus 
(organ of seeing), Tvak (organ of touching), Ghrana 
(organ of smelling) and Jihva (organ of tasting). 



II \ il 

*Rt f^rqfct—JR l i iwft*!ft<ifVKW: l 

l — 


ftfeq m\ ll ” 

?fci i ^hpt ssgrcfii—*K*i£Rt i q#t 3 fiTTJnq frrsrq^ i sTTfiftftt 
w*q4ijqdi ; 3 3 'J^rarawifo l 3^s*Ti<w>fariP4 

^iKi^ufsfq 3 1 cm JT^qFTt q ^ P ^dfe^i d fci l 

^:SR<rr 3 ^PTT^SRffr! | qnTOcqqTf:; 

m TOrafWfcl *TTT. | ^ 


9. Mind is the cause for recollection and other 
mental functions. It also Jeads to bondage and libera- 
tion. The sense-organ which has the power to cognise 
the sound alone is called S'rotra. 


WMiiiff mkfwrnq. 1 

spi wmm im • n 


^§f%qqfo—i $33:1 qgfor- 

iftcF-fTife I oH ^Rfcl—c^Mt I STSfif^ jq^WI^r f^T 
«ea»t *?fppu csftferq =3 33 

q^nrt. I <q^iigq«wT^ stt'jrt^ttcI. I 03 

=3 <fi«wR+KUFRlfgq^RfT ^fct |qj<l 



=q sqptq i frT g w&zm *3smtfe 

f=t^qi: l M*^=Klci ; I l ^FT q STR: 

mf&Fit mmft i rmprt ^ ^ ?t% ^ioNiu^^rl^Hw^ i 

fifft 5533^—T^rfcl 1 3T5rrft JTmq^ | \ o 

10. The sense of sight cognises coloar alone. The 
sense of touch is the means for cognising touch. The 
sense of smell cognises smel) alone. The sense of 
taste cognises taste alone. 

mmfo i 

^ II 3 3 n 

| f^rfa; ^rCrM: I 

gqfjn flr qi fc q-fo d^^ c qi fe ^ I q^qrf&t 

^ ^RUTI ^f c l I -iTT^rq tKlUlft »J5Et I ; TOW& I 

sr^ jwT*tiiItt: l U 

11. The contact between these (senses) and their 
objects is said to be direct conjunction etc. The sense 
of action is considered to be helpful in the action, 
utterance of vvords etc. 

q^TT fl^HI^Km^Mm^tT: I 

MT^U II 3 ^ II 

qffP^q i f& T fq*T3|%— qa&lcf; qiPife^ ^tqfTT—d’^iid I 

m ^i^ihrsqi'qWi i q^— 


u 3^ qqfimgr: *fpz: Ri^qr i 
=q qrfefitgf q cti^ ^ il ” 



| —f^Trqr^r; l 

I g ^ nrat ^ikw^j^iR#i: I *Rri^ g 

snaiffe: I fffaq i < i BaRre i U 

12. They are of five kinds :—the organ of speech, 

hand, foot, the organ of execretion and that of genera- 
tion. The organ of speech is the cause for the utterance 
of letters. Hand is heipful for tnanual work. 

Mwi qiffe%f%f^| 

ii n 11 

^wfci -^rrfci i b ^ ^rmt wniri:, iddKint g 
q^ffrT: l qjg*TT5—t b r fig«ncfRf cra^qqff%: i 

I U 

13. Foot is helpful for (physical) movement. The 

organ of excretion brings about the removal of excreta. 
The organ of generation produces great pleasure be- 
tween a man and a woraan. 




u 5^: l 


II 18 II 


T^WtMlftf^lut! ST fewilfrhlfoW ftgW ^Mfl l frhK l- 
fdWqfWiH^—fjsrtfcT i l ^cFm r fo i r 

fWfc,MVi ^Widlfch J^lcT | dReii^R I^^K- 

m^^Frci l ^d^MKi^i: | 
crat 


STUfcif^qtJiq 




^T: qarjft I gsi 

dxTOJcTKWRnoflfe H«-4ct 1 ?TT ^ TTfsfiqT, ST^FtTT^RrRTT^R??^' 

_I^mi«h«m<W’N[ vzwftm fas«Rr ^qgqi^qj i ^nf^rn 

*^jHI^HKi^KU|ft|^: | i s 


7 \ 


14. From the Tamasaharhkara associated with 
(assisted by) the Rajasahamkara are produced thesubtle 
elements of sound etc. which produce the elements and 
the rest. 

sN W^T II II 

qdidrMr | ^MW^ftdi&jspjr- 
qedlf^TS N \ l\ 


15, It is called Tanmatra (subtle element) which 
assumes the specific and primary subtle forms of the 
eiements. They are five according as the elements are. 

*w?ra; i 

'flcTFft ^q^qi^H ^cFWiTi^fH II n II 
2 n^*TT^dflH II ^ II 


g ^TPfiRTTf^fi ^5%%\| 

I ^q^PT: ^i=hUWifi^S4qfavf: TsfMjfh q? 


* B. 


1 R j Tq q^ . b. 







d^I^rf&T ^OTT^: l cf^WTIf— 

cFqj^fci I }Ki^qc^fcT; aRfJMrhfo^l q^^q^Kiraq^- 
i <#t skct^ht* i aw 

cT^PTqg#) cRT^dHigqM ^qfo J ddl&i ^Kd^mj ^ 
cFmqif&T TOt Ptf%fcl—i^fcl I *JcT[pT TOT ftferfcl— 
%fcT | qJB^TR'^xftoiMq: I *« 


16 & 17. The five subtle elements are held to be 
the abodes of the respective qualities sound and others 
and are the inherent causes of the gross elements. The 
subtle elements are those of sound, touch, colour, taste 
and smell. The gross elements are ATdfs'a, air, fire, 
water and earth. 


TOI5R^q a i 

’ w 

II II 


cMWH^qPrfcl; 
dl*KH*«hkl«httWlqf qsqqrq^TT, 






u 


18. The essential nature of the subtle, elements 
is described as following. The first subtle element is 
in the stage intermediate between TamasaharhkSra and 
AkSs'a. 


1 | || 

^iWIchRimi^-' 3T^fTM; | foffiqqd 

PtcMcq i §,cM<d I R<! ifaiS %qifaq?r: qcgw: 1 

wqqwiqqraw:, ^jqrui^m I ^%f%; 







^ ^nRFF^WiRrI RTWf^a^T^TTRrcq^: 1 ^ f^TT 
^l'tR^mR.^T h^lRkhK JR5t5TT: I ^ 

19. It is the subtle element of sound from which is 
produced the sky (Ak5s , a). The sky itself is calied Dik 
(directions) due to the movement of the sun, 

jqferwra sCTin.il n 


PWW <s$Rfci—s^ftfci i -sttwwfctc <ti% sjf ^ m 
3T3F-7T, df3 ^sq | 3r?tTra; WlcFflMRI. | 

20. The subtle element of touch is in the stage 
between the sky (Xkas'a) and the air. From this is pro- 
duced the air. 

^rT^TT#^w%^ n n 


^HCWkN 558cPTfri—'TT^rRt l 
d-^Mfac*?*?: I 3TWTT cpsr 'acHqcf 



21. The subtle element of colour is in the stage 
between air and fire. From this is produced fire. 


q^isn^ci i 

^ ^FTrT II U 


^aa^rfvT—l 
| 5cq^TcT 



22. The subtle element of taste is in the stage 
between fire and water. From this water is produced. 







II ^ II 


jfstcrtft esrqft—JT^^rfe i ^rf^f^TTRsn^Tgcf ^ 

I 3RTRt I 

23. The subtle element of sroell is in the stage 
between water and earth. From this is produced the 
earth. 

3tm %i 

^ $m*i u ii 

rRRFm l| II 

arraftfe; KCT^TW: 1 ; *lfaft(BAKqfc- 

<*rf: I 3F*Rt; FT^fRTl^T^: | 

q^; ^McRfTqftrW: 1 ^ TfcTFTTTTft ^?Tff^goiq1n 

^m: 1 ^ 

24 & 25. The first subtle element has sound ; the 
next sound and touch; the third colour, sound and 
touth; the fourth coiour, sound, touch and taste and 
the last has smell in addition (to these). The five 
Bhutas (gross elements) also are said to be of similar 
nature. 


^ H ^ kjdyHI fkcj tH | 

^lteii^a^iFri 1 mfqrti \\ \\\\ 

'#TB, 



aftrTR^rn^ 




q«q>, ’jpW %fct qgf^ifa: I \\ 

26. Thus Prakrti has been described with its 
twenty-four manifestations as Avyakta, Mahat and so 
on, 

*RTR WHI^l f^T^R I 
W& ^iN ii n 


z&rm. T#WJJWf?i—l q^a \rl|4lrk4: I 

qr^i | fct; 5^rat EW JTFT^ ( W; 
l sRFEiraj fertq vtttfi, t iwfi ^\* 

27. After creating the elements, the Lord divided 
each of them into two equal parts. Keepirg one of the 
parts unsplit, He split the other into four equal parts. 


II II 

rra^t:; r!FT flpf flqt | gqfrTi; 

^qi^jfqfci 1 qgqTstfci; iHl'-if^i: qgqf ficT: 

^t: sqtHftcq*?: \ qs? tj^T ; arffiRn^ft I 
siwisrq:—3T^S: Tfjfe: ^qfoafeqsqi-sqT | 

Sd^T^fe ^ l 3TPRT3T Jpwt f|qr fqiT?q 

d^'h^wf^qrfi 9Ml'-lfqr c )l ) ^T^qq^T ’qgqf f^qst^ftqq^ I cp 
f§PTT*R qr%5 =qg4^liqW5i tJSPtOTJTT qguif fijdfqm^- 
qfn qf^q^l qis^; ^t:, ^rq:, ^ ^q^l ’P 

q^tfcnq>Rt qqwymi^iw:; feftq^fd qsmgqfi^Tt 
qrqwfq:, feftq^i:; ^ftqtsqr^; gftq: ^mu I <$ qr^- 



crftr I ^5 wi\: tT#cf I gqrcqfaqr 

*TFPT3^q TTtT^cif^^^K: l gfeRfci sq^R UrFiqqqTq: 1 

m<qfchq# >Tlfr crqrg?fqTS5T aTl'tit^, 3K# qiqT:, ®FqTSqi^; 
areretera gq^dUrcRM <p gRfi: I Hq qft <*raRrfci sqqfgqfT, 
cRfT ^ jj^d^c f hlt SCT: tPTRf ^TTtPTFTcTqT sq^*W 

^} | ^ 5 “qqp3 trteqftfe ^Rrt qcPU |fct 
ftTsrfci I cpqrqif:— 

“m ’jcTTft Rrrqr gircft q Rwcq^ qgqT 
cklqrtq w\: q*n?p^q?q4q§ qgft; 1 
5?q qWi$ci?lH«iqfci tt 'JiM'S^C'Jsifs.'hiqT- 
0^^ RrcTgqjl ” 

ClcT I 

28. Then He took the part which was unsplit and 
had it combined with the other half formed by the 
combination of the one eighth parts of the other four 
elements. Thus He created the five gross elements. 

^RiPfT^RT: ^cT: l 

3PEPJUI II 

qft; tt^q 5^3 ?t%ctht%t: ttRct, cTflcKsqTfcTcTqr ^fq- 
sqrlqwftersrtq qft^fcr—^KqfcT 1 qq m ^cKqf^fr 
^qiT, ciq cTfcic%q sqq§K: I qqr sfasqr qrqqvj sfasqqi: 1 
sFqRqq^f ^qprraqnqiTO ^q°q?Rq ^ecqict cTc%q 
sqq?K: I 

29. Each gross element is composed of its own 
major portion, though each has parts of other elements. 





Hence the five elements have the respective names as 
earth, water, fire, air and Akas'a. 



li II 




q^uj ^fciR^i % u cRRts^” 

ftqf i^tfcwr^qt^ra 
q^wrftrfcl l $fcl:; | tr^ q^tWigq- 

c58jqfd i f^icqtJ^iq^^ q^fqtrtrj^qr^q^f^i^q: i q qsfl- 
wpve^, ^fcr | fatc+turgfci:, q^- 

^cn^f q<pqffii ftqt Miqt^ 

qc^tfWi: i \o 


30. The Vedic passage purports also this Pafici- 
karana (Five-fold combination). When Mahat and 
Ahamkara also are taken into consideration for the 
process, then is formed Saptlkarana (Seven-fold combi- 
nation). 

^IH ^TT fii xfilWK II ^ II 

%tT^PTO *T^TR cTftm& II I) 


FTfci i ctwra^) l mfc *rnqsftcnqR— 

^qrf&r =q q^ ^f^Frpqcr: II 







sq: gtq HSHct^icMr^ici: I 

^ctc&q *mi%H yft'tiKg<l|d I *. II ” 

^Ri«hpf T ^ fl ^H l ftf^ l' W t ft I W 

<TKH3 “ Sf] , j'K9« ; II : qg ( Trcd^#5fT' :r {i^ J -UM *Jct«T: I TJftsTTT- 

dm qgnft » jfo, “ 

ffti q i fcq ^pfr^T sttfeRTiaqft toqfct ssq^T i vr ?[ ^fcffii- 
f^riuH<«14i$i<4im %—' HjRw^fiRqift i paw., sftj®nft;- 
cnro,; 31®^, siffct: ■ jtit^, «rifRt Hdiftwwi cn*raifqsrc: ; 
3TIf5TrSfft^ ^rte^TKR ^fcl I ff^tf&T fcqfl 1 fl$KM 

r, ^TPTi 4if?iw*i fa^rfct i nftig^ I 

P r^I^F^%^ T? K l5fq I q^lf^TTf&T H ^fcffilfr, 

Hift 3T&nw^ft ; qFctff h ^kIt^itot —qiq^rfa | 

srTfrqts^Rrc: i w 5tfUw$WH 5iftRn^nqf%ss%, 

cRtf^TRrqft ctfO$f?T ^ct ^: I 3Rfa ^^T5cT- 

*tldH*w qft sqt^rtct nqfti I m\ 

11 ctc^q ^ qti^ =q qfeqtrft qct«s *Rt i 

H =q qt JTcIWP^ dcHMRH it igtg || >’ 

f3T5T q%3T%H %S q^5JTTc5tf^#, qr^ %T%d ^TJTWqJ^foftl, 
hR*|(WAh ETI^I^fRWP#, qct^cptq q^} qqtSRTI^fcI, 
qf^Ad qccM^H&fci =q qcR®TT3TR^ ir^t, “ Jt^Rjdi^qtK: ” 
ptrf^n ctc^ faisw. i ch n^pjjn^i^r $? qft^tt ^ wqqtfii- 
cgttRl “ f fawifti ^tl% q q^ %f^Rt ^t:» 
f^TMt 4K^lf<0di ^aq ^dlHcgd^ l “^rls: gqf g:^» 
^fti 3=3£Fct I q?rft=5en?£T m^: y mft <rer ci $m- 

w^ragcH ffti nrararaMqfl*lH §sftmu 3 =®fcI i “ sMcracrci- 

^ftl*. ” ^T^t cic$wUd ctctd^H %T?J. I 3T^rf^qpT|f ^Tf^fctcq- 





| K g dcW^Plfrl 5TR: i wiwi g qrorf^FM- 

Ml^T ^Tff I ^fFTR? f$ 55i|U«M.fll, u 5RraRIPWrt%#5qTp»I 

cfrrs ^snfftT ff fe rqfori frRiaio i Hfrhft 

i q^rferqiH ^lfd*hiPi, cKt ^rt i 

fat ^ei^ t 

q^r f^Rts'frr^i^Ni^q ^R^onq^itfci i 
arq srxt^t ^pjrr—^ d^Ri i 

$m*K\ 1 Pvfa qn; *m Psm ctxtft srikftm: i 
jjqrffi ^mftPpTRq^sfq flfamsppj q M a srfcr 

jilkftw .1 *Pki %cRT%rRRt PR^^PpTFqcqra; f*k rifci 
m f^T H ^TFTRi Ktq: ft®Rt ?fcf JT|?TT 

$d^w d^smqrgqn^pT: i ^sm: iriH, ^wr: skKff, 
RiJtmiTR *i<kfJten«(tfa g «rajiwfewiTMi P^eiHlRi fqrPr i 
TORf^rm^ l d^rmcri q^tf^wqTPrcq ?rt 
EBRR fcRnfe: 1 q^Tf^qflJRlPlR cRT ftBF% WRPTPHffiira^a 

'153 ^rq: 1 qnrcrftar ^Nw^fcprm r l #tfrfjc^ g 
1 ftoiuqiPdW crf^ici %i, asf^ta v*TRr- 
j l (fc»Ml fft: I grat s^fi^ w mf^ffcT *TR: I \\, 

31, 32. The five gross elements together with 
Avyakta, Mahat and Ahamkara act as the inherent or 
material cause of the human body. But the Indriyas 
(senses) possessed by different persons are distinct from 
each other. They adorn the body like the jewels. 
That which is invariably controlled by the sentient 
being is called its body. 

sifrc fkm Pi^wPMfafcf ^?T: 1 

fei g cr 11 ^ 11 



qtm i 

tis^ i *R3ci: f^nqnssfoiTtfft f^RTftofm i ^n 

^WWlftPwqfo rf Uftt ftt ^WTfMi ^ i M 

33. Body is of two types—eternal and non-eter- 
nal. The Lord and the Nityasftris have the etemal 
one which is natural to them. 

asrfeqmfo i&r i 

qR+R«tWL II \% ti 

<«Pww(U**T tf^RTf—Sir^H^Ifct I ^lcl 

%RoiPctS: i d3i*%d^—%i^Rld i Tj^iftwM: erabft- 
^?ra%R^ ?5W: ! fwsSW&FMI^ cFfqiTOdc^ I % 
^3®Ff 55 s5Tfidc3*f%fd ] cPTTft ifUlct — 

“ 3T#[5ft ^raapTTrm ^^THpftwtsfa I 
sitsft ^wTWTT^mmr II ,7 

?fci 1 3TICWWI; %tw l ^ 

34. The non-eternal one is two-fold according as 
it is produced and not produced by Karman. That 
which is not produced by Karman is possessed by the 
Lord and NityasUris as contrived at their will. 

tTW I^T #WI^£?T m I 

^TT^ %Rl || ^ II 

—d%fd | #5sreifcmi%d a ^fc&qa - 

35. That which is produced by Karman is of 
two types produced with the assistance of one’s own 







desire and produced by Karman only. The bodies of 
the sage Saubhari and other blessed individuals, 
belong to the former type. 


*mi %% T^rfe vmi ^ n ^ n 


Ww?r5*iI* ■— fetaI 
flaiftouPew: i smp^fct; 

wra^sraiwir l i ^ 


36. Bodies like those of ours come under the latter 
type. Again the bodies could be generally classified 
under two heads of immovable and movable. Stones 
and similar things are considered immovable. 

^fJT ^ fks\ i 


tftewrf—■3 rr %fct i ftjw- 

^TSTftR^q^ I V» 


37. The movabies are two-fold—those bom of the 
womb (Yonija) and not born of the womb (Ayonija). 
The devine beings, men and animals are Yonijas 
(viviparous). 

<£? q^ftrrcr wn ii \* ii 


1 fh^rnrtfeihRra A.B. 5^tr: G. 
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38. Those which are not born from the womb 
(Ayonijas) are frog etc. (coming out from the earth), 
insects and vermin (produced by svveat or warm vapour), 
born from the eggs and those inhabitant of the hell, 
It is those which are thus combined in five that are 
considered to produce the Ancta (cosmic Egg). 
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39. The creation which precedes the production of 
the Anda is cailed the collective creation and the other 
which follows it is called the distributive creation. 
This tvvo-fold creation is acc^ptable to all Vedantins. 
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40. The manifestation of Avyakta etc. as Mahat 
etc. is considered to be a condition different from the 
previous one. If that condition is dissimilar to the 
previous one, then it is considered to be a different 
Tattva. 
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41. Thus came the twepty-four Tattvas—Avyakta, 
Mahat, Ahariikara, Indriyas and Tanmatras. 
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42. Matter etc. become the objects, means and 
places of enjoyments for the Lord and the finite souls. 
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43. Bhogya is the object. Eye etc. are consi- 
dered as the means of enjoyment. The world and those 
contained therein are places of enjoyment. 
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44. The material world is thus envolved out of 
the five-fold elements. Aijda is in tbe form of wood- 
apple (Kapittha). 
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45. This whole Jambudvipa is encircled by the 
salt ocean. Beyond this, there is Plaksadvipa with the 
sea of sugar-cane juice. 
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46. Then there is S'almaJidvIpa with the sea of 
wine. Then there is Kus'advipa with the sea of 
clarified butter. 
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47. Then there is KrauScadvIpa with the sea of 
curds and then S'akadvipa with the sea of milk. 
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48. Then there is Puskaradvipa encircied by the 
sea of fresh water. A]] these are encircled by the 
golden land. Then there is a circle-shaped mountain. 
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49. It is encircled b}’’ darkness, that too by 
Garbhodaka. Afl<jla is thus only one which is above 
and below the earth. 
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50. . EndJess (countless) are the Anqtas of the 
Great Hari. They are like bubbles of water. They 
have been enumerated in the order in the PurSnas. 
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1. Time is said to be Jacta (an inert substance) 
devoid of the triad of Gupas. It is of two kinds: 
Akaptja (Undivided) and Kaada (DivLded). 
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2. The former is Vibhu (all pervading). It gives 
rise to the cognition as per past, future and present and 
has also many divisions as Nimesa and so on. 
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3. The undivided Time is known to be Nitya 
(eternal). It acts as Upadana (material cause) for its 
various manifestations (as Nimesa etc.). 



%T foq i 


^T^^clT^kTHt 


*ET%t il « 11 


clcT: a^o^T^TOT ^ 

frRCf; 1 fefotr |?q^T%T^| &IR: ^ ^T^TTfePTT- 

to^p# Jutanq^ ^rfq ^ i « 

4. Hence, the effected Time is Anitya, (non- 
eternal). The Lord in His sportive sphere functions 
as dependent on Time. 
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5. But in His eternal sphere He functions not 
dependent on Time. But Time serves as an instru- 
ment in his sport. 
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6. The Pralaya (Dissolution) which is known 
of three kinds namely Nitya (frequent), Naimittika 
(occasional) and Prakrta (material) is subject to Time. 
Thus the nature and characteristics of Time have 
been explained. 
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1. Ajadatva (Being other than Jacta or inert) is 
the common characteristie of S'uddhasattva (The 
substance of pure Sattvaguna), DharmabhutajBana 
(Attributive knowledge), Jiva and Is'vara. Ajadatva is 
nothing but Svayamprakas'ata (Self-luminosity). 
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2. Paraktva (Being the object of the knowledge 
of others only) along with Ajadatva is the common 
characteristic of the first two categories (S'uddhasattva 
and Dharmabutajnana). Paraktvais defined as the state 
of being knowable for others only. 
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3. S'uddhasattva is a non-sentient substance full 
of pure Sattva guna ( i.e ., not mixed with Rajas and 
Tamas). It is limited downward and unlimited up- 
ward. 
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4. This kind of substance is forrned with 
divine elements described in the hymns of Paiico- 
panisad. This is the Eternal Wealth of the Lord Visiju 
and is in the form of Snanda (Bliss). 
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5. This eternal substance is considered to have 
assumed different forms of the objects of enjoyment, 
the means of enjoyment and the places of enjoyment 
of the Lord Isfvara, the Nityas (Eternai souls) and 
Muktas (Released souls). 
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6. The objects of enjoyment are the Lord’s 
body and so on. The means of enjoyment are Candana 
(sandal) etc. The places of enjoyment are the towers 
of precious gems and so on. 


IfT i 

5 ^rt § u « 11 


m f%TIf- ^fT I iwtV f^TTrt ^ ^fT 

^TrWrrfe#^: i §tKrt g t 

*tn?REif[qg?«rpn w qm Jjyqr vpiq^ 

^TT WT MRj^-dW: l 


\9 


7. The bodies of the Lord and Nityas take their 
form on the eternal wish of the Lord Hari. But those 
of Muktas are brought about by His (Lord’s) Samkalpa 
(Will). 
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8 and 9. The bodies possessed by the Lord of 
S'ri in his various incarnations as Vyuha, Vibhava and 
Arca are of the non-material and eternal substance. In 
the case of ArcS the non-materiality of the image 
appears immediately after the performance of Pratistha 
(consecration) when the Lord becomes graceful. This 





state of thing happens only on His divine WiU 
(Samkalpa). 
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10. The objection, viz.—how can there be a 
contact between the non-material body and material 
world ?—is not sound, because such a contact is often 
proved in the case of the Lord’s incarnations such as 
Rama, Krsna and so on. 
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n. The excellence of brilliancy etc. inthedivine 
body of the Lord Hari, should be understood fully by 
referring to the work Gadyatraya. 
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12. The statement that the Muktas have no 
body, should mean the absence of such body as caused 
by Karman. 
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13. Our revered and ancient Acaryas in Vedanta 
explain the blissful body of the Lord of S'ri thus as 
said in Puraga: “ O Lord of Kamala, the sense of 
mind is your disc, knowledge is your sword, igncrance is 
your sheath, the elements with their gunas are your 
garland, the two-fold Ahamkarr.s are your S'ankha 
(conch) and S'arhga (bow), the ten senses are your 
arrows, Jivatattva is your Kaustubha Gem, the Prakfti 
is your S'ri-Vatsa mole, and the Mahat is your GadS 
(club).” 
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14. This Nityavibhuti (Eternal Wealth) is of great 
excellence and mentioned with dififerent naraes such as 
Tripadvibuti, Vaikuntha, Paravyoman etc. This also 
belongs to the Lord. It is vast and honoured by all 
with great reverence. 



%*3 m n sh ii 

m fasrfrqpf T^FFTWI?—8K'$llci I cFf ?JT5T- 

ftTT^TR: m^K01?TH%I«f%ors- 
TTTf^ f^SipTJK^ 5Km tfpTT«f STOrT I ? ^ 

15. In this world shines an extensive celestial city 
called S'ri-Vaikuijtha with 12 enclosures and many 
hundreds of towers. 


m ^^cTwref^T ^ wn 11 n n 


3f%*5SSTqt tfRTdt f^T-TOJrft | m Spft 

STFF^^TFR: f^sqf^i: FJS: SR& | cFT 

5WFW: FcFHH^tf^ siacT i \ ^ 


16. In this city exists a huge divine mansion 
called Ananda. In that mansion shines a beautiful 
Assembly Hall with thousand pillars made of gems. 





cT5T ^ fs^KWTfTtngrf qTDTRf^T%^rf^tr<TiTRtK; 3TJRT: fi^T- 

WwniK ^NRl'S— : ^FF tT ^fcT | cFT ^ ?FTFTR I TitnWTfPTf 
^^W*?qe ( fiiiw?fMi *T5Fv4[ ftufcratssRT: cT^TWTT nfest 
*Td3cqrf^3 W'FicT: TRlcI ftsfldci I 3H*rf<r4 ^TJ *W3c*Nl- 
TRFT #TcT: RFRt— 




0 I ctf^aw% ; 3\m \ %53$3 f^T H^RRgqftqci 

q#cT %&$: 1 cT^T fefHfF-l qi?FTT^—^oftfcl I q%R|n^^ql- 
T?qT^cqK: MKIWW 11: qrt: ef|g H?w4 *m ^KT: l ^ 

17, In this Hall is seen Ananta, brilliant vvith the 
luster of gems of his hoods. There is on him a throne 
(Simhasana) attended by Dharma and other attendants. 



*in% ^ li II 


cK*T q^KRin?—^qfct I ?H; 1 

rpi mr% i fqrr^qsrraf qftqifer: qfiTFq^r w&- 

=^t# i cTrafJTrniftq«rT—f^T, fRTw ? ffeT, qfmw, 

SF^t, TKTT, ^THT %fc! 1 ^TK? q^KR?RSqT?ISl^^ TTftfecTT 
4f^n: I dltr | ars^q 4'm: frq^TT: f^q- 


LercovLLifc^rilfcijEs 


'IlFiik” 


iweaErkiaiKaBicmBici 


50TT immi TRdq^iiw^M^H^^qrsfh faftwr qgf^- 
^T%:r%SRWiaqicRT fRwimPifa 'fiWc^^fcr \c 


18. In it is seen a lotus flovver vvith 8 petals 
worshipped by Vimala and other maid attendants vvith 
chowries in their hands. There is on the lotus, S'esa 
who is an embodiment of intellect. 
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?|3N*KW: I 

^TRI^WHT I 

>9 

%qq%r#i ^rn^i ftf%icf—c^fei 

^lf^dH^^.q: l 5fT^frT; if«dPi 
c*r: qq^rtei: \ eqqrqHj u *ret qrqi ,J ^it- 

<£rct e%^HFfft qf^qmfaqq: i 3i|cr?qrtcf: 5 “qr <?qtfci5qgq?j, 
qq gqf ^nfcT q q^cTRqPT” ^nf^r^O^f gdq^cf- 
^rfe^^Rrq^ q ttK MK: i qRTWcqqfq o^mtasnf^is^Hi 
ti l l l RlPlfrMlfrq ?TKTq% q^STOKWftllStra ^dlPl^NPSSSR i 
grwfcq frf^Tq qt asM^ | sqsqTqfqr arift?re: ffgafi 
qmqoffs^ jfh qtqt q% qcq^iqftirq*qqq^fq^fq 
aaf&i KgoifqgoTferTq qq qqfof qrfef I aqr ?cqr fq^nqr- 
qfq qgofq^iqmq^q ygui^MilMrqcii, q ftgcrrasfMTfeftfci 
3wi i ^ 

19. There shines pre-eminently a wonderful Light 
in the form of S'riman-Narayana who is the eternal 
Bliss and beyond the scope of all speech. 

?ff ^Trrmft^Tq^lf f^I^jfdfq^qui m Wiq. 
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^ spflT I 

cT^fTf^H rPi || 3 II 

3T4 af%gfR ft^foggwrft —’<*h l *wi jptt 

^T^crai *n%, m\ fw^iciHfbqi qbter4: i ^m^wmwi 
« q«h>d4iq %4 Mw; i ET^mqcftfcT qfe qqf “$*q- 
sqroftfK:» i wpcUR^wq^n^wft'i- 

4isf4 ^K^TTS^'T^ q*OT?$faf*Hfol: 1 arapWRn :—■JM ftM 
%f% | ^fctT fw i ^^4 ctqi gapgji qftgw- 
^ifc q ^ q^ I srqTTRTcqg^n^ y^ftiftforig I «wstcre* 
g srfyjtfHW I nmK w 3 °tt 

^TWTRSF^JT *MlWWg3> qqfit I q*TT rlviWsqiqi qq 
vr«ii^iqi^^tT?s,qi et*tt grffr qqfci cr*Hct i 

qg fR Jmrifsq s^sqrBbt gq qfefe: l cRt sft 
qSpTTcTRt fsq^q^sq|c4T<hfHVTcqfafcl 
sgq: i stmsfq f| “ 0c4 ifwrt s?t J ’ r% a?mt 

3TT^ 1 JTg cR fFRK SlSdKI-cNcIK^ 3TT?tf% Sfct 

m, "^WK 351” ?fcl g^T^OT^RNTfq ^ISWiRC* 
^KWcTiMiBi'^ fr»K^qcq?qq qrTKcqtg ! ♦k'4«h i -hi j 

a&itti I cptt =q ^qcmggfcftq a?r \ ^rgg^ 


1 q#FR%—A. B. 








fHFcTCRTVH:, g 1 ^ y^ii^ifl^ritt^ I «T f| jpl 
jjorpgi |Rt qrfipqq.—qfr ^qrfoqrrcT- 

qi^n^sq gq ^fcr q^rcqevsq f 3 crq%, guHqissq^q #q^T- 
wwswqferfiitPr q ^>frf ii^i^ spi: ^fewrts^'r- 
q^qt VRfe I qfe “fqqqR pRTSTq^” 
ctSM fq^qmq^, ctf fiwpwi^ tTft 
RjgH.1 srfta ^mrm :—'“to ^lfrfiffftlq ^ *qpmfoS5! 
fFPt^rfeqT “Sisrpprt qf ?qf q^nlq” i . 

Iqift'fiRt m gqT ztf&Fgn:, q zvtm&i fto% i qt qsqfsm 

q^r, e a*q gm pw,i a q qqt— 

3Wi! *R<w «4 qqfo, qqr—gsrfs; ^q qjp? 1 5 tm gorgf&P: 

Tjqrqtsfq dfef:—5 i -TfHd-s.y^«-cT: J srjn i cH tpiqj- 

fasW=Fq?q% ttcq^qmqqim^ gmafMt: amHtfew'qPi&i:, 
m— a^r I 3 ^^rg^gFq% g qcqqqmqi^ 
fWi b 4 T: gmHTf^mR, q*rr—gs: qcR, sTTSMTSqq., ’Msq- 
ftmTf^ i mq sis^qqsqt: I q 

fHfl^otkgqf^ssH^qrg. “ftfR’ m” t[fe sqqsrc $$qtr 
mrPffiT i <T*n nf? gpm::—“ cTgw^r^ ctsqq^T: >J ?fct| 
Wqy+ftlcel^MllfplPlPKiqfwftwqi^ cHT sqqfTC ^pqr JWPiliRl I 
cm ftqtqRRqi?—PrmMr i ^5 «mg<a m* Pic% i*& ^ 
.Ptma.3?qi^T7Kf|cni i r m. q tecqqj *m— 

“«T f^f[#flMqf^Tqf faqcT” “f f| qstl^qft^tqt fc|S!cT ,; 
i sqfsmqfq— 

“ qqr q sqtcFTi q^n^tnm^t: i 
sfaqplH HHqicflH: fet% cHT II ?? 

^nf> i t’qcrcq =q m qqfa q q Mn i &qfr i \ 



1. Knowledge which is an essential quality 
of the Atmans (Individual and Supreme) is cailed 
Dharmabhuta-jRana (Attributive Knowiedge). It is 
eternal in Nityas (Eternal souls) and Is'vara (The 
Lord). 

II R II 

^i m. iwii *j!s 

*f% i *nriri i 3 rt: afewiT?- 

^rqtrPr m ^fawwf fj&sasi5r< i g qnr 

grfi: i g fac^Kmrf^ g%: swcft?ra:, 

iir m #: i e^fc^M ia#Tfa*raiwTt 

i ^ o%^f^rai^gwrRti<% 

^ ri% ?i forta: i fe#r- 

snftrat % 3 iRtsvgqi# tb^n srrara^i wi- 
^qi f^ta i PwiwiPi irra^q f^ift^ 3 
^frt m: I ira^i ^ ^:, foira 
%trf%ftfri 5 qq%% l ^ 

2. In respect of those who are under bondage 
it (Knowledge) is concealed. In respect of those 
who are freed from bondage it was formerely 
concealed. Knowledge is said to be the subject of 
loss and production, because of its contraction and 
expansion. 

fam H \ II 
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f WIK fVl<M 

STdqfcT | rf^qjnj PFF^T dd. TTafit^ cf?T *Nfr4t Hqfcl I 

zrj 3 rrawrm^ ct^t P™ ^t?r4: l ^ 

3. Contraction of knowledge happens when 
it becomes shrunk due to the contact with the 
senses- Its expansion takes place when it becomes 
expanded due to the contact with the senses, 

|| # II 

^ fHPT ufatfKJ FTcT'. PPTT^ =q 

yRNKtifd—wU'tii^iPlfcr i i ‘stcm? ^r- 

fqfr^stiqifqfegStafcmra: i ?rq tqftsftqqdr- 

f^Ri taTcffefJffct §STfaSR.| fl^Rf^f^PTcTT- 

fFi feqftfcr ^n4'i^dwRiM^i< 

MHdM ,a IT<l ftRi ^TT^Rfir: i tn3^Tcn%S?f5T^' g Rc^T?rif^; fPT^T 3 
iTRfJrfe FTfT; I cRHf 

—WH«hKlPlfcl I W- Vftffih PlW ?TfHcT ^TfqT 

^Pl^RidRqqdl^Picq^: 'TifecT: I ^ fR 
Trdfa^P^faqqdl^fac^ ffFT f*P# M? %fcl q%TWIc^ 

^1w^ww<h^ it*t ?mr3 ?cq4: qqq^: i itt4 

^TW^Wfq *T ?T% TT&q WTT^; f%3 f^qqq^liW^iqi 
di‘ 3 <icMd ^ I ^i?d(fq' 3 ^[T?d 0 qfH 3 ^tt, ^rgm^i =q 
fPTd |fcf fefFcT: | ^ R u qi^ter^TT 57 ^ft^TfeTO^T- 
f Pmfcrcfcr:, fRFT PtyrcdidJ ^qcfHtsf^r te- 
fig: ^qsidil^cd!^ fFTRcRl^yraWt d %fcT- 

qfcrfrfcj %*ri 




^ 533 : wm^\ 

m: —ITR53 mm t^raiftg^si sq^^zp^ \ ^ntR 3 
f%WITft35%3 I 33 ftwfatR 533 <R ST#!% I ( 3%ft3 J ^fct 
fl% rrRFT?f Cl%l fPR ST#T% I 33: 533; IRMft? 

3133.1 m g gtft 533tTfftfrl:, mfo 55ra#3c#3 3 

335331^35353 1 331^353 $J 313^3 ?TT%3 1 3B: 5t%3T fRHI 
HlHTtR 533; ? sfqyjnuxi g 353 ?{cl | va^Wlu^Hfn 3 3*3^1, f%9 
Vjrffa 1 5333, J 3 I f% 3cH«fiKi?t I 

53T—53^tet35:, fW(35WI^[3^fcI I ‘ ^5333 ; 

J { tft3: ^lf; J f3%31: 1 533%3 5353 

q gR [ 5 [ 4i 3%ftfo ?Tfrai SSr5=3T?^FR W33—53[»%fcT I 
<frqt m 53F3S51 IT5TOT; 53T3TT3Hf3 mimfo 5P4T fR3ft 
5^35<t Wf. 53T53R3fo ^T3M3: 1 3^Tf:—“ 3TST53 31^53 
3% 5T5 %33f 33T” I « 

4. In this system, it (knowledge) is held as self- 
luminous and self-valid. Its self-luminosity is due to 
the fact that it reveals itself as well as other objects 
just as the light. 

^ frl^cfii \ 

s'Eifcciqwj EWN^dlft ^ II H II 

zjft m ftc3 533IT5Ri 3 3^ 353 5l4WHc3l< 

3I%3 ; $3: 53T3FT) 3 3T33 cl^foil^cf i 

3lfadd%%3 l °CTm ,53FTT^t 3 S!5RTcI I 331333% 3 3T553 S&fi: l 
0^3 531% UR 3 3T5T3 ?fct f^T^TWTtftl^ I ^f^H 3^MF3<- 
355333^ 55i3335^T3 1 ^f^WRPTf^ fT3 35 3T5cfTfcT l 
3^t3f^n5T^Tfe)T53TPlRT3: feg $i3sv»m 53 3%35%sPl 3 f^33 



gwrcqftf'l 1 ^ f| 

Hpjg^i^PTRiswrcft ss^ i 'im- 

?nn%5iTrTOJW¥: I ftfiq goRt ^tt^, goRi 

f^nt ^sqc^ I 3*pftq%cTf[Fr em^iiif^fe , fN^ i 
m$ H 3nfa5% sffiii <ftqr *ra^ l *r tt ^Tf^T^sqrssm 
ffci l «* 

5. During sleep, knowledge (of men) is eclipsed 
by the vicinity of Tamas, Knowledge is considered 
as both a substance and quality libe the rays (of 
the sun). 

sfrtf?T: H i ^Tf 1 

*TT^ ^TOfenf^RcT: II ^ || 

qtrf^Trfprt g^:#^r^TT qpfo*RT5T®^r 

l =9 ?i wwptt^r: ffa *nq: l qf%-3<aR$l 

^r^:, to 53Hi5—ii w ^rf: gfny ftfr sftr 
SWtagpfRt tPTT ssftstfifa *qq: I 5, 

6. Happiness, sorrow, desire, enmity, effort etc., 
are only the various manifestations of knowledge and 
not different from it. The usage as ‘ I hate, I desire ’ 
etc., must be considered Jike ‘ I recollect ’ etc. 

^FT^T SR^cfT #TfrR: I 

^|W«a«*x4lS?Tfl4lW»dl^ ^§°TT: |1 \9 II 

% ^ 3T*RTT SSTTS—-flrT | sqqeTtmr^TcTRq 
anfatfCpt: 1 ^ 1 —fT%frl 1 aiHRklrW : 

oNfNqqRtrqr^T: \ ^rftKtoq: *t$#iT^r N%ri: i « 



7. Recollection and other manifestations of the 
knovvledge resting on jiva are endless. Xhe numerous 
qualities of the Lord are the different forms of His 
knowledge and power. 



f^d<(^iiTT \ gg>ro- 

1 3^4:—WTgm 
faro: \ 3Ttfar:, fqpqs srcta l cWdH^lc! *, 
lcflcrH I R,ti cr lt^<=T^t4: 1 ctgl'^U] ; 

I *rw? ?i%T: 

cfatesrfM TfciTc^fttmfT 
ffcmfct WTT- 1 c 


8. The facts mentioned above have been dis- 
closed by the Great Acarya (S'rl Ramanuja) in his 
Gadyatraya. A clear understanding of the character- 
istics of these qualities is gained from the com- 
mentary thereon. 


?m i| w % 


3T*T 4lSi('hI< lJ Wl5 — Wrhtfcl t ; 1 TTfrTifeTW' 

tfcTct” ^l^f^dT 

srrfcT:, WTwfct:; 

“ arjpmHT^ ?m4ti TT^T^ytsid^ I 
cT^ttrctt w^i srrf%: wnnfe: II 





FfrKqqrfr ^ 

flgf^ftiftcrRF ^FRT^, 

c{ wqT ^qr srrft qqvqi st i 
ttmis5 ?tpt«tt qi 1 ^ iw iNvtf^gfvr: n 
I cKT? gsfta fcjft gf^m I vrferwl<fE| srnr- 

l pf \ q«r FigjFi^Rftrfo q<Jif^w?R5igTS 

iwfe i gjft TTFwrftfci; *FMrtwi^™u 1 

<#? ar^nfci^pRTsfiRita wiTSRfafci qfcrt ntf f s»rPt- 
cg#i F^fci I cTK5ramt^fn% gsTfT %i#: sROTJPHifefJiftfa- 
teHTCFFPT *!U?|'*M: OTc^R^cqfq 5? <Fq^ I 3F5MKKI- 
qMft&aHid,! e. 


9. The Lord grants final liberation (to men), 
when He is well pleased by the means of Bhakti (Unin- 
terrupted meditation with love) or Prapatti (Uncondi- 
tional Self-Surrender). Therefore Bhakti and Prapatti 
alone are the principal means for the attainment of 
Mukti. 


«® 44 tn^R 4 int HiwjWt i 

*wl<|fcw 416 l 3 : || 3 » l! 

df| c h44i j i?iM^qqWnq^qft&qi: w ^qqfn ^snqn^rrqT- 
RT?— qpffcl I WqPWR%rqSfiKql711 h-^m m q fidd fim : r 

ojjTh ^ngniFi^l:, 

“ *Uqvr Wqxtrqqun?vqTqTfg ffe ] 

WiqffrfMcqf vfem: n ” 

cfri i l 'ii'y'hi hh KftdhlRyfr^g^q q<q- 

yw^KitR qiF qi#^rq |c3^TcT ) cTctq^U ^ fprftd 


1 Ffa. c 



m$t: ^KT^mH^PT m$\LW: a^K: ?*rN TWiffor 

^rcqfe” sfo ! “^rrerc^^^tnf^RV’ ?f% ^ 

#TTTpRT%I d^filcP^ I \ ° 


10. Karma-yoga and JSana-yoga are said to be 
the means of Bhakti-yoga. The ritual worship of the 
Lord without any regard for its fruits is called Karma- 
yoga. 

^ +K«Wh41: IM 9 II 


3 §R%T &S: 1 ^ 
q^TT^f:, <s fl?#qt feqq#: RqRi: ,? |R(i ^ 

q fRqtnt *Tiq qfoj^-sftqTc^qi^RRrRr I ^qfTqqtqqRrRF- 

qli’r ^Rrad^TcnT?— f RTrfcfo 1 ^Hqt: ; qTHfRqRiqt: l fT^Ft; 

qR%T^r f RqRF'qq^^qq: I ?frqT qr sqq^i^R 

qi fRqtq^^FR qr 3 HiHr^B^FMi^i qrfirqiit 

qiTl'-tkdRl^: I SiqtRRiq:- 


fR^^qqqiqfRTrRl ^ifaigqfcr I gMHhiSRfa 


11. The nieditation (on the Self) with a stainless 
mind is called Jnana-yoga. These two Yogas directly 
or indirectly are the means of Bhakti-yoga. 

*jf^T^OTET^Sf3T^5sTT ^fatHfa: I 

ncff ll ^ H 



—*rfrfi^Fn i 3 tsm:, 

qrasn^rfi: I ^STCiq^f^’iWCT t^^flt^^tRf^n^rrtJTT- 

qqmTi^sqa^fami^qtsq irrPraT *?fo- 

mffos qfffirim $m: I q*^: imt&mm f^RT% 

ct^cj SlHSJ'S.SpTq HHn/JRHH fttsR ] W 


12. Tbe uninterrupted streara of meditation (on 
the Lord) which is practised with its eight-fold auxi- 
liaries and deveioped by the application of Viveka and 
other disciplines so as to reach the state on a par with 
direct intuition, is called Bhakti-yoga. 


#niM i 

anwflfrE: m u n u 


5? q *fa%T: qq qfcranqsqTgto 

HT^er «qfci i 3Td: ?t: ^uqHrqqq^cTtrgsq: i cht q 
^fcJ:; <! 5 wm q^qr^TSrf jt q 

?T q 3^^%” ffcT, “ T[lkU||^Hichl<HR[SqTrficT ?? q I 
;qqqnctsft, £< 9 tt omTTHTfq i iA 

KTqJKrftfif^'sqcT 1 5TT H qqSTiHcTt qqfa | qteqf^qrT% 

‘HJN^grl^ qqftresrqsEraT ^mn i q %m\ Tmr^qf^R 

ftqcq HfrfiqTrf SRiqcqf^df Jfirtfa l cRTl Kqqi^— 

ir hTt dqr goroft qq mqr gcnqT i 
tTTJfq ^ sm^ JTTqr^ri cKfccT ct }| ” 

5% I qq q qqfrTftgr—wqqfcT:, ar%qqf^f% i KfifiqriWcFTT- 
gfecTt awqq^r:, qfrfi%iwfaqqftft; *qcFqcrqrgf&cn ^qq^iRfcr 
f^qr: i cjqr q srtcrqr qr 3TftrcRT qr TOqfeR qq|q %: 



STT^:, *TRPTcg#i cPCT^Tf ^RT- 

“JW^Re^mt 5T foilfcl 5!^ I u 

13. This Yoga will grow ripe at the end of the 
material body. This is called Sadhanabhakti (Bhakti 
as the means). It requires Prapatti (Self-Surrender) 
as its auxiliary. 
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“ ?rmrc*TT ^RT *T ?T ^TT ^ I 

JTifsfo $3% %*T 9TRTT cl'f*: tHl+i II n 

il 3tp?jtr f| I 

tuRd^: ff g ff $ ^nr#Rpfi: II ” 

*PW<2*}y?T ^fd, ?T ^ ^1»!^ JT^% 
^RT I TTT^S *prfcl I 

in^gi^ ^M^fSR W L , sr ?Rft UH-^iPq 

” ^fcH 3TcT trq ; MS^IHtHH^+llWwi ^MCfc'taiei^taa- 
^ I fft*. fftSJTcf TT^fct I y.ct^Hi *T3% 1 ^TWT 

f^g ; —^rsqtWT:, Rf|\4IU«ticl I nfrTOTcfT Cil^m4\ l ndefTff 

i a ckiWK^ 44 ^«ifq«hf^i t U 


14. But Phalabhakti (Bhakti as the effect) takes 
place only by the grace of the Lord. Hence, Hari 
occupies the place of the direct and seif-accomplished 

means. 
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hM i iiwwi^ dc^J kwafaqi H«y « 115 —«nrci Ri i anft- 

^tir^^qraf^n^TT »311*% I cTT$J T^^lfsfa flrTfai^: | 
^I^if^Ci'Ti^^ i ^t?“ I *Rfcfci srafan 

a*flf«ii4*hCil?j i st%h ^re^rmi yRsMi^qxH qfa 

3FTT ^nnRHlRj S2$m | q^IJ: 


“ *TO ^T^ITTf^I 3 4m?TT 

^^^rraFTT^ f^T% qTR^g^^^T^TTrRT^ | 

^R^qrfc^: ^ foTTW: fe«f Mrsfta: 

^SIlWl^T: ^TSjgl^T =3 iTgrreHlft WRHI I H . II ” 

ffcl l 


15. It is considered to be of various kinds due to 
the division as AntaradityavidyS and so on. All these 
BrahmavidySs are helpfui in attaining the Brahman. 

JTTf^SRq || 9^ || 

^Rfifci fNi# *itejcwi m\ i 

3T^-MSi<k4iRcll^ |) || 


0i*ii «^nJ st^RtMi ^wGnqwi —?=qr0- 

i sNfrfe wr I “ ewq i «^w*toi rTqwTf^fersTf: ” 
^rra^ srcfcftftsq^ i wmm w ^rain %i ; , 

rT<fI ^TRT: %T ^sq% l ^ '-[ai-sift 




ftorcr:, mhcwih., qsgisnft i \ ^ 

^nflRT m. ^m: qtsr i qqi ^mw\ mn 

qftJiuRJi. i ^ftcFtt— 

£ £ qttfi 1 

c&t qrfo§sq =q ^ qftq^. II 
STFit rpfer qirfci ^cRteif^n^: l 
wr« ll 

?#iiw i 

^qprr «te fe^qpri ^qw^g^i&n^tT 11 
fftl qr M<UlfawVi SRT^T^Rt t 
^TTR^ra *qi4l*iw srracn^ ii 
^ftld^d^KplWMKfa l 
daj^q^ra qi g?sr t#: il 
S fa*3WT g%^RT^T: l 

sqtfi ^ttt:: *mi«tPi ^tr i) 

TTOTfSrat q MTm^f>.fa tTcqr^rr Mfa I 
MtqTftcTT H%c^T Mh^RRtH ¥^I. II 
5R WTMT^ ^ I 

SllcMpT^q 3^ || 

^mq<qqfqt ^qR: q«l^d: I 

?ft l H, ^ 

16 & 17. NyasavidyS is the Prapatti (Self-surren- 
der to God) which has five-fold auxiliaries—namely 
—determination to be ahvays agreeable to the Lord 
and His devotees, abstaining from hostility towards 
them, faith as ‘He will surely save me’, seeking Him 



as the saviour, surrendering one's self to Him, and 
helplessness. 

im^ 11 

m 

i KWftwl STCTCTTCf^WTCTT- 

pff%: *PWfe, STF^TCT sqtalj jqfiR^lTCT- 

^PT ^TTCIFT Itermf—fqpife I 3 tTCTTCI&T: <j«ifa*ri*w ^m- 

f#TCT STCTCIrfteTCT: I rR nlrhluiftsw Strc^TCI^f^ 5R^ 1 
src^ g | aqvjf^ g tctc^tctPt ?rci ^ 

M u iwfifrl f^4trc: | rPTtrfiH— 

cc si<Ft TCn^ittf tc fercr *ife: i 

aTsswtem tta MMRiRfci *fr^r II 

'HTCRt *ifr&3Ri TTCTH^ TCT 3 m TCRl: l 

^rcmf^TCTCt: rtfrcrcft ii 

^TTWfrR: mrggsq^fo f ^TT^TCft I 
aiSWfrl^ fTT TITC ^F Tl h I ” 

& I u 

18. Men of intellect should know fully aboutthis, 
by sitting at the feet of the teacher. It is said that 
this (Prapatti) will effect the non-connection with future 
sins and the destruction of past sins. 

3W3TClfefll | 

3T^ti^lfc1 H 3 % || 



nwi girwrfi n wsfa 
anmifrARi i asrf^t wRcjHPmRH fnr ^wnr-. iro%: 

V55H^ 51 sftsft fSi^lM^RRl ^fTM^PlN' 5TRPT I \K 

19. Except the offence to Brahmavedins (knowers 
of Brahman) there is nothing which can resist the 
Prapatti from functioning. This is the decision con- 
tained in the teaching of great Acaryas. 


[of fTffF ITWra 



a ^ m: w i n 

«w 5 wmH vjHPi^ qcri mi^ —3T^t i 

^u pm^ i «TR=m f^rw^rt ^r ssr^a 
«n?fti: l =q ^rfeRiwfe^ ! cRfq wict— 

“ qqts^uciti ^erai ^f^tsq: ” 

M ^nspRRWPTFT 5Rrgt #r?w ^ l 

mnt 5ftq: € f^R: g tjw««r II ” 

ffill ijsraiCtsfH “^iPdJwiwyf^Hi^” ^m- 

JRimPr l #r l cRt crr 

“qt f^pftfcr S 3TTCHT” 3^: ,J 

“* H ^SqRsiqt fai%” ^nf^ I g^rre “ ta <^ ” 

^ gigH ^ wnsrafa I ^ ^f^n^rc^Proa: l e ^^frar 

^qr sJl^cm^Uiid, 1 T 

1. Minuteness and consciousness jointly con- 
stitute the characteristic of the Jiva. He is held to be 
distinct from his body, senses etc. 


c \* 


1 girfcr 

% sid <mfa i sfTr fosfct i i 

r 5t^TT^gq^ra m?m to^-*(p^ i 


sftaFT H’TTT^if^WgVR: ^T: 1 qcTCtR g^JctfTRW ^ 
«TTf^RiMt 1 cl?T? <£ *piT5T t ^g’J|*f 

Wft Wf& ^ MTWWfclB^ I *w ^^Hf^iqi ^ l q ibfo- 

^ s*nOT aRcl 

I ^ 


2. Though Jiva is subtle, his experience of 
different objects, is accountable to the expansion of his 
knowledge. 

WicltiNw 4 ji ki: I 

to: srffolft 3 f^[ H ^ H 


3T*T d'H ft?Tcq ERTT>Tqfc!—'i'ffct t qt l^spT: 

^Ttrf^:, flcflfaWRqfeiTftw l^: l sq^TRT ^ 

?rc*r ?g?q ^tppi grrfct q^yrf 3 ?t^# ‘ #s*i' ^a: ’ sfo 
Hfct^tW ^jTRcT 1 !RTcR JT f^PT: c!^r cffim^cT 1 3p% 

fW^ STfteSTR f^ q ?R3cT 1 ^ 8jf0TWT^r fflT?cT: I 
nfcn?!*K f*m\ \ sqsr?«TT % ci%? I 

^TTciTT ^TRT^^' 5 ^ cT^T ^T ^ *KT ct^N 

^Rt^fct ^n«T^fc! sqqpTT srmf^rcf s wij%— u 

sqq^rra: » fR} l w tqo^:— 

“ ^t^WqRuiHi yfclfijiWi^MMcitt^ I 
3Wf<M IfJtRPHT&THW II ” 

1 fr *&: B, 



i i ^rr cT^ 'NinitKhis— i 

“tfrRT $m vMi ^ Hr^T” “^ fif ^ET Stcff” ^ 3 fa?q 
JTt^ct WtrRMr *m: i 5>m q^g^n fe, 

?TTrJH rfa f^rT: I ^ 

3. He is permanent because of his recollection 
on the objects formerely experienced. The Jivas dwell- 
mg in different bodies are mdividually different and 
called as Bhoktr (enjoyer) etc. 

siwtsrar : iftwrai i 

fiw spRrarMrfeffl 1 n » n 


m yfod^fksFcTffcT ^k$klR*TMHI(l~-nfidtfcl | 

Mi^aeq^i^WFT ^T, d^-:^^:^Tf^klJ Hiff | sfkRT Tp -|e FcW- 
^rmtffWR^WT ^ft Wc=|cKI^Kccil^H3W^^1^RT- 

r=Nc( I qk fqftdt RfrT q^ck tr% 

=q ?r ^ffaFT srfct ^iORothI’qt; irfe 31 Ow 

^ q Ps^a §1% 17R: | ?T qiq ^ftsf: ^Wh'RT:, a FMidT^tji 
I ^^ksiidl-tK+WMSrqffk JRiT^TrT ?fcl | ^ 


tT?TT trfcT ,5T ftfc ?T^T ffTCT^ l 3TTfkfcI 3jq: | % ‘ aT^iprq/ 

zftm: ^ig^kK: i m df ggTf ^id^ rfaf^- 

’ ^T TTfe^WRftfrT %rl, ^cTStfff | 

*Mlc+tlfM f^r: ff^T#TftcT:, HFTJTfq f% f^ qT^gqncR.; cFITfq 
ffT: §*# ^rmff^TJT^r %^ } rn m srp-fefk 

I q^^lMKpTHTf^fct, cTi^Trft ?T^fcr g^T: 

I qifaq^ltfH^U^ I g ctrfk qiHftfcT <F 

f^tq: 1 qg fwkr TO^mwfknr ^ffcFT mktc^ ? c% 


‘^B, 







“mti g^: » 

« 


4. He is the soul in respect of his body. He is 
the body in respect of the Lord of S'ri. That he is 
self-luminous is taught by clear S'ruti passages. 




#3$: n ^ n 



5. Wise men say that though he is atomic, his 
experience of the objects in different places, is account- 
able to his knowledge which extends by virtue of his 
Karman. 


fra h W&ti m: i 



’ *F£T: Wlifc II % U 
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6. The Jivas areof three kinds— Fixed in bondage, 
Released and Eternal. Of these those fixed in bondage 
are connected with Samsara (transmigration) and include 
all Jlvas from Brahman (the creator) to small insects. 


l^ 1 3^TT: I 



^^T?Tl1^TT^H: 2 II « II 




l ftwikiiwcw ggsR 

^qsf. 1 % xf fen—JtWTO:) I ^T- 

cf ^rq^mu: I 'S 

7. Those are Bubhuksus (desirous of worldly 
enjoyments) who are longing for Dharma, Artha and 
Kama. Of these those who wrongly think that the body 
is the self are called Arthakamapara (devoted to wealth 
and passion). 

cl 3 I 


tsptc 


II < II 


WKHfl—rT fNcf 1 *T § ^lfcRTNrH^S^fWmfrq^- 
qiMiR«Kfl^in»iPd % wru i mm 
TOWI?—WHl^rfci I m “ WrH$pfilS!!if qfc ’ ? 5fc! 

^l^TT^PI Wrf^WT:?thH' 

8. But those who are engaged in performing 
vatious sacrifices are called Dharmaparas (devoted to 


1 A. D, 


'stfJmFpST: B, 


Dharma). That is Dharma which is ordained by the 
Vedic injunction as the means of heavenly pleasure. 

m: i 

srnfi wm\', ^n: n ^ \\ 

^lSc'TT.c^W ^ tf^wfeppTRH- 

—^Tlft I *biq-'*aO<.c%JT 3Tf5ffl5£T 

^ arrnsrefer, 'cf ^tcu^wi: i ^wqcpnf—» tt3 \ 3r& ; 

1 I 

^Tc^Tf^T^sPf g?3%^T ^TJJ^R: l ; STfifefotlcKtcTR^^ng- 

l itf&TT^ crf^f%5c^ 1 $ 

?^fojrf^crte*f ^cn^rfen^R wic&h«iHTO crfrf 

*TFH5Jcq*U 

<s *P3f«% Ht 5prT: fffcI%S#T | 

3Ti% f^fi^?rW fpft ^ wmx II 77 

?fc! wKrftcnr^wgrf^H i m % ^crFctrrfWm ^twtu H 
§f^3w: I ^ 


9. Those who worship the other deities Rudra 
and so on are cailed Anyadevaparas (devotees of 
other gods). The Bhagavatas are those who worship 
Bhagavan Visnu alone. They are of three kinds— 
Xrta (distressed) Jijfiasu (desirous of getting Jfigna i.e. 
self) and Artharthin (ambitious in getting wealth). 

§gSJ*ri ^ ^scq% | 

STf^ ^ II 3 ° II 






=q l^iT f^T^ ^uPfl^T l rffi 
5«?^ sssfrggw^—ggsm'iiftfa i sm 

^^i'T<wv5—%3^qqtruirfhra 1 UficT: fiwii<f%pF£q ^ic^RLg- 

| %^5?q «T3t f| Wqgj 

%^^1'TTfeRl \o 



10. Now the characteristics of the Mumuksus 
(ambitious for the Eternal Bliss) and Kaivalyaparas 
(desirous of being aloof from material connection) are 
described. Kaivalya is the enjoyment of one’s own 
self after the release from material connection. 



m\w m ^ i 



II 91 II 


#fo*qfirfci i fr ^ ter: nr^oj trrfici^raif^- 

jflifq nc^i qr^ qrcgqf^ i qr g w mmt 

frfirgrreci ^ w 

MPv-iPM^r: 5HB5q: qfcraiPM (°i^t- 

qiqfes^, f^rr ??r4: i \ ? 


11. Even on reaching the Highest Region 
(Paramapada) through the path of Arcis (Light) etc., 
they remain in a corner of that Region like a beloved 
wife on separation from her lover. 

wm i 

fem* n 3 ^ ii 
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fttcl \ 3rf%f^TPtDT WT^ qiBfq 

m rttg^i tqirHHRi^- ^nriwnf^t: i “gts^s^^tn; 


t wn Rnrfefr” % ?*qft i m ffit qtnrr 

^ ^irMTHI ^mq^TH^TTTqt ^*jU|| \ g^; %qgq«5qi 

*m ntHfi^T: i qf% qtm gfWMaq m 

nfqi gfrh^MqRtq^i 'ftiH ^^Hdi+i^ | ng %qsivHt'-iwqiMi 
d^cjMnT^^Tcmgnq <wnftgn?fti; ^ q%q wfq ftiWfoi? 

Mmf^Mfa^miMfd 'dci s) *tq %'UFt mmVi f%*|-o^9«-^ I qq H 
y$RlH^tf ^ f^gyg I ^ H^of^TT ftfa:, *T H qWKHf^rfe' 
^iPiRt %5THT: i \\ 


12. This state of Kaivalya is acceptable oniy to 
some of our philosophers. But our preceptors do not 
accept Kaivalya (as Mukti). This is their conclusion. 

^tRT: ^feff^f gfrF^siRq^^m: \ 

3{q^^ ^T 11 n II 


mr Htoprrc —*tht ^Rt i t^Rt; g%d^iHPiM«i- 

u^itelcnHq: i % MRh 4 l*>H m m^r^tT ^ w: l m ^ 

nfrWFt ^ften^Tf^K:, lR'hH-d'+i<U|th^Tcf. i n 

feq *rfrP%iT f| qqTSJranf ^fcWi&I- 





cTTHm^ l cT?T^— u f^^dcdl^lSH4rHfft| ,7 |fcT 1 3TT?m^aqT- 
msmq^ra^HTq^ qirrfawmr^ qTf^qter:: I ^ ^ 
f^pri —qq^qq ?fri l wnwqgcfH- 

qK?q nwterq $M: \ \\ 


1 ^T; B. 





13. Bhabtas (engaged in Bhaktiyoga) are eager to 
reach Mukti (Eternal Bliss) by the means of Bhakti- 
yoga (Devotional meditation) as described before. 
From the rule of Apas'udradhikarana of the Brahma- 
sutra, it is evident that S'udras are not qualified for 
Bhaktiyoga. 

W^nwrfd5«ri *RET: JTrTT: I 

«TO^ITf^5RI^R[ || 98 H 

—aTS^fcI l Jffrtfi'qT—HTWPTjrh:, 

Hmq'forafc? i qqrq*«nqf Rwijfmq^gsqff w 4 y 4 i- 

SRcTCT q<*WI$<M ^ Plt-cRHdyWd, 3I*R g m^TftT gstl 
fcgw m ORWfri: | qqfqt;ft cP-TT jforiT I q3^:— 

“ erm qwnr^i s q^fci f&ra j#: i 

flTsqqfcTCrhqT Ifq dlqcf II 

3tn4r qr 3 er qfct: 1 

^qiqqRAdFTT: ^f^q II ?? 


?ict 1 Hi^mfeftsT: 1 ct f| qRf^qro fffrfi- 

qfnr: qiqflirfiqTfeqciT: MqqHddqr fprriwr mq^gqlqratT 
sqq&R 1 arqmWgT: TO’KqPCRTqf^q; I % 
qhifttdi w( 1 spw^ q ^m^rrfbr sn%ftfr %r; 

?=qitcRT. I RfrRqFt Ml'hRIJklltarc «T% 

Mtrad g qa^qn^q: qrsqRf rKft gi ^sqrt I 


qtnff# gteqqR^fcT q^cT I cTcqjqfi^ 4 'l^dl ftf cl 
cRqK— NdK^r: qaff^rt q q T g^g Mfo- 

gRRqr JRctsq; | q f| qqq^frhqf^qH qqqqgm^rreqTqqcq =q 
3tq>Hq%Ri3 wqdiq qrqqfrHJRqf^i f^ T ^qtsfit t “ afl- 



tmr srpJsfT'Kg: ^qy 

^ sy-ici J [Rc> i ten 


q%T!n fagWHj $m qfihfowKm <^f 
^fSraif^RKPw^: l n 3 cfPT gTfeff q Hlfrl d CT * ff HP l I 


eYgsCEGi] 




pTTORn 

14. Bhaktas are of two kinds because of the two- 
'oid division of Bhakti as Sadhya and Sadhana (effect 
ind means). The former groap includes Parankusfa 
md others while the iatter Vyasa and others. 

95^: | 

Ihfwm RTWT^fcl ^ ^ tol II 3H 11 


IfSfSqqi*;—| 
♦j«lPd 1 


5913 f^W—^ 1 ci 3^ 

N^TaMiMlf* i-H: | 

wf<5+MKe*l&«|j1mj:, % S3T 

\\ 


15. Among the Mumuksus (desirous of Moksa) 
Prapannas (Self-surrendering devotees) have for their 
qualifications * the helplessness ’ etc. Again they are of 
two kinds—aspirant for Trivarga and Moksa. 


srrf^rT: i 

wi: ii n w 




cri *HWcqq^H % «Mi<wtoi fr fNfau $$$: i 

wq | 

Mro: qq^g ai^ ^qq^r wfci tm 

ocytn^i cn^ «5-^1 %^iej^kjt(*mo ^Ri j^%q: i ^TTOJq’qRif— 
ttrthtlftfcl I CI?^%I11%M#T fo?%cPU 

m4m^im ?i % cnftftiRift ?N?cft%?i- 

qfrfift MjicTTfo i arat ^ f^ft^R^ipif nq^Rwgn^ I 
'HfwqtrP^T % qq ^lt cHlta:, cteT qt«ctTO: I \ % 
16. The former group consists of those who devote 
themselves for Dharma, Artha and Kama for the sake 
of the Lord. The members of other group are those 
who are dispassionate for wealth by the association of 
good men and eager to get Moksa. 

awr#* q* n ^ n 

m iqrH^M'bvqyu I iqd^qtiM M W «<Wl4*iMW clff- 


qfevj- Wr^MiJUI KMWI4*W*WGW»I RlJiqTVF^rpf 

SHHFcfr % vUHcqqfe^ q g re^clMNdH*-c l 

% nqw S?PT: l ?VS 

17. To acquire the enjoyment of the Lord they 
rest on great preceptors. They resort to Prapatti 
alone due to their inability for practising Bhaktiyoga etc. 

^rf^R: 5^TT ^cT h 11 9* || 

1 *hw£h b. 


^twfferarraf B. 







wfHsAsjqT JFiTifcSnwi*—sEHci! '4 kt: ’4rrFdi TFfifaaT'.jSiqfTi: 
KqTi^Ri sffqwft wiqi ^tt Tftqgstqgqsfqrf^q iqt ?$qi crrf&r- 
Kt^lfq^I gspsM ft3T—qqqfccR: r -KWT^rK%frl l 

1 % 

faStf^T: WftmdidyPrl 5 T.'hlPrH l ^qjVtaKWI q 
^n^ni qfersq qqq*=% ?r &m: i 

qFa:: ^yac^ *rqi ct q^iPrW: i 

“ ^ cq^qcrrfTtm q^F% swifcrdi:) 

c[$tM KT^q qvji^|S(f^^p^| 

% cra: sRnn^irqq RRdi<f| cTFT. il ” 
^fflw^iivjwn^si qnmftqr ^r eq^rr^FRm ?fcr fasjqq^i 
i u 


18. Wise men say that all are qualified for Pra- 
patti. Of these Ekantins are those who long for other 
objects also along with Mukti. 

% i 

stk^ ^ II <i\ II 

se 3 *t&cj $#: «jjthh i 

srm^ ^ n ^ n 


<frq ■qn^N#cR sn?—wtfci i ^ qiwcifiiciiKi^ qrs- 
ci4r^q nwt, ^ qoWiifccw ??w: l qrq aqfcfl 

*m?sftfcq«3r w #st g^rss# ftgqi *rqf tt qiiWfnrc: i ^ 
q<s)5?sd<ci.i^noi^q qt«jiriq difoiPri | ftrg *qqcsftfcr- 
Fqq^q i m ^rra^ ctqi tftwwPfifejwwK[—HR*yftRi i 


qteqt: l 

a)cS®«PHWferawP^ TRTW’Ht: II ” 
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^crer: qte & ^rrt 3T <d <M 

Pmi *!*£'& ^ gRfWfas*^ ^ rf «na- 

S’T^tT: I HH®t!«h*w»*iV i-h*-^h j i*-m ch^IqUiiwq 

^ $T iiRhHRj«wiPd ?T ?aimr ^cg^qRi ^ hr: i K, 


19, 20. Paramaikantins do care only for the satis- 
faction of the Lord and wish to obtain Moksa only. He 
who after experiencing the fruit of his Karman which 
has begun to give effect wishes to obtain Moksa, is 
called Drpta. But he is called Arta who feels himself 
greatly afflicted in Samsaraas if inflamed in fire and 
wishes to obtain Moksa immediately after the per~ 
formance of Prapatti. 


5tF> 5IflT3^%RTf 2 II 1! 

* 4 STMrfRR 

eii^' TOR flRfct m ^ sfh: giTTff II J> 

I 3T^T FTdoT RqTm-iRT^q RR$q qrcq 

WWi: i R^qgcqq f l I 


1 <R: A E, 


3 m^ b. 



rag WWN W WJTT ratn|cT ?^TJ?MWC? \ cT^TCf 

gfo—“m: ^iRrw^ i 

^FHW^-—<%»T 513^’» ^5 | 'i\ 

21. He goes on the path described in the couple 
of verses beginning with Satsang3t (through the associa- 
tion of good people) etc., and enjoy the bliss of the 
Brahman after getting back his real and essential nature. 

i vnm, i 

#^rr mmsm ^ n n 

gr^ 3P I cT^TCRTT^ cT3 

ci^i^rihTi—g^fci i SFm^fci 55 smrf^gfcis 

gxR^r^ cif MWiujg^ 1 ciw flfpq SRTwftfct irrtofa 
grK^I mw^R^q^qrjCTI^J# ¥pMcH 5^ | 

qST? ^fct:—“#S^ C^^WT^^ l 35MT ^rto” ?fcl I 

m ffSPTT CT?TcI fl# 1 ?T 3W-<«I< I 

^Rlsfh, “ ^IMHIildPJqf^m ,J l gcRPT T%^TT 

\ m ?r ^msf^ t m ^ 

“c^3 ^i% 3 ^FRRt^^’ 5 “^rm. stqrH; qmrrar 

cNn?V 5 ^qrft: 1 ^ 

22. Equality of the Muktas with the Brahman is 
only in enjoyment. This fact has been laid down in 
the SVutis. His free movement in all worlds is not 
obstructed. 

#5$t n ‘^fepRi §tr*i 1 

^HN&retua § n n 

1 A. D. 
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J w?jm D. 



^ oo 


^raif—?%^T i srq g^;: #^tt thtdifeTa tms: l 

rrqg^q q w?ro^: 1 mr%m #^r- 

'qitrsfa ?tci cn^ 3 ? h ^r^r ^rrsr: I ^ di 

qft g?s: qTfRr®t%; ?ej aFi 

<^1 I QrFiW 3Ha?{%^ -*U«HW5 ‘ £ 351^11- 

?f ^ 3 ?rt^% * ra a««j«wct ” <£ apnf^i: 

i.KI?WT?^f: ^qrf^fcifasr ftfasq?! 1 — 

3TTO?tfcl 1 3TT^lj^: q^H^nifrJf^W:, * 3 

^fcr ^tft: l ^ 


23. The self-wil) of the Muktas is got subject to 
Hari’s will. The rule that there is no return of Muktas 
frotn Moksa, prohibits only the return caused by 
Karman. 


teraffo^Rr fo4 wmtm i 

$m SPRT^I^: II W \\ 


Sfgpt Ttar — 

trm % wiq^ifigsiftar I ifat fosc? 

?t ^q^roT, ^qPidTMW *ra^Kft?raT«n<'Kn^; f %3 
3^m: ten ^ I ssgwit^g ?t f^rnt, *hs&*iwt 

.gfcra^raiftft ttr: 1 \$ 


24. The Nityas viz. Ananta, Garucla and others 
are endovved with eternal knowledge which is never 
narrowed. They are engaged in the Lord’s service on 
His command. 


m: B. 



25. Their incarnations etc., take place only on 
the Lord’s will. Their authority and power are deter- 
mined by the Lord. 


1 55 B. 


C. t). 



V f 


H II 3 n 


stfriRt i ^wifoiufli 

a*c$t ^cwi^cfliwehifa, cftt s^prft 
3Wil € ^Cl SRa*WlMKW*KU| HMfcl i ^ crit WH- 

w i? ^r hPmm.K'H sra^ttoif—g^^i i srsoTt fMrirr- 
zpm h f^RRwrer i % f*Kfa&fti^fci ckjc% ckm gft- 
MiKcMftsfo i g 



flisf: 1 appHHW:— 



I ^TMPMTMTPkti 'M 


?TRJ1cM<Mil«WR5Ifl. 1 fnyi^R«n^cR#T: l H&cjRt} ^r qtKK- 
♦jci^cj'ii^d'iaKI I ^^■'icidl'^cldf^Rlri S5T ^W^MKMH. | cTMT- 
W ^I^^U'TKMfJT: %cmTjJfT 
SKTI ^ajWWKST cT SRHuftfo a^tMKMHMfc! I 



^q^MKWcMiicii^M &mt I % f MM ig:-—grfiqiqfeci m 

*n$H5FPi i mfam qa r§ct ^mkwhh. i c^Mftcrwt% g 

MicHfc^cdi^H^i: I cRT ^ $fcl: } “ nmt g MffcT feiR” ^fcT I 
«^\Mlf^t wrfft STt>fcigMKW«hK«i folTf^fcl cFTM: 1 Mfifcl- 
STK^lMKMMf: qfi®:—q fe ws & WdldM fo R” ?5TT- 
i Mi^eqfciPisi«n^<iiHMfc5d^M a?pr 3M]«RH?M*ng:— 





^fci i ctfef^ wgqr- 

wm ST^, 3ZJ ^dHdrM kdbfi Plcdnci^il dflRlS 
gjj5T%sfq Niim<i.H'^^?K: fdi %L 

1 " ^ 
1, The characteristic of Isfvara is that He is 
S'esin (the Lord) of all things other than Himself. He 
is the material cause of the universe by His nature of 
being qualified by the sentient and non-sentient ele* 
ments in their subtle forms. 
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3WHlfH e fiK<n 3 %TlfWTft*nftd 'llrHl'bfHSH., ^rMdTHk'llfclo 
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2. The very same Lord is alsc the efficient cause 
of the universe by His nature of being qualified by the 

1 tkrrfo g A. B, 






Will. He is also the concurrent cause of the universe 
by His nature of being immanent in time etc. 

qfwifej^? ftfaTPlft cHWH, H ^ II 

^sg^rfcf— mi$Ri I 

P4FWU MRuinPicir^ MiW^I mR u IWPI TOW’f I ^ 

3. That is called the material cause which under- 
goes different modifications in the form of effect. That 
is the efficient cause which brings about such modifica- 
tions. 

4l^lT^H>R u f ti^iR ^ I 
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gsrcWl dcUtpffi'fahROT R^tfct; W fcWtcM-dl 

<u^ifi$iiiIiHiNR I cv*Thi<»nc'RH' 3^ yfiiui+ii?—M%fcT I 
“ sncnft sl g# ftfict RtfoR” astf^R 
g<t%R qfcifWci i « =3 jtfcifMKT «i*i^uTl«mtiMlm^wi- 
^ ^RMfct, fFf'MT 1 «T^I a®DT sJMKIdcMily^ftfcl *TR: I 
cl^arrf—3tTI^Rc?RlfcT 1 Sfrtlt 'iMli'NcM *1lrMlRt’. «hvH- 

I I £< W JilcMU^-H J ’ ^Ttf^ 

SRnPraqnt?—^SRlf^ I ^iRmVi ^ruH^tUH I fcMi'iW 


ftPrac^5MR3Rfcl—cttta^fcl 1 M*TT gvStoHl Mi'tit'HtfHcrHlf'Rl 


RfftrtcM dScf. 33^5^1 





4, 5. That is the concurrent cause which is help- 
fui in the production of effect. There is a wise saying 
* When that one is known every thing becomes known 
By this saying it has been asserted that the Lord is 
the material cause like the day. In consideration of 
H is W ill mentioned in the words ‘ It thought’ etc. 
He is also the efficient cause like the potter. 
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i $?nftiwionfa f| nmfa, * g & i 

5P?T f?—3TT^T” i£ st$TCT ^I^TT 

ST^TFfa ” ^fcT “ 3I%?T ^ft^TCTffRTgsif^pT 

JTTH^tr an«H«llf&l >> JTTt|^q¥T|^ ^ ^i | “m 

R fspnt arrcfot” ^ 3S5T?35T ? frctq «pi fas. ” 

5*rcf^TT ^aj^TPWi^ ^rcr i cpttc^ % £ £ mctl^ w 
arrcffcfi swa^l, cTC%l £< §t q^PJTrHT ’’ 

m ^ jhot mtfta mi 

%?t: ” mrmor ircgm, ££ m\ ^ mw: fciw mrm: >’ 
^iRhi crctfcr ^fiicuft.mw*qm+c4 gcmj h«w«wR«i% 

^4 wm\ dKfW'W^qi^Hcqg^w i 

qTrmTfm^R: ^ms^. ^r: ^wa^wict ww«iH»qu 

j?p 4: l 3PT mw.—5i^eH(j,<tqi ncfWHim: i.Ki: TJfflTCq- 

src^f: | I f? Btti?r? 4 qtfriPiftmnTrcr sr&tr: ‘sb: 
wi> 1 mp’ ^T^RfftftH^qsrf^iWT: l s^Kisfq 






cT5f 113^1 3®f i ^ic^w^tsftl 

^M iti NKUid’HI qj^JTTd: 9TRn?iT <$rfcl q % 3?3 ftW 

P$§rfftTcT I qiTVn^V V^RfFTK! ^RUW(=H-T|#T *T ft?dT- 
qn^nffrT TT^Ftfrfe e^q; ?kt JTKRUT^’T^trr^T^ qVFqfV i 
RpqqKK*g *T TTr^lT ^Tl^^tftl I diifaf^RT »TKT: ; %'TKFPT, ?T 

wm qefrfct qr ^qrqi qruqKK *r ^pt^tfttct 

^tktkto Hfqpife, der wKcdK I ««k=u^ f| u 34* 
q % rewiq w »t: J? 

ffii =g 3®:q ^Wwrif, “ f^gqWr: f^rt %rs: ” 
^q^Rfrsfq \ qg «# VwMRiGTinfo *P$m: ^t?t |fir 
f% fal ?t f| spk^orHIdt ctar *k qteTKcri qTfH?ff|cf- 
ftfti ^rqqct qf.q:, «hPRFcittfq qqrqTKTfqqTct 1 “ ^ qr 

m t'Kgf: 5J irmlf t wqrK: ^ I “^f 

d feftmq ;; sfq sktct ^ct %^ 5 ?h- 

?q^K: ^jraf. ^qwigsfar fqiriMr dsqdViiRwi^^i miqfe 
qffhm 1 *r f| wpt^ qcqqrj; ^K 
?5cK f^fVqqitrTgq^WTd ^TTTrtt m^\ \ 

6. His concurrent causation also has been stated 
in the Antary3mi-Brahmana (The portion of Vedic 
Text teaching His immanency). The terms such as 
Sat, Brahman and Atman refer to Him as the cause 
(of universe). 
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PK^WyisM 53qfcT—rftfe I 

“ qgqT ifiTH ;J jfe ftqf «wjwicf: qg^K:, “ zswtwwi 

^fpti ifcg: ;; twaf^wa ^Ft q*n qqqwfci ctif^fct hh: l 
HKwui^KtctiMtq qqqsw 5i ^aw i crqrfl— 
“ 5 ^ ffci swrefi ciq qqiPrfci 


HTijqtTRg “qftl f^H ” ??nf^TT PwfcMH “ 5 »S « 

qc?^ ;? ^nf^n q q^iq% l ftcftq- 


H<il-eH ^WT 


fHTT^HT 35PJ fc^qssrfcm: 
^rpnipFq qf sd|q qqwiH 

I ?KTc% cTc^q? 5TST 


1%q “%? qKTTftcT f^W” 




qTOcTqr TT3TF,: i 
igqPtsq qrasft 

cra: cftqqi- 


’»Ml*h«lf&T ” ?fcl ’ti'n'rM k ifi'h^i c i*?.M i^lW:>lS>clPiRl cRT: ’Jh clW'tt- 

?qr^ M.'h^Pt Pt^tt i 3 t?t qqra q^sraqqqft l mVtt 
q% g STPJT: ?T%T H^qf^3TI?ftq^felc^ q^ 
qqsqq^qKfq ^ i “%f qWlfccT ftvqq ,; ^tqrfq 

h a?rf&T eqfoRr qnPPRT^qfe^q: I feqafqrqqvq^qRT^ 
qfcifqw^ l ?iqTft-~cT5 “ qftq^q^ q^Ri zsmn® qftfeF:” 

'jqqrq% a?w ^q^qsqnfaywcq srfeqrfepi, i acWta- 

^ifTcTW: ?Wqcft??RT^FqTPT^ 313^ MUcl+i:— 4 4 'iWTWTW ’ M ^ 

“qpq^q^ q^RT: ,? |9nf?qRFqPt0 ssrfMT f^r=w *twim 

l ’j^f^r^ qrqq sfcsqTrfwt s^c3q^q?rci^BTT ctq- 
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rrg^ir^:, s^f&r ?’tcT{%^[^T qqroracmfcT^^i^ i ci^r 

y-o^o^qlTi^cclifcl M f^nr^T-^f?fct I ^T*-RT^ g>rJivi'i^ 

imiRcTFTL g^RI^H ?|T ^SRtT— c %i $3 5IR5 ^l^iqhjq. 
%$ ’pft ^mRT^’ 5% I cm SRT^COTTr^ 

^ht^Ri ^?r:, m *&■ ^ 

Rtss^t vtm: I 


7—9. The terms mentioned above do mean tbe 
Lord Narayana in accordance with the rnle of inter- 
pretation viz. Chaga-Pas'u (Gc-at and Animai). The 
Brahman has been held to be only one because He was 
qualified by the sentient and non-sentient things only 
in their subtlest forms and stood in such a state which 
did not permit Him to have any classification with 
different names and fonns. Indeed no classification 
in the ciay can be admitted before it takes any modifi- 
cation like pot etc. with different shapes and names. 
Therefore the Brahman was only one. He has also 
been mentioned by the term * Sat (Being) ’ because 
there were no different names and shapes to qualify 
Him. 
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cT3 *TI*R*T HW^H^I«ti<ui R dTia^^lIrtHl^ilf^- 
mrqil— 3 %%% l «f^sRi R%%TcT qm ^%fe ftfss ?r%%rq%: I 
“cf^EI” ?fcl 5T535%5I H%%fci 

sltq f| qftqrf^ii 3 Hct: q%%%fci; £t 3 ?%r ^Hiwsn-jqfa^r” 
“ac^gr, c^qisqif^., cwgnf^w, aw fw^” 

^^TfWiWlPl i cR ?SFcHT^—1 ^PTT «fM SI ?)0Tff5.tiTCK l^: - 

n%?w ^Hawnf^aT- 

q^T <S*T%, cT3l%fe *TR: l fq SBPJRcRRgq^Tfci cTrRTWWT- 


fc^^ra ctpt iwi c^RRT^wagqqici- 

qfcl—5TFTfc%1c1 1 aT§Mlf%5T^RcTc!=5^^Tf^%fq *RTT cT^cRcf- 
5f|%g S'eqicTTTR^fe RR: I cfe 

^IcT I ^ter^T: ?Fcfr SNfcWfaWRTFrig. OORT^RTSft *WT 
^ir^q^Rig ^ §Teqtc*Tlf*ERfcT, cT%fe TTR: I tl: ?t4.: ; 
s^ifer^: l r ffci:—“« ^tt s f^R: grsyr:: 

rtjt: ^ts 55 ?cqrf% l *ft g #iiwt: •ffe'ifeiwHiflgispt 

^5% qq^TRRTf: ; cRT «**HlMrHl?—*^gqjqc^f%flt I 


10—13. The Brahman effected different names 
and forms by penetrating all beings as immanent Self 
just as the individual soul got different names and forms 
by entering various bodies. Just as the individuai soul 
is denoted by the words like Deva (Divine being) etc. in 
their primary sense and just as the woids like ‘ blue 1 



etc. denote by their very nature the substance possessed 
with colour in primary sense, so also the Lord is denoted 
by all the words in their primary sense because He 
penetrates all the things and brings about different 
names and forms. Some philosophers opine that these 
words denote their objects only in the secondary sense. 
But this view is not proper. 

^T^Rqf^r gfe 1 IMS || 


^i % flf^n:—ft^rvhnT:, kf5iwf#i%fci i cRTfm- 
f^^PTIJTT^ ^rar^gfjT^qr 

qrr cKT cf I *T*TT ^mff^TT— 

fei:, ■arftcr:, i m ^Rsf^iferrawPt, 

^ jj Pi 1 fk^fkrtfrfccMtat f%7- 

Ik^T: %Rcftfcl s fkRRli: l fcR ^cft ^t- 

tdcirJT«ht< i fi4t^t^ f^rc: ! rfcP#R>T^i ; ’ ffWdfe flcrrfefg 
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14. All the words, except those which are intended 
to specify Him in exclusion of His adjuncts, denote 
Him appropriateJy as qualified by adjuncts because He 
is inseparably connected with them. 
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l^fJnsqcim 
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m” i mRm^t "d^” 

^i'V'ii I ^ *F&m: l 9T?i "^r 5 ^pri asm- 

<ff3lpHrffl<iff l TSTRlffift'tiC'J^d TTntTT qqfnT I f^J^TffrT- 

f'iiH’dHi ittt. flMRTfawrqfRfd HiRMfaqMq- 

^f 5 ra: i g g'ncr:, r qrM mq; i \<\ 

15. By the same reason the usages like “ All 
are Brahman ” “ All are in the form of Brahman " etc. 
can be sensibly explained in the sense of Samanadhi- 
karagya. (A term which denotes a single thing as 
possessed with different attributes.) 
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fir f&n ffqfcr—-St^TO:, srSrs^lfo i srft ar 

3FMMT ^ ^enrTT:, * m —W^Rl 1 “ ^PITcRR 
nRrirc mn” “st gq*rf wm\” “swra^aqfe- 
§5^i: ” ^?K%^tt ^«n*n4ta*r 4nwPd i 

3TMM Rrt ^J^ld<h^d*)di: ^MSg^T: | 

“5T3 m” cl ^lcRpR? SqV’ 

^TKT^^rfw: ^nrf^f^fsf^rsasM^i^T, ifofer ?fd hm \ 
sr^gcM nwMR^R 
felct \ Wttfe^T «hfirMdc«!$*raT?J. rN rPTT 
ftqr^ftf ^fftRTRmRTMT^qiRq4^i4trd I \ % 


16. According to our doctrine the Vedic passages 
teaching the difference (between the Brahman and 
world) will stand firm because they mean the difference 
in the essential nature of them. The passages teaching 
the non-difference (between the Brahman and world) 



can be explained to mean the non-difference in His 
gross form. 
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33^3^ T^^'TT^ j raK 0 Tc^T^tfirP?J f^T^T ETTS^q =q %^t- 
5aq#f^T: I cPTT afe WT I ^%R^Tc4 ^ 

*rrra %m5Tfqff I ?ji: 1.4 ^^f^rf^flf^Mff 

sgnrt: jfiTTTjmr ^ l cpt f^ft^rift 

sj^fiil STM^Tc+MI f4fTlTT'rifl%5ff JRfiKT%T Sffqfcl ^TddfiRhRlc^ 
cR^RTfT Wr^Tf^^TTT mSRTTft'm ^ofTS^jqi-J^^Ttffll S% 

I qri qtmiT ft^nrreq^ g TTmrf&mmnc^ ^riqfd 

mq: 1 1 ^ifSwKftwf f^M^qs^ffd: l fqqm^cFmg 

Nrimr^nfqcmr:, tKwm f%#rfsf4iimmr%f% I T» 


17. In the Arambhanadikarana and other topics, 
it has been clearly stated that the effect qualified by 
the sentient and non-sentient things in their gross form 
is not different from the cause qualified by the subtle 
forms of the sentient and non-sentient things. 


faj^'RT: Rfo cTT fJTT: I 
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qri tpccrtf sqrmTcTmqTcrat nranHmt flo'nftspisscfiffr ffmmr- 
vmm -fiilicqqri i £ £ ’ ‘ £ ” ^ttstt: ^crtt 
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3m\ ftjpTaTOlf: 1 “ SBiq ^iqKhjultr : ” “ W^' 

^r mmn*:” r?n?tr: gepsRR&i es^ramTf: I 

^ mFrc sqT^R^q *fRPtHi: $aq qq tiMMPptercr- 

qqif^r MR^q^wiRi i q%n a «r 

^T%nRm: “RpqT TOqfBR:” 

g%fq i mi- 


aqmrfq Rrgoiqm RiRa^Rii^iR^iuiJjuioiil^RrT,- 
tqfFTMwrr aqMi q °m\% ^Rr i w?— 


“ ^pIuitw a ^ aqf^: sjmofrq 

gorr^ Rd^iwiteq f^r^r: t 
af| q qr^ i qP^M i qfefe - 
?ar Mt M?r: m: <rt: w^wReMt: II ” 
l U 


18. There are some Vedic passages mentiomng 
the Brahtnan as devoid of qualities. They teach 
the absence of bad qualities in Him. 
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sqftfc! I ^W. I d^'<^q^ I ST^Tlf&T ^ 

^JTlfa ^ ^q qg^yRKwR^MUiift JPrfal I 3TcF?faT j!&Tc%5T 
^qq^F: illdl 1 ^Tf^ral^WcTRf n^c^^qcdlf'Rf T'-Tra^ 

fe<! RMjcWcl: I SW Pi**hIm , *M i d^T 


tfqWTTI—SJgtfcMpifcl 
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1. Subsequent to the treatraent of the substance, 
now the non-substance is explained. Sattva is consi- 
dered to be of two kinds—Pure and Mixed, 
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cf* l^Tcl^WS— TM I BxW -T 
JTF ^TPTHlf^TOTq^tH cT ^d c ^ I T^cPT: ^^f f% ^ 5J5- 
| m *T I ft5W^RTf—T^cPT 

^fcT I TdWWif^HtUAftH^ T*f*cWtfqf^I? fJRRTcgf^: ] cTf 





^ I W*'- gSflTO st H: I ^NlHdo^MR- 
IWT^R rmi ssqfEfefi^: HFFiTOfSTO: I ^ 

2. Sattva which is not associated with Rajas and 
Tamas is called the former (Pure-Sattva). Sattva 
which is associated with Rajas and Tamas is called 
Mixed-Sattva. 



— WiP^lRt i srarRsRR^ 

«hK u W^ ytdftRl deSSFR I ^ I fc*i i<atH«T**{IP^cq Iq^'i R I 
feiid ^^ITO, \ 
l ^jytjnrr?—i 

cTtTT^RR rW ^tH^lP^d \ \ 

3. Sattva which is beyond the range of the 
senses brings about the brightness to the objects. 
Rajas is said to give rise to avarice, activity etc. Tamas 
is described as following: 

swR%iblafe«i 1 ^U^WH i 
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1 3T^n^dlR^ i !o=llfi.Pl'?T s ( 0 T ^T^f'FFh I 

trd ^JjqPl^q'JT f^RrtSq^K: 1 twt: fn^rff&T ^ 

jfot ?qsnnrRr^t I m— 

“ gtq §% HSFTR5 ■■ftFtT I 

fTFFTTftq g cW: TFTT^ ST5F(c3?T 1 
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flvcf qqfcl ^TKcT l 

r$: 5t^T cR^ flvT ^t^T I 
^Sf^SRJRT 3W^ l 
m q5T 3ZJ f^TTcl fafl ««PR33 I 
^m: 9fftUK«t: Aiw: *W l 
MR^Idlfa ^STFT^ f^ll I 

^nRTRTTSJTffrt^ STHTfl ^ ^ I 

cM^tllfa STUF% faft fi^T^ I ,J 
“ 5TrHTP4T *P$t fcT3fcT THTTT: I 


smt q^f-d cTPWT: l ” 
“*|3P% yiRH'tii Iqi^qsjrajfft mm: l 

<wm\ <m: \\ ” 


xrn: frwi: ftsrcr m 3TTPJ: fllfrqqfaqT: I 
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sf^mfa qmN m q qffc uu” 


^nfl I qcSTft qrq^UrdHiftl ^ q^qqrt^ ^RTft; qreqf 
qrfaqqqf%ft qqrwqTfq qqf^r i ^qiflg ^qffjf&tfci^ 
fq^rrrfq ftqqrf&T i <TvTcg?*ftqT?sl^ cT^sra gq% q 
: ^*TTfqqmrlq' flq^TTfl ^qrrlqiiq^qqaPt wcffqq: i $ 

4. It (Tamas) is the cause for careiessness, 
delusion and others. Thus is triad of qualities. During 
the dissolution of the worid, these qualities remain in 
the state of equilibrium. But when the creation takes 
place, they become divercified. 
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f^qrq^rt cs^qfcT—?*mfa i gq ?wr- 

wj q g ^TOtfe5#s ; stcrjpto;! vfcrrfW«i g 

nm*i I 3 
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Tn^T^TR^ wiq;: i %fif^rf^F^i t^Tcq^5: l tr 
^ oife«l^ftWKlftW«TCP?r ^3T5ETO: I TOTFffe ^5%%^ 
^toar^RiKcRT s*m^T: 1 ^rtwt: tNtt jt 
no?T5% | cpi g g«q^Rx^5fq ^oiaqr sq^HqRrt: ^q+nR- 
qoR?U $?qsflq%<r: 1 qf?qj% ^ ^ wfet. 

?W5rT§ =q mt^ftTTf^ RR5 m i s?$?t 3 ssfecrc^mrarT. 
q TTT^rf^tS cicqRqun t>cR i ?TR%q iftsqTf^M««Mdi i 
q %qr ?k:, rnmrqit ^ ??ttR- 

sicfft: i s sps srram y^cMckici ftcfacT ^ i ^ 


5. The quality which ia cognoscible by the sense 
of hearing is called Sound- It is of tvvo kinds—lettered 
and non-lettered according to their production from 
the organs palate etc. and instruments drum etc. 
respectively. It abides in all the five elements. 
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6. The qaality which is cognoscible by the sense 
of touch is called Touch. It abides in the four 
elements earth etc. Its division as cool, warm etc, has 
been described in other s'astras. 
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7. The quality which is cognoscible by the sense 
of vision is called colour. It is of four kinds—white, 
red, yellow and black. Again the first (white) is of 
two kinds: 

vn^wT^rc^i ffrm \ 
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8. One of them is briliiant and the other non- 
briiliant. The brilHant colour is seen in luminous 
things. The non-brilliant coiour is said to exist in 
earth and water. 

m*. H ^rT: I 
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Tji ^TfrT— TTFtftT i qitfrl I q ^t l ^qui frTrF^^qTq^Td, I 
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fefoq:1 q^KWKKt §*fa: 1 ^u^K ici'gj.r^: 1 ^ 

9. The quality which is cognoscible by the sense 
of taste is called Taste. It is said to be of six kinds. 
The quality which is cognoscible by the sense of smell 
is called Odour. lt is held to be of two kinds like 
in other s'astras. 
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10. Odour abides in earth only. Taste abides in 
earth and water. Colour abides in earth, water and 
luminous objects. Touch abides in all the three 
mentiond above and in wind. 
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jpn: tWi ^5 qcRt 5?TT5—M40«h<^Kt i qaft«h<«l- 

qto g mf^ sqi^i0iqqRf«n i \ \ 

11. Sound abides in all the five elements. The 
above classification is based on their predominance. 
But according to the process of Paficlkarapa (five- 
fold combination of the elements) all these qualities 
abide in all the five elements. 
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m^,i sqpwrcsrsq ft^qqfo—sHrtfct i qsqsf ^t- 
feqif^PKT sqq^ft ^ ^tqj ^trf: %*Tff ^jg gq qfr R f tffi ^ 
^aiHqiwqfe | qsrfq m^i^ft qsqsTqfq ftwtqr ^ 
sttrRMifa: 3TO%c^, ^rrft ^^Hiq^q^^jrq q^qrst stq 
^qff.i s =q H#rn: ^rpr:, 'Wrofct tfr<?: I \\ 

12. That is called Sariiyoga (conjunction) which 
is the cause of the cognition of the substances as 
conjoined together. Conjunction is considered to be 
of two kinds—effected and non-effected. 


^i: ^ n n n 


«Ri4^4t<wi5—♦ft'flift I «%t: 

riqt: Iqiw s qnq i e q gqft^T—^vt q fag feiq i- 

^:, 1 rf*I?TT ^qqT: ffcmf #qtn: | 

feftq: **ng#taqt: eqffT ?% |qqj «*hiW*wi4--fWtftft i 


f*twrfcRter ^tqfqTsqrrq ^nr: I ^tfqqjr^q^j ^hi* Wwi'-Heq 
q^THRt ftgsqsqrft fTPT Pi^c=IMd^lrt.d I cTT^tPTT?— 

f^sq^t I “*rMf|sj rTctR TOmfera: ” 

ffct ^rr fsRtftem I 5 ^ %fct; 

im: ^iaagTfi: qn^wqfa[ q^ ?ytwi«jui^<q*T: 1 l^tfw^ 
; w~??ct3?rtqKtqtnTT *nqyw«MiqlJi 
?f?I; ^qqq^c^RqSqq^KT^ 1 q; 5W3 W«mWI*I: 

*» fww*t«jtimd^M<hwaw«wiqiq q m: gqff# m; l u 





n* 

13. The conjunction which is seen between the 
goat and the hand is the effected conjunction. The 
conjunction which is seen between two all-pervading 
things is the non-efiected conjunction. The conjunction 
between two all-pervading things is accepted on the 
strength of the scripture and reasoning. 

% nwft =T rprp^i. H ^ 11 

ftg^Sfq oti: tp^qr e%T: gtqrfcqT FnT^q | %%fh^T3%T 

^|ifjO]'fe^fJrf 1 gfrlFlftft I ^PTWFT 

qq f%TfFT I ^ i«-cxt?'. , T<Nicf 

ij4^w<%iiy4hi qq £ptpt l \ 8 

14. Therefore the conjunction between fevara 
and time is well approved. Disunion is only the 
absence of conjunction. Hence it is not a separate 
quality. 

srter ST 11 u 

m ^rffr; Pi^'-cqRi—I Igfas: qtwlcHNiqWi 

yfif^tlF: I F«JT qfl siirtiRt^^ 1 

a«TT qf&FFsTrf^I g'JlfqilF: *ljrh- 

fTr5=5q% | ^TT =q I cWnf^WT l 3TFT48J— 

“qitnq: ^MWWfN^MdWti: 1 
jRtsdt asuRgitg ^pikr Miq^ixhq: li 
rjqfcT ctw qTqq^T qql^wi i 55 


1G 



i rrf| i ^tt sfct 

Tq^ipT gotT?jq^i^ Srsq^rqf^fcl %;, arat^Rt—^ illrwUl q 
*Tfa?fcTf?FT ilRfifrild l f% 3 ?T 1 sqTWTT^IST 

SfqqfoT ffcl ^TrMTFT Jltei^fcT I cT4T ^Tf:— 

“^rf^TFcT ^rfrra^ n ^qf 

m %n^r ^fpf toq qrqftcf: fttM^ ?t 3^1 

^TfrR: 5TrET ?T %fcl I ff,d 1M 

teitsc^Minicn; lainwihn f% vm*i n ,J 

sft I ?<\ 


15. Potency is that quality which helps the 
causation in all causes. This is seen in gems, 
mystical spell etc. But it is beyond the scope of the 
senses. 


km: II n II 

|1 9« || 


5^nfq ^ifter^ri^RT ^tfq a 3c n 


l^rfeiRTpWcTRf g^rn^li'JIHi q&^^5FH?qqp[—I^TT- 


?q ffe I STSfqfe 1 



m R5T- 


^m: %fc qqrfq JOTT fT%5?cWqfaT 1 cR <jfeg?=T§:— 

tN^ipm: q^fa fTq^qnr^qr ?h qqFcwqf^rT l sqfaqf- 

iln<?xM ir^dVnrfTHSFTHq^: i qrtFTFq: ’FqniTsfq fRT- 

q^qrf^tq: ^fqqc;! qq ^ cFq fqfoqT- 







i ^rr ftfen:: i g sj^rcftfcr 

WTOfcFm I ^idfWMcTi': f^rrni fHSHi cTTTSwicWT-d" 

RT%Rfr IHJ —p?TTTRTWTt gfef^fiT- 

vRT^ i *TFHT 3 i 9T 

gdt'cpLl^lq^i'V cR 5 ? TRRTnTT-* 
mMTfil ftllRci: l cRTT % cRRT 3TI?qft3c% g 

d^hJyl’'ftf^!d?TgcJ cTFTT: ^>4»TR *T yictiH^CHnTfcl I 3^c^?%^-- 


t; tEilK Ittll SjEUiRSjccaiiEilBlt!5i2GajEl&EEMfifflEHlSTtl!i 


^ f^drm^F^qqdd^ i q R Z\ h >r, difcifctFi l <^r ¥Tt mfrt 
tewMi ftf^T: W3TK ^fcT ^fedWccR I 

fci RrKji tJT c Tt fttFTfa—SRRRn^fcJ I ^PTT 9%TPTR?RT fa*TFT 

dPT ?t RPWJ#r^ci, 3$sl 5«^^^ *R : 1 ^ y<jc=wfa 
‘TdMR^il^RftfcI d #TOclft^ I 


16—18. The eight qualities vis. cognition, etc. 
and reminiscence are included in Consiousness. 
Fluidity, vicidity, number, size and speed are nothing 
but the nature of the relevant substances. Therefore 
they do not exceed the number of qualities enumerated. 
Elasticity is included in conjunction. Like disunion, 
separateness also is of the nacure of the absence of 
contact. Weight also is a kind of potency. There- 
fore these is no separate quality in excess of the 
qualities enumerated. 

^TFrfq *T%c3 ! 

q ^PJH<dl+PJ snf^FcT^T: II 1 % II 

arq Iflft^iqpTdd WTI'd'FR —^4qrfRf% I ddtM- 

^ IM Rri q r Sftf | cTl qsfJnftfcl 


; m, 1 <ra»- 

f4qcmfw4 ?r ?ro I 

a4r4rq^q ^nf^tar fWTncwif: i 

3rt ^4?raqT r ng^T mfrRfq ^4m^r i <r 

%4i||HW^Tft*K0RspiH:; cffij enmftftftrRl^- 
fri Rxh^n i y 1 nq i ft^Rqr^qiqr%-G[: t qft ^PTmftqiKqiEsireR mnqi- 
JKPMftqjTCorftfci qft+n^cij ct^i fqf^ramrcoT- 

ftft ftsf^cEWvc^r i st f| ci^i t cifti^ q^qqrqifSTmftfe 
^Fci 5 ^ i fc'4 qwtJrt ^tmrq^cwfqgqqi^i ^qif^^if^r^i mqorf 
qr^qqqi?—q^iqi^wnftiTci i mm 5'<qqf4'qqm mq:—ftvqq- 
’^i'hiTKtiqVii^ti^T JiRiv'. qiqfci q% qqm frq^wrq 

: ^ciq<i4t L| f mr qi 3«i: ^ig^qjnqflicfi^r m^'Ri EPiqsqqiRqt: 
vm: i qfe 

^cflfa qmPHFTW: I tFqT?mJlM 
qm^^K^qitoffqft^T i ^ 


19. Some wise men say that Karman (action) 
also is inciuded in potency. But other Vedantins say 
that it is a separate quality. 



fFqgqd^Rt—ni^Fifcr 1 Mrmmi4lsq ^iqtowmft:: i 
f4mf4l 44 f^tK^iq ftclfeim qqfd l \o 

20. Following the way of the earlier texts, the 
Iogicai exposition of the Visdstadvaita system is ex- 
emplified to the best of my judgment. 



vmw i 
sTwisUdrfKM f^fen +iR«w=i^ ii n 

-^pupn^ l 3T#fta rf^ 1 ‘‘^i^fiT 
*qpj” ^r^i fe^r%fcr^mrf^: l *iR+i^Ri 

5fwi I 'i\ 

21. This string of concise verses has been com- 
posed by Venkatadasa, the third son of Annayarya. 

fcrcrnft MldTNMWdcMd: I 

vS 

n u 

*q*q 5FWt ^MrMlRl\^'c4l5—PlOtl4iRi I 

I wm: eqfeft qf&qTfew 

vrrq: i qqfrFL “^nwq H d%dt q?q ?rr ^^icq^ir ” ?Ril %m:~ 
MiM i uq^ #rterr ^qrft f^qifermR^ wntmk qvidd^m 
fatfffo, cT q??qf” Piftfeq, ^ftqfecq- 
grSqrftdfa % cr^i,M<^4dTrq fauWwldXl 
ywqicMif^qfer i m \— 

“ 3tw *jqrar vi asr 

qq feqr: « n l 

m: sfmrnr^qgwqr qtoft 
M?#d: 5tT o?t q^ft =q gfltaqll ” 

rici i ^ 

22. This string of concise verses was composed 
by me with a desire to please the Lord of great 
marvellous lustre which is dependent on Laksmi. 



m 




q^FpFJR I 

^^^^ JT^qwnq, 11 ^ll 


“ q^fi%fq ^ I 

*raqFifg 4^^ *G$m. 11 J ’ 

f^iW'Ml FTTTTTvTTTd jfdT. FTH^-i ^TdFTl^l^qqT: FTqqfcI— 

*ra?lfi! I q^srT^# ^ft I | 

“ to4m^Fq =q 55 ^cqTf^FT 1 d^/lfd cT-^%F 


fef%% l a^gfc ^r l 





23. I dedicate at the lotus-feet of the Lord (having 
the lotus in the navel) which feet seem as presiding 
deities of Devotional meditation and Self-surrender, the 
string of concise verses of our system of thought, whose 
chapters are in the same number as that of the fingers 
of those feet. 


^rn: I 

r OT^FR: sfferf; 

^r<ii«|^[RtvTfe^t4f# ^ ScTOR an 



FTTpqFT Fnftsf^FTfcT q^qfcl—q 1 


WSfcTT, 

rTC^i ^uu|-m<i^ ^Rq: 3'hdl^l4«T|iii 

SF4 HcTT *%A sft?? i 

^l^l^^dlVrRWi: SR%T SF^T ^TT- 
?%Ft dTSf^ f?ffa | 

^ftoTT PfdmRm 3T 

%nat ffm fFtrnfo ^Frasrr: srtttts^ ii 
Ss*i *rat f^r: i 

sftf^qistTd ^FWftfR^feqnR. II 
3FFT wn^ Rwtf^FFFTFRS: | 

^trfaiiKTEq: sfr^rt ^Frraf: |l 

?% ^T^ddfHH^ld^ PfK-qui STOOTF 

24. Great Annayarya vvho was the moon of the 
milky ocean of the family of S'athamarsana, beauti- 
fied the four s'astras with his brilliance of expression. His 
son Venkatarya of great intellect, vvell equipped with 
the philosophicai thought, vvrote this string of concise 
verses on Vedanta to the entire satisfaction of the good. 

Thus here ends the tenth chapter entitled the treatment of 
non*substance, of the work called the Veciantak5,rikavali composed 
by Bucci Vehkatacarya, the third son of Annayaryasomaplthin, 
who was the moon of the ocean of S'athamarsaoa family and seer of 
other shore of six dars’anas. 

C and D read the followmg verses after the colophon : 

ftrfisnw tkic+hi sfahrarrft n 

fc*r§: i 

^ThRrtfd Tfo'tKdal <T»3 u 



APPENDIX I 


3RS 3 tRhtlkM^, « 

3 T 0 Jc% efct %=?!, <C\ 
aD 5 Ffrcii£>i tfo *g:, <\% 

apr^tcq^: <\o 

spqqrqNCW.W, \\\ 
m ^ fft: mmi, c\ 
3pft1^q M<M*iifc, \\\ 
3 ^t p%qq€i f|, \»* 


V\ 

SFFgpctq ^ c fi°Tr, 
SFt^tej ?<7cT: %g, U 
srniEigrFqm ^ 

smragjRiM g, 

3TfsFWfq ct?;s^r, *&£ 

^gPwiwPiin^, 
stggsTTfa^) s^:, V» 

3T#TFfrwqi:, ^ 

3Fct:^I%Fq, 8{ 


3FcRTfe^qif%, <:h 

«RWPft g Fn^, c 

3F^tKI?ct: #sft, 
3Fq^gqrt fawj, ^ 
3Fq*3ctiqt6^sfq, »2 
3FqiS?cflfc( H*MW, CV 
3F^rt m Rtl^hi % U 
3TCRFTf^FTT sTST, <^ 
stqsj^m sRRt, ^ 3 . 
aTStTfcRlfotT&T, ^ 
sttet gmiftt: ?pg;, 
3tft?SFEPcquf|cq, U 
3tgw4c#cm, 
3pqfqctR: ^fPCW, C 

stqqtTFTO erS, 

^TFC^JFcRqtfllcq, 3° 
3t3qTKt^%cqTT?:, ^ 0 
SRTrttFFflcq^t:, \\ 

«ram«3S^ tptftt^, ^ 
SFtTTFtfeg W*f, ^ 

3( 1 l f^ti^Cl=?l, \6 
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3TT?| 8^ 

3TT# fqg%fflTft, <\% 
aTTfe^Tf^cn#^f, \°\ 
STFT^TR^, §4 

ti 5 t>^'T : , 4 \ 
3TTft fafTgTflfaff, 
arr^r^^^q:, ^ 

^TT^q^T^, ?8 
^qgfTT?#?, 4 % 

$qr. W<?T ftffi:, 's 
^wfeqwqi, v® 

SPTOITCqqq, ^ 

^qpq: qrqR^, V 

^qirr^nf^ 8^ 
qqjqfeqrqrq, 

<^q: f^riqRt, 83. 
Hqifqf nqflci > ?°8 
^T^r^qrf&i sg:, 3« 
qqTTf^rq: gqsrr, 

H’ 

^cfes qfNrq^, Hvs 
qg^TTT ^T, ^vs 
•^Tqrqqgrof^:, \°\ 


qq qwtficiFTf ^qr^, 8 ^ 

qq ^ 

qfrfcKsqcR, 83 

qq iwtHrt qq^, v 
qq Hiq%qH?q, K 
qq fqqrf^^ 5 , 

q^f f^qqe^T;, ^vs 

'^?q^qTfg;gorT ^ *g:, $<\ 
qsftcqq^qqqqt, 

q^Trqi^SSlCq, ^ 

q5q°nqft srftBcq, \\\ 
qwqgTTftrqTfqcqT^, ^3 

™qfTci %fct, %4 
qrqqtqiTHqtrff, ^4 
qiRqi^qfq^fq^, \U 
qrtfqpqftfcT»ra:, \\\ 
W^Rrrat ^q, ^vs 

qqqsfrq tfeq, \°% 
qqqkrqq^q, \R° 
qqqffq^qwt°T, \°* 
qiiqfsg^Hwr, 33 
fqqqq qfcr g, 
qqs^TTfa^q, 8 
qn^rcTqfftcTqT, \°\ 

§3 cT^H r >lfci'SI*-Cl, \ 

f^TStq cTcT: efq:, <33 
^qrqrf^ g cfcqf:, 4 






etsq, va 
dd: 4^, \\ 
^ qw%*T, S ° 
Rjq*t J^R:, ^ 


rper: ^trritrT % 6 
n^cj^mrirRr^j ^ 

m, H 

gqsprf^Rf q:, \\ 


^UTi^q qr 3^4 FTT?tj 
jj^R^TTft \\\ 

g^^TT^T, ^ 

51?: JRJTfttRR, \ ? 
siTumrat gofi *fs:, \ \<C 
qgftfeRftffe, W 



^grrf <f^?TFRTR% 8^, 
•^SjfisyRttfeqHT, 8^ 
%d^fifon«t 4?T, *\ 
^riR twdiq^, U 

^fiFRT fw % ^ 

■3RR ^ fe^r ifra, «<?> 
irt qfraqnst M 


'jRFTSRfiFTTS^, \ 

gf, Vt 


snqfT ^s^awtraift, V 
^tr *t q^r<OR, 
sfkFmd+faqq, 

HHTRTRt 5ja, \\ 
^rptrt^rtcFT:, 
cm qffifcf 54T, 2£ 

?R SPSCT ?TFT, 

?R ^fTW:, t* 
cJSTT q$ «IW#:, U 
?TcF§ wrf^q, ^ 
a^rsuiH««iW ?stri , <\\ 

'<5R;%ci^!l%<, ^ 
dRRWTfFT:, 
dc^i c h' , 'Rc1i f5p?l:, ?o° 
cr-a-^RklRfl, 
cRlcEq^qfq^H, V9\5 

cra ■qrowsl:, ^ 

cTS ^RNlpTiqT^, 
ckT <a*W5dWI, \£ 
cT^TJF^: ETRTTc^, 'S 0 

ci^rq^ gqsa^, 

d^TFcT: Sl^tq, \ o^ 
atqqic^qRi:, ^ 
dlftctfa <R5541ft» ?°8 
crs^crfqfF, ^ 





trflqmsq gfera:, V 
\\ 

^iTTSiq^ V. 

9^lf*T> ^ \ 

cCTTc^T^^, \\\ 

ct?q WRW, 
cftqHt cFPJ:, \\\ 
cnnHTff^.^i:, 8° 

?ng*foift*RH u« 

% 3 smqroaf, 

%qt ^T^H^T, \% 
%S t^lfi^IcHfr^, \% 
fqqTfs?5fa%<n, v» 
ttaftaa %, «A 
skffwtwPp^Trar:, 

SH 3TH 5% ® 

ch srra^Sasit, %.« 
|qts#ifa W 
^U*rK'+Ri , K.MT) 

^T f'acftSTHT, %\ 

srsq giTiw^r:, 8? 
^q cMMPWHpi ^ 


^sqc^JHq fPHq, ^ 
^qqsrsq^TT^, \° 

3?tt teqH, \\'i 

jsq^^q^qcqifj;, \H 

^rqyqcfiqa, 

feftqf^tx^rq^OT, \\ 

flatqq^T^Ht, «?, 
flqr qqqi qqqfri, s 
S^qt^^flfcl ar^cg, 's^ 

•qqtqqTTqi^^qq, *A 
•<wt ^qfci q^iia, *\ 
sfl%^l: §^:%^«T, ^ 
sft?3 qqfqqqt%, \° 
qiq^qfqqrnicm^, \°\ 
iflWTfaWTRf, \°\ 
aiq^qRiqiqq, \°^ 
nmTHITTfq SF^raf, \% 
feq: nfcRrffc* 5Ti <Cv 
f%SHflj%qi, \C 
f^qg^TfTa, Vi 
fqrqi qfqfrqTT: qrFqr., 
ftRHf^cIfHT:, \°° 
ft%qrf|q%%q, <\E 
torft TqrqxT, 
fa^qqfca sffsnq, §a 
fi^ncqqa: ^rfe^, \\\ 





WT^:, 

^KrftsiT crrfxT-. **n^, <z\ 
w?t mwPnw, V» 
qs *pft «o 
q^taKoftaK^, «<\ 
qsjfqR&riterT g, u$. 

q^P-TTWTUW, \\\ 

*nfa, «£ 
qn qqr^sg^ g } vs 
qr$q»rfaFft#5^, V» 
q^ WW, \° 
qU3x% y^sTcil, \° 



quf fq?rfq*ijcPJ, 8 



qRuiHpirfc^q, ?«8 
goqq^qfqgTft, \\ 



^vrrq: qwTC,^ 
^fg»j?Tfqqq, ^ 
2fSre r ta3ct*r:g, U\ 
^M^qt^cRT, \U 


Sf^rm w: zmi, U\ 
^csq^RjsPl^sqtq. 88 


qf%: qq^ |?w, 8 


Rf#: m ^Rif^ii, 
sfT?te3 M 

qfsftsrqi ^r, 

qfe?T tTi^R%:, ^ 
qsFsftV^fiT^T, \ 
qqc*FRft qq^, V» 
qqr^iT^g:, U\ 
qqrqT: q^ m, *> 
qqq i§fa'4 qi3T, % 

qr 5*n^, ^ 
msFgsmii, ^8 
qTfKTTHTficra^, ^ 
m^RjRTqsrqt, r<« 
nrcssf q^ 5q#r, ^ 
SKigtq cT^rsqrg, ^ 
q;sqRf»^ vm\, c\ 
q^fi^fSrrfls, «<£ 

q% ciRici^jt, *\ 
q^i %m £m \, c\ 
snfaMjfci qsfr, K 
^OTRqisli fqfi^, \w 

mw* \ 

sifeww:, ^ 
wqq^q^T, ^ 
w: ’jqfoqq^q, 
^teTHgqicT:, vsvs 
qftfsrqc%N, \R\ 



vs^ 

qqqf^gfloTt, Svs 

ftqFqiqisqqiFTTfq, 't'K 
j^qa^sqffi, B<\ 

^ 5 ®m:, \ s 
gawi ^q^qT^H, ^ 
*gm, \<k 

gaifa WT Sgr, 8^ 

gfmsq%, \c 
’qTnpqH 5 sqq, \? 
WTP-TH 3 Hf&iqq, ^ 

*toqfltitawr, M, ^ 

J#FT^ITS^tTT, U\ 
1%W:, C 
JMiWia^* ^r:, «? 

T|WTTq?STI5cT qj^, 8 t 
JHiiiq?S|T5d qTft, 8^ 

qrq n^BjigitR, h 

5tTW wwrl g, 
gcRHt g srtftift, sA 
gTNiwiO^, sa 


g^miR+c^ivqt, \c 
g^qraigw^, \\\ 
ggsrq; w, *A 
gggrAr %q^r, f a 
gg^JTri ^ k*&, *>\ 

jjs^q EfTnqTq:, \ 8 
gssqsjqftf m:, \°* 
JN5?siftfl%i:, \\° 
q: sftowrior, 
q?qmfqqq wra, \° 

q»TT ^ftqrs?cTtTfe:, \ ®^r 
qqr qterqq: ^t:, \°<z 
qqT% « 5 Pww, U 
qqrqftqcH5?%qi, ^ 
qi*qgeff%fH, 
qtrH g ftt, H 
qtftq %qqig^q, se. 
Tf%5qcftfe frura:, <^ 
rqeeRtvqrqFrs, U« 
T^WTftftrST g, H « 

^ ^mqixqrf^, \\<K 


r«%forqftqfii:, \\<£ 



^HRiqqqrj:, ^ 





m 


W<g\> 3A 
8^ 

^Kr^krWH, 8^ 
wt mfk %nft> \\\ 
^i^rf^n4^:, ^ 
quif^itei ftraji, 

Svs 

f^rara i^iKi, ^ 
^n^niFxPnn^n, 
fast&lSR^RR!, ^ 
f4fq4?n^:qnqr, vs^ 
^WFIIk^: ^b ?<>«, 
f^q?n g%i:, \\o 

ft^shll^I+KJCHNI, ^ 

f4ftiB*rq pqiq, \°< 
f4ftis*rq WF9, \ \ ° 
fifreSdRraw, H8 
{414lST%m \ \\ 

ftqql FFwnf^, M 
Mifnqfo^: wi^, M 

%J$ snq spR, 5/ 
sqftqtff fi$gq, K 
sgffe^feRfe fer, v 


sqiFgRf^Sra, M 
sqiaiFI \£, \\ 

'wg K 

^K^IsWWW, 8« 
5l5gRl^ ?RR, 3 A 
^^TWsqqr STlfa, \ 8 
ftM fqc4, 8« 
^tawr: 5is3j:, V 
^(kmi^pwRRt, U° 
*IN$q cm: $T, M 
^wnftn^g, W's 
gg5Tr4 ??8 

sftospiraRTO, \ 
slkfrzgi&i, U<\ 
«flwn®f gtn: «, \ ?\s 
$5fC#i 4tefiTOt, \U 

vs 

yqivqgxT, #i:, \°\ 
cmq ffMRirtr, ^ 

sMlfciJiWSq, \\ 
CNK'fiK’F qi^ : , \<C 

yfaSHI«ffi: R??:, U 

spsm ts:, 





<WlnnTR^q^i?t, W 
%%TTRq^ql % \V 
« q %ktewife*q:, tK 
<*rara: ^ 3 d 

FTcdqiijciqiT 3^1:, 

0 ftWT^PW, ^ 
*R*WK$fcp%, ( s < \ 

5Tc«tTfsj% gsfa, 
d^lK'^^dT®!:, 

^t:, \°<\ 

Hqqts^^iR^T, 
at \ \ o 

5T^ct|FF^TT, <K\ 

gWNqr 5 ^, V 

w\ 

HqT^rqnftcTf '41n:, ^ 

?r^T?qf Pifeq:, ?«» 
g ^FTf^^si:, \o\ 
d^iRc^-tfq, [°\ 

H!8jrf^RqT #q, «?* 
?n^rm^KTt, 
wwtwiRt'HWT, ?<r 

9l*iHiRt e h<u<lq, H 0 

0IHFW, ^ 


fttt ^rftraw^HH 
SqjwNfapi, \°*\ 
^rard^sq^, W 
%*} ^Rrfui^q, ^ 

%q OT^fts: **n?^, 

§q qftfaqqra, \ ° 

sqroof, 

m qt srtc %f%, 

Rs-JcTP-JTqqi%dRq^, W 

^q^rnMs sq, ^ 
er^fd^iqqwm, s? y 

^Rt: qqq qr^r, U 
?^i=icqTMRtfrRr, \\ 
^'k4i fR^KT:, vs^ 
?qqqq?r ^ jtr, \»8 

wrfa^i %<?, \\\ 
^qRqf%qfqjc%q, ^8 
sqraisrc&reqf % \ 8 

<%^5T =a fReq^q-, 
?%cTCTfW%fqcq, \°\ 
^cri?5 ^ 



APPENDIX II 


c\ s. ct. v»- 

3T%HT Wf \\y v*. to. ?. 

s r s nfot £t%t, ^ 4. a-v 

SRtsfo S5tsq?irwi, «<£ *T. lit. tK. 

^ ssft. ^fit. ^®. 

5^:, ^ f. «. W* 

«mra: *fim, ^<\ *ft, g. «-H* 
spTRT: ga. HH- 

wrra: ftaasjowt., ^ 4t. q. H-?. 

stf^p^r ^rfatfc, gr. 3. {«, \e. 

«RSRl|B^ ^PftS, \9\9 ^I5{. 

sHisfrt: ?t^, {*• a. q;. s-s-Vt- 
arforNqrffor, ?-?-?. 

srgRifafa^, \\ a. g. VU^. 

SFH^tlcJRI, ST. VH 

sp^flst W* *■ gi- \ 
snrd^WK. w Vg. WV 
sPTrwr gjmr:, H 4 . «ft. *fr. V* 
snraRttsqffrra, *■ *ft- t*-TV 
sra^r f| cr%^:, tthi. WH<£- 
srmt 3 fofrF%, ^ ?r. wr. H-V 
snrrftm ?i «W?t, ®- s. 




srfJitq: \ 

3K ^ TT^ =qr^, @T. <^V8. 

s^yfVwRrigJT,, Vs 3fft* V 

^TsqrPT^, \\%-\. 

3T^r 3R, \\ t ^ 3T- 
3ts^ ^TFfrf^, V® m. %. tV 
3jfro^t 4, V PW' t- 

3T^: #2TR> ^V 
sn^RiPif^, «\», §. V 
3TP?yre?nfe?R:, ^ VV^V 

3TTcJTfH^t, ^og f. 8-VV 

\-9- l. 

arrf^rj? ots:, V, %■ V<i. 

«IPFf jtht a, 

^TigfWfoft V. cT. 

3TT moTTrrerft, <£o 5T. g. 8-VH- 
gng: tfc43g i (l«T , ? ^ tt. ift. \*-£. 
arral ^mgr^rW, *ti. «-JV 
arr^TT IR^Sl:, ^ *T. *ft. 

^ 5*T: g3 §:% x\ tt. *ft. \\-\• 

5% ?rr ^ 5- ?«-^. 

^T 'TSftfch, 88 TT. 5- H«. 
f? 5^ WTMI, \ *\ f. V8-$. 

g ( rgn P>T ^ 8V 85. U. ift. tVV 

qMcWtt#, {«> gr. 8-^W 

?&%. V^°. 



^few^rra:, t\ 7 v. s. $v3-*o, 
^Fteq, \\\ *• *ft. ?«-? ®. 
grtKi^WM^n, c\ a. q. R-\-\*>. 
^Ptqrw^, \ \\*fc. VMI. 

\ srsr. VHI. 

^wt WWI<, 

^WTfrK: £8 Wf. fe. v 

^mqnRhld^l :, <£8, ?v8 W. fe. V 
3wrr% fe«iN, ^ a. Vs-U. 
gqwt ^RriftRi, ?.« fe. H- 
3ww, V ot. qii. V»- 
swRretf %fc, 

grs^ 'i^jPd gro*iT:, \\\. ?r. ift. ^8*U- 
wt f I 5TTW., \o<\ q. sn. U 
s^Rt f| ^:, W ^tt- *. 

^cT^R' gqrt?r, 8^ rr. rfr. ? w 
5(4:, V'^r. <£-W 
3TF% fad$, Hll. 

^ t 3ST ^tcn, ^ Jt. 8-?.. 

'^tegu^r, <£^ 5- \~\<- 
^ ,cK i<* q fe < U ? m. V^ v »- 
th^wg^ Rg«r, H^ *. ?«-*». 

tfi ^or w i q ft ^ ^ 3. a. |vs-vs|. 
*hA4HWM<rcft*5, vs^. ift. g. 

^q^fct qwrRt, 

<rt 3 g wt, M, v» srrfcr. ?*A-V 


W 





fwrfMlftr, «rar- V8-V. 
^Riqor^n, £\ 55 . 3. ^\sV 
fsfiqrqlqTTS^T «t5I- W?«* 

agjpw? trs:, <\^ a. ^t- WU-V 
?(R rM^U, ^ 3. Vf • 
atf q^R, ^ H°- 

8K: ?rHJ»I, ^ H. *ft. h-K. 
gtmir stq^, c* a. 3 . WHV 
*fiqiPwt £\ ?r. ?v9-\s^. 

mm «a qrqm. i-\\. 

stmmT^:, 8* stt. ^. ?-VU. 

^&tt m, *. *ft. vs-U. 
f^qr qgqmr:, ? U ^. 4. V8-H. 
%HW!fe, 

^:, ?.« *ft- g.. ?-H* 

qqM ^o«%. 3Ti. VW. 

^6|«lUuit*3Wi: m «• *ft. ? 8 -U- 
<^\s «t. qrr. u. 
stPHf^ gsq:, <:v 
^TFRR fft gsq, <:? ^TT#^. ^V-vs^. 

W ^ ^ m. %. U* 

**pkw, 

smratft fag:, ^ fcg. VH-V. 
fri q^t m *r. *ft. u-U- 

STwtfftft&4:, w* *ft. g. 

9 HWWRT:, ^ <r-g. V^. 
wmw g 5 r:, ?\\ h. *ft. u-«.. 



^ *ft. g. HV 
^r, a. q. VVU. 

^fcr&lta w'kw: \\. %. m. ?-Mi- 
qf qTS^ f, 8^ f. *ft. IH 
?ra^t3^T, 8<\. ®T. VV^. 
d**Wfa, \ \ \ ^T. V*-«. 
cjg =qr?qq =q freft, ^ f. «ff. VV8* 

drTTf H- 

dc^ST, ^»?.%. VVI' 

snRttidM f, £\ ^. cf. ? 

cR^qf^T, t*0. VVt. 

aft.'^iM'Wdwrai, vsvs qpr. 

VM. V8-H- 
c^Ttesij:, ^ f. fi. ?-*• 
d^igsn^^, H*. a. VVV 
dl^cT^f FTT, \o\, $°S>^T. f-VV 
fSUWKWH, 3. g. 

d§Ml*ddKft<t. f- V«-\9. 
dfeqidT Rq^:, V 9 , *>* *• HW- 
aW: qw, «& I. b. l*VH' 
dw fr e nft fPF%, U-H. 

?m ^ wt-1. H* 

dw i ffi qrs^r, V ft. ^r. ^V 

dWlrrqjsftqt, ^ >T. *TT. ^8-V 
d?qKt K:, V> VH- 
V*. 3T* * W 





c\ ct. 

#sft qiiN ## 4 *r, *. *tt. VU- 

5TpTt n#R ^#nr ? <zv g. v*« 

^ ^ *rg. U-Uv 

^wqpriw, v 3- «8. 
^lPn^^RFct:^:, ^s ^t. V 
f^i ct :, U «■ *ft. ^ W* 
%ft ^rr gwft, <£* *r. *ft. \9-U- 
itoiWOTR fR, ^ f#. w. U8-^. 

?T iq^if ag^rr, ??? $.-8-vlU. 

Isr ^rascprr, s ?qr. fe. ?. 

ajjnj%, 38 g. g. VU- 
=r cft *rrfir, 'S" *r. viv 

3 cTR STT^TTj <£8 3. 3 . X 8 * 8 °. 

?r U ^cT. 

•W?# ^TT^, *hi6. ?. 

5jf^r^?ni%:, ^ f. %-\-\o. 

jt f| ?§?§:, **, <^ f. 8-VU. 

* ^WIcWf gjTTfa, ?U- 
Mf*rioHMi s^^^jtct:, cr\9^. g. VVU- 
JTHrf^^TjrPPft, <^<\ g. q. V». 
ffHT#^: V fog. WVt. 

stmRTTT STC^T cnHTtj <r? ^J. V 
^TT^g^SRT: Sg, \0 fc»f. VV^V 
fcr^nroqfq:, U ^. 3 . ?\9-'»8. 

te tttftc4<l 5TW, \C f. 3 . 88 . 



i nVj Ttmm reregaw : 

toi, m vU- 
<rc*, ^ g. t-v 
t^it ft<i9r4, ^t. v 

ft*K *«. 

fera^TRH, ^ ?at. t. «*. 

%f HMlRxl fer, t ®« f. 8-8-U- 
^raiVi qt. ? 

w vm\, \\ m. s-?'®-^. 
qfcr ^gpr, \°s *. ?n. n-V 
3* w$, 31. C-X-'i. 

'm yiur*$Ri, ^ g. VVV 
TOFI ^lfrR, V^* 

q^TT H%fT, U'*- 
g^lfc^ Bre, <£vj 5TT. ^T. U- 
g^ic&wwi:, «wr. <:-8-V 
^iitmh' Sfent, \U 4 W 
srfft ssrwfasiq, «<: *r. *ft. 8-v 
H?fo« irf^fT, s. g. S-8-^U. 

\C et. «r. 

^ ng. ?vt°v 

q^R^mqfci:, m, tU^- VH- 

^Hg^T:, V % 3. ^8. 

qq5TIV*taT, C\ <■ 5TT. C. 

rnfcf: iW^, ‘tc f. g. «»- 

qicqf^ 5TFT4T ITPq: , 
qrqOTRfRto', ^5T. \-\. 

\\\ *t- *ft- V*-s* 



m 




wwf&mm, ^ «fr. \^ 
srtft Rmra%, \\ f^s- 
*g ?qf W?* 

erarr: wff^}, $,§,- 


Wl^T ^TT, ^ 1^5. MVt*. 

gl(TfenT#T, ^ 5TT. qjT. 

3?iqT f^rRjcTT, I. V?-? - 


,, !»» m. <MV*. 

3T \~\°’ 

atfts st, ? H 3. s- «. 

srrafcqT ?°*A 3TT. V?V 

srar ^ftlrnfii ^t*t, v: % g. «8. 

VTr?m WTT SfTft, 

vj#<T cTTcTT ^S, \\\ ^5. \-\-$. 
vTrnT ^rte: B fa|q:, $. \-<\. 
vjfRWfcm, V, B. U. v«. 

T, 8$ *TT. H^. 


VTJW vrT^j ^fcTTT, <:<: ?. H. 

wperat^r?, 3. 3. 8-8-^. 

¥TOtR?T, vs^r rfT. «. 
w Jrg^rar, H fag. v*-^- 
JTifT^ faSta-Rr, v % g. 88. 


8 % 8 ^.vt. Tft. \\-<\. 


^ stwcT, vj. ifr. vs-?v 
\% M $. 8-^«. 
§TRr5f%f^3, V ^ V 





^ 3f! 8. 

m ffoft»Fcrc:, \*s f. WV 
q^ srfcpm \\% v. rit. {\*-8. 

Mkr s^kpr:, ^v 
qms^T SfPRrTT^, frg. WV 
qat qT ^TTfri, %. VVt 

qrit qrqt \so |. v«-?. 

qcq^ft q^TTfe, ^ »T. rit. V^. 
qTOTfa ^q, ftV q. *ft. VH'S. 
q«TT q kq% ^qtrRT, \s^ ft. S. t°8-V\. 
qqi ffcqo%q, f«8 $t. vt-8* 
q*J$ gqftiri, 88 #fTT. \-\-\. 

*TW 5l53flfr*fcRt, C\ *$*• W^V 

qqqq igct, tVj*. V^V 


qf^q^, {ovs f. 8-8-t«. 

qraqM rrak, *r. rit. ?«-?•. 

qi^Ru.41^1, «8 p. !. 
qt swn fri^rrici ? %. VU- 
^ c*t«i^TPra[: q. rit. V^V 
ritsri g?pict ?fri, fj. g. 88. 
rit ^ fcrsnk, ^ ar. c-?V8. 
d Swflf g ffl :, ^ e. ?r. 
t^t: srcri HWrit. 
u^w friq^, \ \%v. rit. *8-?«. 
wriciifri snW, \\\ *t. ril. \9-\\. 
tftt: fcw. ^Ri:, \\K *t* rit. ?\»-<^. 
9MtHW«fli<wtt V fa?TT. ?. 



m 


=q m: 

^P?: *T« *ft- 

q*F% ?TCRt q^T, ^ «TTT. «t. ? «-W 

^nf&nT^, ?rt. ^t. 

qi# %fter, ^%. a. VH. 

an^m^wr^j v^. 

ftfR 313, ^ |. VM. 

I^KRTIHK, >»? f. W^. 

^ cT. «T. ?-V8. 

fN fiirm, ? °s ff. ^rr. ?H. 

fN gnw, ji. 'Tt. ?-v 
fa*Rfw>T:, m *TW* H'U- 

fofoMHlWWMffa, ^ 3. f. V«-W. 

sft^R^T, ^TT- *f. ?-R-U- 
5TrW: H^TRRt, \\\ %g. f'H- 

?r m a, g. v?»o. 

?Ri: ^ ^. s. 

iJ^if\^(^rTj ^f. 5- V? oo « 

^ c «o. 

^TSJT s^T^ri ^,- 

?T%osg^, <U qt. V 
qWr f&yon^: « fe. \. 

^r^ht ^fcr:, *r. ift. ? 
tHIWStfm frgrFi:, 4 \ S. 3, 

^mrfWq:, ^ 3. g. 8-8-?. 
g q&Ft, to ®r. h VH, 



Sf ^ ^T mwm, «$, H. *ft. U~V 

srap^, U*. ci. H'V?* 

3c*i fnq^a, »? I. \-\-\. 
wt«kw: ti^y^l:, \\\ m- c-\-\. 
qtq §& g9Pifti, \*\ *. *ft. $»-v 
SWTOlftSSg:, %.<m.\. 

S^T \% \0\, 5*0X3, gj. ^-V?. 

3fl£faT ^gJTcft <vi JJ. JTf. ?-H* 

3 5T5TT 6 fera:, ^, t**g. q. 

a?r, U? @i. VUU’ 

*ft. \9-\\. 

?3 ^T qc^ffHT^Prf, ^ 5fi. VIV 
5^g ®T%3 WIT: 0T. 6-\-\. 

3 fsrai# *A^0a», £\ 5. cT. 

faftct, VV^- SJ. a-V8. 

3 lfa*fi: « g f#r: ^TTfVt. \\<c-'d\. 
srsrf *r*wcsire\, a, e.aJ=qr. fe. V 
5trs*wfe?cWT tta, a, ?.« *3T. fe. V 
gT«WlrF?g 3T, 6\, CH =*IT. ft. H. 

35 Fit, %. Wl* 
sts^cv ^ 1.1. t-vt. 

#s^ct *A t V.%- VH- 

^^qgKTH, vs\9 f&. g. 3xR. HV 

m^HIC’WT, ^ *ft. T;. \9. 

HHlfaflft ^PV^f^TT 3, UA $■ V^* 

$3 % U\9, uv %. «n- VtVV 




abbreviations used in the APPENDIX II 




*-9* 

ifN. 

t- 

3T. 

%-aT. 

*w. 

?r-g. 

a^r. 

^t. 

I. 


ai&ltfTpft. %-ar. 

^ncHfefe.: 

s&kz: ta. 

?-3. 

^TT-ftl. 

iffal#^: MT-%. 

9-^- 

^<6l4pN< 9- 

s-g. 

cHasnsrftwi *nft- 

*HTT. 


* fv r l „. . . — 

otrRRHfijWE 


♦nSRFT^PT, 






wwferr 

vrfapM^ 

asi^ 

SH^cfT 

mft 

y«j^fct: 





^lrd'Mfctl'kfl 


*T?t. 


fa-y. 

fosgspt: 

*N:- 




5- 



%f^pl 

*-sr. 

cggreqqrc: 

^TTptT. 

^TTt^TT^ 

m. 

UHTWt. 

sft-#. 

ssftguiW'ht^i: 


*N^ 

?TTFT. 


^r. 

^TFT^ 

«a. 

^CTWf^iT 

5-rf. 


%. 


^'3. 


qs*T. 




SHRT. 

yi^'hiR'hi 

*-S- 


5- 

g^nrPT^ 

^T. 


^r-c. 

^t^te 
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